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PREFACE 

The piesent book is a collection or micles v inch vie’e paohshtd 
in the Indian Histoncal Qaaitciln and the Calcu'ta One) (id I an d between 
1980 and 1984 They contain the results of exam l. t.on or manu 
scripts of the Nepal Daibar Lioraiy collect on m 1929 I have thought 
it fit to publish them together in the torm or a booi: as mv future 
studies in the Tantras ^ill follow the lines suggested theieu As many of 
the manuscripts referred to in the articles have little chance of being eaned 
and published for a long time to come, I have added in an appendix detailed 
notices on them 


CALCUTTA, ) 
Septembei, 1939 J 


P C BAGCHI 




ON SOME T\NTRIK TEXTS STL DIED IN iXCIENT 

K\MBUJA 


I 

The mseuption of Shi /al- P’On,^ (disco\eied in tbe piovmce of 
Sisophoa, Cambodia) mentions the mtioduetion of the mvst’e cult 
of Devaiaja along with some Tantiik texts in Kambuja duiing the 
leigii of king Jayavaiman II who came to the tiione lu the §aka 'leai Hi 
(=802 4D) The inseiiption is a long one and contains the ehioniele 
of the leligious foundations of Eambuja duiing a period of about 230 
mis The insoiiption is not dated, but the last date mentioned theiein 
IS saka 974 ( = 1032 A D ) The«king, Jayavaiman II, came fiom Java 
to lule ovei Kambuja, and the new cult was intiodueed shoitlj aftei his 
ascent to the throne The stoiy of this introduction is told in some 
details in the mseuption 2 The high piiest of Jaja^aiman was a 
Biahmanieal sase named ^nakaivaha This Biahmm was enpjing a 
p eee of land in the village of Biiadraiogi in Indiapuia given to his family 

1 BEFEO XV, pp 70 71 

2 Ibid - 

[ol) Hmnyadama diija pungavo’ gryadhii 
wdvjayonih l,arundTdia dgatah i 

(52) amnya labdlidm Ualu siddhim ddardi 
prakdsaydmdsa mahbJiTtam prait b 

(53) 80 bhudhaiendianumato’ grajannid 
sa sddhandm siddhm adtlsad asmai i 

(54) hotie htaildnta manah piasatnm 
samvtbhate dhdma vivtmhandya g 

(55) sdstram Suaboheda-yrndsikhaUiyam 
Sammohandmdpi NayottardJiJiyam 

(56) tat TumvwQT vaktra catuskam asya 
siddhyeva vipras aaviadaisayat sah y 

(57) dvijas samuddhtya so sdstra sdiam 
rahasya kausalyadhyd sayatnali i 

( 58 ) aiddhii vvahantlh Ma devardjd 

7 7 ^*vt H A YYVT YYTY 
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lon§ ago by the kings of Bhavapnia (founded by Bhavavaiman who was 
luling about the middle of the 6 th centuiy) He was the guaidian piiest 
of a sivalinga installed in a temple m that village iSivakaivalya, chosen 
as the piiest by the new king, subsequently accompanied him to diffeient 
cities founded bv the latter Now, a Biahmin named Hiianyadama came 
from Janapada (supposed to be some place in India) to the couit of the 
new king Jayavaiman and began to exeicise a gieat spiiitual influence 
on him The king then authoiised him to teach the new loie to ^iva- 
kanalja, and to initiate the lattei to the new cult Then Hiian>adama 
gave iSivakaivalya— FinasilJia, BcLinmolia and Nciyotlaia— 
the foul sastras which were the four faces of Tumvuru ^ivakaivalja 
was also initiated to the cult of ])em)Sja {Kamjafen Jagaf ta laja in Cam- 
bodian) Thus was the new cult intiodueed m Kambu3a The king 
Jaiavarman, much attracted by it accepted it as the lehgion of the 
kingdom, and oidered that the of the mafTvnmsa^ of Sivakaivalya 

only would be the legitimate guardians of* this cult and would have the 
powei to perpetuate it in future 

The Beimaja was a and it was one of the most celebrated 

deities of Eambu3a But nothing is known as to the foui 
mentioned which prescribed this cult Di B R Chatter3i is the fiist to 
make some suggestions about then identification ^ He lelies on the 
iiifoimation supplied by Avalon,^ and says, ^ Theie weie thiee regions 
each with its special Tantras and that among the Tantias of the insnuhranfa 
legion (which includes Bengal and extends to Chittagong) the names of 
the Sanmohana and the NituUaia Tantras appioaeh veiy closely to the 
titles of two (out of fom) of the Tantras {Sommoha and Nayottma) taught 
by Hiianyadama The Tantias Mundamala and Ghnnamasta mean (as 
far as the names go) almost the same thing as Siiahcheda — ^the third text 
taught to the Kambu3a priest The woid Tumvuru (of which, according 
to the inscriptions, the foui texts constitute the four faces) is the name 
of a gandhaiva, and theie is a Gandhaiia Tanfra in the Vimnkrantd 
group 

1 BEFEO.XV.^p 70 71 

( 1 ) ian mdirvamse yatayas sirtyo vd 
]dfd vi{dyd vt)h a(ma) yukia-bhdvah ti 

( 2 ) iad ydjakds syui na kathaiictd anya 

tft ksitmdra-dvija kalpandsii \\ B XXXI 

Indian Cultural Influence m Cambodia, Calcutta 192^, pp 273 4 
3 Arthur A\aloii, Pr nctples of T antra, I, Intro , pp Isv Ixvii 
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Tiie classification, aecoiding to the ^ b not ^eea in the oldest 

Tantrik texts, £oi e:^ample the lamahis^ ab fai as I ijrov* On the otliei 
hand, such ehb^itieatio i beeiis to be aib^tiai^ and o£ late oiiOiu The 
names of 64? Tatit^as attiibu^ed to eac^ of these t\radfZ^ bcem be fictit ous 
to some extent So thej do rot thiow ipuch Iignt on tl e texts intioduced 
into Kambu 3 a in tne beginning of tne 9th centa j A D It is theicfoie 
necessaij to go back to oMci and moie authentic «ouiees 

According to the oldest tiaditions kno^n to me ^ the Tantiik Lteia- 
tuie IS classified aecoiding to the S?o^is (=eu’ient, tiadi^ion), pi^Jias 
and amnapas Tie SiO'^as o cuiieats ate threefold aaksiva (I’ght) 
vama (left) and hiadhf^atia (middle) Iheie a^e the thiee e’ eigies {sahcz- 
of Si\a Besides these thiee euiren^s NMi^ch issue fiom Si\a, 
we ha\e lefeience to othei cuiients like BJia^u ^a-sruca^ fiom whicn 
distinctive Tantias na\e issued foith The elassification m*‘o pltliaB is 
foul fold ttdyapUha^ imntiap miiliZpixn.a and andLlajutJia The 

thud classification, iiz ^ that into is mo’e common than the 

fiist two The numbei of amnai/as \aiies But geneialh ihe\ are 
accepted to be five in numbei, issuing from the fi.\e mouths or Siva ^ 
Si\a 18 lepresented as having foiu facts tail lUg towards the foux caidinal 
points and ont on the too The tis^ein [pvau spoke the ^ edas, 

the westein {2^x1801 idci)^ southein (dalsiaa), noithern {iHta/a) and the uppei 
(u/ddkta) mouths spoke the difEeient kinds of Tantias There is no trace 
of any classification aecoiding to the hmidB The faces of iSiva repiesent 
his live aspects The\ aie known as Tamadeva^ latjnnvsa^ Aghom^ Sadyojata 
dknii l 8 ami^Q,\n^th% dOi thy east iSout newest 2 kVidL top and lepresenting the 
aspects of Isa, Isdnaj lsia?a, Bt ah/da Sadmia respeetivelj The 
original ^aiva canon, the agamas^ aie classified aecoiding to the faces 
which pioelaimed them (see Hindu Iconogtapliy^ II, Pt H, pp 366 £f) 
We should note in this connection that the Sadyojata mouth which 
lepresents the Bia/wia aspect is the western face, and naturallj pioelaims 
the Pasemarnmya 

One of the oldest TantiiL texts preseived in the Nepal Daibai 
Libraiy is the Nisvasatativa-Sam/nta written in the Gupta script of the 

1 This discussion is mainly based on the S9th chapter of the Brahmayamala called 
Srotantmaija The MS of thia yameUa which I have examined is that preserved in the 
Hepal Darbar Library It vras copied in the Nepal Sam 172=1053 A D 

2 Bbafaka’-a Eaya m his commentary on the Vamalesiara Tantra [see Knandusram 
JSd f p 24) quotes from Bhagavan Paraborama Pancamndydn paramdrilia sararupan 
pranmaya. tU * 
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8th eentui\ AD^ It is a collection of five which foim a complete 
whole but each may be also counted sepal atelv and has its own chapteis 
These five sutias aie (1) LauHla dJiaima^ (2) Mulasutiay (i) Vttaiasuti a, 
(-1) ya^asutm and (5) Giih^nsuUa The last of these five is moie extensive 
than the others togethei and the fiist Laioktta dhaima is leally ignoied 
by the text itself m counting on folio 276 of the text 

prathamam mulasuhantu dvitiyam ddisamjmtam i 
iriiyam pmihamam ndma catuitham puivasuhakam u 

Thus the four texts aie called (1) MulasuUa, (2) AdtsuUa^ 
ljtfa)ahUt7a^ (3) (4) Pu7m=^ GtihT/asutra The 

Utlatasntra contains the names of 18 old Biva sdshas 

iijayam piathamam [hy e]sdm msvdsam iadanantaiam i 
svdyambhutam atas catm vdthulam iadananiaiam \\ 
vnabhadiam tfi hhydtam rauiavam mdkutds tailid i 
viiasam catidrahdsam ca jUdnam ca mukhavtmbakam tl 
p]odgiiam laJiiaii catva siddha santdnam eva ca i 
saivodgitayn ca zip^leyam hianam pdiainesvaiam \\ (fol 24 1 ) 

The same list with some slight vaiiations is given by the Bicihna^ 
ijainala of which a MS written m 1052 A D is pieseived in the Dubai 
Libiary ^ In the 89th chapter (fol 8696) we find mention of the 
following texts 

vtjayam catva msvdsam svdyambhuvam atah paiam i 
vdthulam [vitahhadiam catautavam mdhuidsiathd] \\ 
viiesas ca iaihd cdnyam tata urdhvam nibodhata i 
candrajMnan ca prodgitam lalttam iathd \\ 
siddhisativanaham catva sarvodgiiam atah param i 
Tctranam ca mahadevi pdramesvara eva ca [| 

The second list is coiiupt to some extent, though the MS of the 
Brah}ia^amala which we have examined is generally a very correct one 
Apparently the tradition about these texts was more living in the tinoe 

I The Exalted Baj Gura Hemaraja SarmS who has handled these MSS for a long 
time IS also of the same opinion Mahamahopadhyaya H P SSstrl has noticed it in his 
catalogue, Darbar Library Gat , Vol I, p 187 In his introduction to the Catalogue, 
p IsxYii, he also says that thu ** is written in transitional Gupta character which 
may be a century older than the Paramesvara Tantra copied in 859 AD” 

* See H P Sastn, Nepal Darbar Library Catalogue, n, p 60 
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when the NiSiasatafhaSaTnkifa was compose a, but it was not so when 
the Bmhnayaimla was copied In the i iteival the Tantnk liteiatuie 
had become a fairly extensue one The Tantias which weie theiefoie 
eonsiJeiea to be authoiitatue m the 8th centurv and e\en piioi to it 
weie (1) Tijaya, (2) Nthidsa, (3) Svayambhinaiuata, (4) TdimiJa, (5) 
Vlmbharlra, (6) Ravtam^ (7) (S) Vuesa (^), (9) Cadthaha^d 

Candi a {IQ) Thdm (11) Mulhatmhala^ Fidiha {\l) Prodgifa^ (13) 
Lahtay (14) Sicldb, (15) Santana, Sattidua (’), (16) Sayiodglta, (17) 
Kirana, (18) Pdtaniesvaia ^ 

The second text of the list, the NisvSsa, seems to be the same as the 
FisidsataUva-Samkiid We have ahead} noticed that the independent 
chapter-division of the 4 sut^as constituting the text points to the fact 
that they weie studied sepaiatelv Tne woid sarahtd also mav indicate 
that it was simpH a compilation of diffeient texts Amongst the four 
texts, the adi and the jOiathauia aie the Uffata 2 inA Naga-sui/as Then 
verj position m the tiaditional computation i/iula, dch, jjiatliama and 
puna point out to their intimate mutual lelation It seems quite piobable 
that they together constituted our 2sagottara mtiodueed m Kambu 3 a m 
the beginning of the 9th centui} (802 A D The contents of tsese two 
amply show that thev weie mdispensat il foi the guidance of the 
priests TTe can undeistand tiom them how the ISagottaia could be 
useful to ^ivakai\al}a of Kambuja foi conducting the newlj intioduced 
cult of Devaiaja The t/ftoa ha^ five sections {i) snalayastJidpanay 
matrka, homa, {it) and {tit) ahhseka and dlhsa, (it^) and («/) 

The Nayasut) a has 4 sections (?) ydsa pi akai ana {yaga--^), {it) pralt hi icdraj 
{m) lupaiicdia, {iv) paia/jidmrta-sadbJiciaiicdia {of also Sastii, JDaibaf 
Lihary Catalogue, I, pp 13S f , his notice is however incomplete) Then 
date of composition cannot be aseei tamed at pie'^ent But it was eeitainly 
composed long befoie the date of compilation of the foui texts together, 
which also was done much eailiei than the date of copying the present 
text Thus loughly it may be said that the Nayottaia^sutras were 

^ The same list occurs also in the Kamzhagama (p 1), published from Madias by 
Alagappa Mudahar Cf Also Gopinath Eao, Hindu Iconography, II, Pait I, pp 
367 68 Some of these tezts exist in veiy old MSS The Kirana and Paraine^vara tantra 
are preserved in Nepal The Kirana was found by H P Sastrl in a private collection at 
Bhatgaon The MS is very old and was copied in 931 A D See Darhar Libiary Catalogue, 
II, pp XXIV and 99 The Paramesvaramatatantra is preserved m the Darbar Library, 
That MS was copied between the 11th and 12th century A D (Sastri, ihid, pp xxi and 
46) Prof Bendall mentions an older MS of that tantra copied in 859 A D preserved 
m the University Library, Cambridge 
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composed in the Gth and 7th centuiies 4 D , and compiled with the othei 
two texts in the 7th and 8th eentuueb A D 

The Biahm^aviala {lot cit) sajb that the Nibvasa and the othei 
Tantias mentioned abo\e came out ot the middle eaiient and weie 
eommumcated bj- the uppei mouth ot Siva {maflkyasiota-^sanibhuta 
unlkiaiuhtrai vtiingata) In anothei place (fol iOOa) the Biahmayamala 
distinctly says that the thiee tes.ts known ab Satiiniohaj Naj/ofta^ a and 
B'^iasehedd issued fiom the left eairent {lamas^otaB) 

Sammohaft ca tathd proktam tathd caiva Nayoltaiam i 
[Siraschtdamy tathd pi oktainvdmasio tad vinngatam \\ 

The same texts aie also mentioned m a supplement to the Btalma- 
}jdmala namely the Ja^adtaiha^dtmla {SUstily I, Ch 40, see iiipa) 

savyasrotasi stddhani siiasohidia^ bhaydimaham \ 
nayottaiam mahaiaudiam mahdsammohonam tathd i 
tiiham etat mahddevi vdmasiotasi nngatam i 

The fact that the hayottara is heie attubuted to the vamasrotas (lett 
cuiienb) wheieas elsewheie it is, as a part ot the l^ibvdsatanti a attubuted 
to the rmdhyama^sJotaB (middle cuiient) should not be consideied as a 
serious obstacle in accepting the identification proposed We have 
actually mention of texts coming out of the combined cuiient of vaPia-> 
maihyamayd {fdmamadh^a^nayd cazva eodttena taihazva h — JBraJmaydmala^ 
fol 200a) There aie leasons to believe that the classification according 
to diota^ was not veiy well defined 

The manusciipts already discussed, as we have seen, mention two other 
texts, VIZ , the Sanmoha and the SziascJieda of the 4 texts intiodueed in 
Kambuja We should not therefore suppose that the 18 texts mentioned 
in the Nibvdmtayitra list weie the only Tfintiik texts known in India 
in the 8fch century A D According to the JB*i ahmaydvnala we aie led 
to believe that these were the texts handed down by one tiadition only, 
that of the ‘madbyasrotas The same text lefeis to the Yamalas comin<5* 
out from the Bhairava tradition Bhairavasiotas These yamalas aie 
(1) S,udra, (3) Kajtda (^ssSkiuda) (3) Btahma, (4) Yisnu, (6) Jam, (6) 

1 Though this portion is ladistmet in the MS the reading is supported by the 
of the supplement, which repeats the same tradition 

^ It IS evidently a mistake of the copyist for straichsda 
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Vaph (7) Ki'reia, (8) Luha^ It is tine that these are not 

mentioned m the hhsvlsa-taptra^ but m the Btahma^awala of which we 
get a Ms copied in 1052 AD So they all had come into existence 
long bef 01 e this last da *-0 But it is possible to deteimme the date of 
then composition moie precisely 

The Brahnayaniald has its supplements and two of them aie preseived 
in the Daibai Libiaiy— (1) PiThgaldnKiid^ (i) JdydchothdyaMCLlo, The latter 
IS a veiv extensive woik containing about 24,000 sloLas divided into 4 
Sdtlds of 6,000 ^lol as each The MS of the Pmgalamata was copied in 
the Nepal Samv 294 = 1174 4. C Theie can be no doubt about the 
fact that it IS a sunplenient ^ to the BraJh/idyd/naJa and is connected 
with the lat/dfhafJid In the \ei\ fiist chaptei of the Ptnga^mafa 
(fol 2G) it IS said as?/a f^adt)asyd Pingalat/wiasainpid Piatisthalalpanx 
latjadrdi/iddJnkai a fa Biakwaydmala^fja aavydU^ Pmgalab/mttartkayah 
'iiimdiam The Ptngafdmatci theiefoie piesupposes the existence of the 
Idydd^dihayamalam and piofesse*^ to be inspned h\ the Braima- The 
Jayadraf/m- was therefore wiitten Ling betoie 1174 A D Though the 
two MSS (^at/ids E and II) noticed b\ H P :?astil aie of the 16th and 
17th centuries - 


1 Pirymayamaia ch Srotanirnaga fo^ 169a 

BudrayZmalam anyan ca ^atha tat Kandaydmalarn | 
BrahmayamataJ am cana timuyama^rm eva ca | 
lamayamajal am cdnyam T aynyamalam eva cal 
Kmerayamalan cana IndraydmaJam eiacat 
BVatraidstadstl am etat T jdydpithad timrgatam I 
lamaJaiii tailid castau nirgatdnt na samsayah I 


The names of the eight Bbairavas also mentioned in this connection, are Sacolianda 
BJmrava, Krodha**t hnmatta* l/gra , Kapali°^ Jkanidra , Sehhara^ Vtjaya'^ 

2 Of the satKas of this text, preserved in the Da^bar Library, SSstn has noticed 
onlv two I and n The MS of the satla T is dated m Nepal Sam 843 =*1723 AD (and 
not Nepal Sam 847 as stated by Sistn, Darhar Library Cat , 11, p 1) and the MS of 
the II IS dated Nf S 762=1042 AD The writing of satLa III appears to be of 
the aime period but the ^atla I\ is preserved in an older MS The colophon of this Ms 
(fol 3395 S40a) runs thus — 

adhtgate salalasdHrasya yogmh mdavanditacaranayugalasya — vmdliavtdyavtdyotiiam 

tail aranasya^mahal animkasya—^ah dta^ddJitrdja s nma]^ayacandradevaiiii^ttasya Ku Idcdr 
^yasridharampadeianamadheyasya si<fyena pandttadrtjoniadetena kkhitam %tt 
Jayacandra here mentioned seems to be the same as king Jayacandra of Kanauj who 
fell before the Muhammadans towards the end of the 12th century The MS, was therefore 
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Tne JayadnitliayUmala is distmetly called ^imsclieda We have 
ahead} discussed the texts which mention Birascheda as being handed 
down by the left euiient (id^Jias?otas) and communicated by the vamatmUia 
(the mouth turning to^aids the left) All the colophons of the 
Tayad/atliayamala mn thus 

zh BhairatasJofan vidyapltJie St^aschede Sh JayadratJiaydmala- 
ua1iatani)e cahiriimutisahasre Sizhalasamkarsanyamy etc {cf 
Ssstii, loo eii) 

The flame work of the piesent tantia is as follows, Jay ad rath a the 
husband of Duivodhana^s sistei and the king of Sindhudesa lenouneed 
the woild and settled at Vadaiikasiama in the Himalajas for the puipose 
of piaetismg austeiities He piopitiated the goddess Paivatl who 
intiodueed him to ^iva The inteilocution between these three is the 
substance of the Tantia The fiist question asked was the nature ot 
Mukti (sahation) which was explained according to the Sankhya system 
but Si\a said that the telling on losaiy the foimula of KalasanLarsanl 
was the easiest and the shoite&t way to salvation (Ssstrl, Baihaf Library 
Catalogue^ II, p 2) As legards the names mentioned in the colophon 
^Sstil lemaiked in 1905 I, p xii) that these aie stung 

of names, the impoit of which, if it existed at all, is lost but in 1915 
{Catalogvey II, p 114) an connection with the Tattiasadbhavatant'fa he 
explains them thus, It is called Bkai'^civasrofas because Bhauava is the 
speakei and hi^ speech began aftei he had snatched away the topmost 
head of Biabma and put it above his foui heads It is called Vzdyapatha 
(sic vidgapitlia) because it treats of the goddess 8mida)l^^ But this 
explanation is not quite corieet 

(z) Bhatiavaswfas^ as we have alieady seen, means the Bhauava 
cm rent or tiadition There aie 8 Bhaiiavas fiom whom emanate the S 
yamalas So othei Tantias of the Bkazravas? otas either must h 2 ive heeu 
supplements to these 8 yamalas or inspired by them The Jayadratha- 
yamala emanates fiom the same Bhairava , the Unmat(a Bhazzata) 
who nariated the Brahnayamala Bhauava is conceived as an aspect 
of ^iva 

(n) We have alieady discussed the significance of the 4 pzf^as 
fzdyapztid is that method of sddiaziS which relies on the vidyd or mautTo,^ 


copied either towards the end of that century or the beginning of the 18th century A D 
The script supports it The Kajgum Hemaraja Sarmg would attnbute to the script used in 
this MS a Kmfzujiya character {iKanyakuhj%ya srotas) 



rvxT?iK ir:xT> siudizd in iNCiEri x* ibuji 


9 


In the eace of l' e T\a^'i' i' t>'ir ' i- KV 'i?tiai''naZ Ktan^^e 
which IS of impoi'*’ai 2 ee 

( ii) The sigriiiaanee of S lascneca ’s stnl o’ L^ovr to ire I ha»e not 
been able to trace the explanation ofteied b' Pastil an’^whei'e ir the tests 
but some Panlitss of Nepal who aieaequa ateJ witb the Taitias conRim his 
explanation Some of the PuiSna' mJeed prese»ve the «tory of Rita’s 
cutting the head of Biahma, bu^ m a little d’fferei t wa\ In the 
E.UI /nc>j)U/ ana t is stated that Biahma was onee boast'og aimself as the 
gieatest God n the unaeise aopeared on the scei e and claimed that 

position foi himself Biahms was, howeve”, obstinate Thereipop “^Kagot 
angiy and oideiedhis Bhairata to cut off that head of Brahma wh’ch was 
reviling him Siva theieby eomm’t^'ed a si" of vrhich he got iid bj 
going on pilgiimage to Benaies The '■toij of this iival*"T between 
BiahmS, Siva, and also Visnu ’s told also in the 1 ngapviam, Eui ma^uiana 
and ^iiapuiana In those texts, howe^ei, theie is ro qiestiou of cutting 
the head of Biahtna, Siva establishes his supeiiorit^ ovei the othe 
two as the gieatest aiehiteet of the univeiae and pioves that BiahmS 
and Visnu aie only his diffeient aspects (see Gopina+h Rao Httidv 
Iconogyajjhy, Vol II, Part I, p 105 ff and p 296 £E ' The same stoiy, 
ev’den*^h taken fiom the Pa’5->as, is +o d b" ^Iheium (Saehau, II, p 147), 
Biahman was in shape foui-headed Now theie happened some quarrel 
between him and Sankaia, i p , ilahadeva — ^and the succeeding fight 
had this result that one of the beads of Biahman was toin off Thus 
the head of Brahman was dishonoured by the hand of Afahadeva, who took 
it always with him wheievei he went and 'whatevei he did After he 
had entered Benaies the head diopped fiom his band and disappeared 
This IS briefly the stoiy about iSiva's cutting the head of BrahmS, but I 
have not yet found any reference to iSiva's putting it on his own hand 
and communicating a class of Tantias through it But it seems probable 
that the legend has some bearing on the Sadyojafa (lit just-born) face of 
^iva, which represents his BrahmS aspect and throngh which he nanated 
some Tantras (see Gopinath Rao, loe cit , Part II, pp 366-77) 

It 18 now quite clear that the Jayadrathayamala is a S%raseheda 
text Not only the colophons of the text but the text itself clearly 
speak of it Thus towaids the end of the Safka III, (fol 215a) we find 
the following text — 

Evam etan mayakhyaiam tantiain e^ad anuttamam i 

Vaaiaihena purSdhitam nmanmdyanair apt n 


2 
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Bialimnaa matsamlpe tu biutschedani mahdbalaw i 
Bahumanii agundlx’limm iavddya pialatilitam \\ 

Heie the text is quite eleai about the identity of the Sttasc/ieda and 
the Jn^achafhaj/aMla Now the JayadmtJiai/amalai as we have seen, 
IS mentioned in the Ptngaldviata (of which we have a MS dated 1174 
A D and appaiently in the existing veision of the Btahmyduala (Chap 
39 fol cahi^lamllalliedaBtv^^ (This MS of B)a/ma is dated 

1052 AD) A pait of the Jayachatha itselt is preseived in a MS of the 
12th-13th eentuij AD Tf we admit that it is this Btiasclieda which 
was taken to Kambuja m the beginning of the 9th centuiy (802 AD) 
then the date of its composition would go back to the 8th centuiy AD, 
and neeessaiily the eailiei veisions of the Biahnaydmala and othei 
^aMalas would go back to a still oldei peiiod 

An appaientl}' latei tiadition mentions anothei woik as Siiabchcda 
It is the Kd'iavl'iayoga^ also called Fa'idtanfja A MS of the lanfia 
wiitten in Saka yeai 168l (1603 A D ) is preseived in the Daibai Libiaiy 
The colophons of some of its ehapteis aie to be noticed in this connection 

jol 21b — til mmahdstofast snaschede hataviiayoge paidianfie 

krama dvddasasdhasnkdyam kdlikiamanimayiisutiam, 

fol 25a — til snbhan avasroiast siraiohede hatavJiayoge 'paidtanbo 
p a? amdrihami nay ah, 

fol SOa-^itt snhhatravasToiasi siia§ohedo mahdhaiavnayoge pataianhe 
hah kuIahamaJi sarndptah 

On fol la the following words are put into the mouth of the 
goddess 

Barvasrctodbhavam jMnam tvd[m] pia8ada[d] bruiam mayd \ 
ydmaldBtahap'UTVaniu tattvdny ekavidhamta (?) it 
iiraichedai oa hahudhd mahd sanihana-saihakam \ 
pardtaniram ca ctthdra {pheikdra ?) sdgardmbhdmahdsanam ti 
caturvtmsait vat lahsdh sarvena tu dftanm[?] ii 

^ Karaiira means a cremation ground , cf Hemacandra s ^Ahktdlidnaemtdmam, IV 
66 — “ imdianaih l.aravtram * But the word is also used as the name of particular 
Sma^ana at least in two places In !NepaI a smasdna was hnown as karavira (cf S L4yj, 
Le K^pdlf p 282) In the Tibetan tests we find Karaura as the name of a Vihura 
tn the mfcy of Malapura (Mangalapura?) m Uddiyana (Peg Sam Jon Zang.p 137, Index* 
111 , 0 / also Taranath, tr Sohiefner, p 824) It seems probable that in UddiySna also 
there was a partictdar cremation ground with that name which has been wrongly called 
Otitkara Some Tan tnc practices were to be performed only in the smaidnas Traces 
of such practices are also found in Buddhist sources Cf Lanha'catara (Nanpo), p 308— 

^unydgare ima^ano %d vrhsamule gtihasu vd { 
jtalale hhyavakdSs ca yogi vdsain vrakahavet I) 
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la till.' ’ s*" ■^iie A iviia^ogi appa’e tH -jeii''io*’s the of tie 

sehoil to wLicL ’t D81 cq£,s It mentions tue i $'/3« ?if +ae 

„ 'ihasiinliai’a'^iif, ''' iM Tne text Leie ie*ened to seems to D>. no otLei 
Jaijaihailipja.hic'la containing the ev^'ensi.e sir* > T‘i(.= it is 

evident that the o ir^inal i?i/iisC/Se//z text was the same as the 7 ^’’duttun- 
y~iiiali The KciMiviyoya, appaiently diew its insp ration riom that 
text 

We have ahead_; seen that the laya'ha^hmjai^ Jo, came oat e’fchei 
of the tawasiorasoi the nJitauaiThi/'itjM'iiofas We shoald athei consiJei 
it to be issuing fiOm the > Tf/itti/ii'ifr'ycw/ias/oia? which was commumeated 
bj the western moatn Pasui/ziai-a/ a because the Jaijaflia,thayl,ii aJa it&elf 
speaks of its western oiigin [c/ Sarka III fol 3l5a -fcda^na (’) 
pa^aiiiajaiiiiia pidtaiyam iiaia^attainaih'l We have also seen that it is the 
sadyojdTa face (=Biahma) which turns westwaiU Thus we undeistand 
whj the 7ayai/ia^//ay5//ia^a, communicated bj the jiascitiMtal^iO, is called 
btiascheda 

As legaids the thud text the Sanintoha introduced in Kambuja m 
S03 A D nothing can be definitely stated at the piesant moment 
We have alieady discussed the references to this text in the B}aJi m- 
ydniala (MS copied in 1053 A C ) The’e s no doabt that the Soffi- 
niohc (va’ Sauiironai’c) mentioneci tneiem was the same as that mtio- 
dueed into Kambu 3 a So it was known in India long befoie 803 4 D 
when it was taken to Kambuja It is difiSlcult to determine if this Saai- 
moha had anything to do with the SanmoJianatmtia we get at present 
One Samniohaiiafanti a, as has been already pointed out by Di 
Chatteiji, IS attiibuted to the Fismuranta region A Sa?}mohitltanffa 
belongs to the Raihahamta region (see Avalon, PriMij/les of laniia, 
I, Kv, Ixvi) We have besides a Bamnoliamtanbo, pieseived in a 
late MS in the Daibai Library Ssstrl {Catalogve, II, p 183) also 
has noticed this MS as a new one The text is wiitten in incoiieet 
Sanskrit All these texts of the SaiiVAoJianataiit} o, might have been 
inspiied by the oiiginal SanmoJiafantfa which still lemains to be 
discovered 

On the last and the 4th text taken to Kambuja in 803 A D , uii? , the 
AiiasiMfl, no light can be thrown at present In the Jayadtatkayamala 
{Sail a I) we find a list of Bhaiiavas who had attained success 
thiough the Edlasa'irikatsa'm vidya Amongst these Bhairavas we 
fand the names of SikJia and Vinasihia Bhairavas There are fanfras 
issuing from some of the Bhaiiava’t of this list There is the name 
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of Phetlan Bhauciia fiom whom issued the P/ieflata la, lira Conse- 
queatlv we aie ]nstified in supposing that tlieie was a iautia named 
Ttaabillia inatia which was connected with tne name of Vtiiasi’klm 
Blmiaia If this identification is accepted then the fmasiUia tanim 
was intimately connected with the Stiase/ierla, t e , the Jitt/adfai/ia^amala 
as the Kambuja inseiiption also would make us believe 

The tests thus being identified, it lemams to be seen which is 
the god mentioned as Tnmhhti and why aie the foui tests called 
“the foul faces of Tumbuiu*' Dr Chattel]! says that Tumburu is 
the name of a Gandhaiva and thinks that he had something to do 
with the Oandha/va faatta But the contest has no beaiing on any 
iantia connected with the name of Tiiuhiiv The inscription would 
have ns believe that all the four tests weie connected with that 
god Tumbaru oi Tumburu is leeoided in all the lexicons as the 
name of a Gandharva but no detailed infoimation is available on 
him It IS the name of one of the Yaksa worshippeis of the Jina 
(see Hemacandia, AlhdJi ana-ant mam, I, 41, wheie the eommen- 
tatoi explains the woid as timhiU aidaii rnglman tnmhuuh) The 
Buddhist tests mention him as the king of the Gandhaivas *^1 hus 
in the Mahasamaga Svttanta (JJtalognes of Buddha, Pait p 288) 
amongst the Gandhaiva chieftains are mentioned Paficasikba and 
Sunyavacca'a, the daughtei of Timbaiu Then again in the SaklapaSha 
suttania {ibid, pp 802, 303) Buddha being enchanted by the music of 
Paficasikba questions him, wheieupon the lattei tells him the story 
of his love for BhaddS SmiyavaceasS, the daughtei of Timbaru, the 
king of the Gandhabbas In the stoiy Paficasikba figuies as a gieat 
musician who had a lyie of yellow Beluva wood The Gandhabba 
Timbaiu is also mentioned in the PasadiKaiuttanta In the Chinese 
translations of these Sutias the name of the Gandharva is tiansciibed 
as 2h®-/%o?j-fe=*tam-bieu-ra=*^a»?b?jnf and as Te(nir^eon~lou~*'ie'a.- 
bieu.ru=*fe(OT)6?M?i [of Tripitaka, New Tokio Ed , Vol I, pp 80, 633] 
These forms show that in the corresponding Chinese versions the names 
presuppose the forms Ta/nburu, and Tumbuixi, and not Ttinhuru as pre- 
served in the Psli texts The Mababharata lefers to Tumburu on several 
occasions in Adiparva (65 51) mpnyd cahbahm ca vthhyatau ea halid 
h’SMdi I Tumburus eeti caivaraTi smrtah Gandharvasaffamah 1| and again 
Adi (159 54) Gandkaivaih sahtfah h’lwian pragayatas ca TuMburuh In 
the first verse Tumburu is evidently used as a general designation of 
the four Gandharvas Supriyd, AUbahu, EUa, EnU, whereas in the 
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second \ei«e it is a^^ed in all a^jpea ce o« ^ e ^ e tiC lai 

Gandhana, whi was a iPusiCian Whate\ei iLa^ 03, *^^6 ni^/>bei £oai 
seems to have been connected with tl e na’iie of T» * « t! o igh 
it lb diflBeult to dcteimire at pieaent w^ e'^be^ t was < y na’\ t^ e 
sreneiie name of the £oni Gandhai\as oi t’^'e name of a ,M»’^icalai 
Gandhaivd ’viith foai faces * Ba*- tlieie is no doubt that Fambuiu 
ivas jMi evcelle/ice a musician He is mentioned as an autbo^'h on 
the musical science 

The S<'mgVaJoh , wh le meii^ionm^ ^he old -I antho'i+ies on 
music, cites the name of Tumbuiu These aai'ho i ties a»e (];Biahma, 
(i) Sna, (3) Nandikesvaia, (4) Si\5, (5) KambbS, (O’) Tnmhuiu, 

etc ( Siic}iLi,t(kkfisva}a &tiaic ailJiSsf/iS^a tvh’lvrvh cf ^5stil, 

Caialoqve, "Vol II, p 72 , and also IntiodnctiO' , ■^\sv’4 These aie the 
names of gods uho levealed music to the moita^b Nandikesiaia is 
anothei name of ^iva , Tumbuiu is a Gandhaiia A stiinged 
musical instiument, Taitibvtd is connected viith his name Thouah 


^ There seems to have been a time wLen Vutto i^h tacea The ITahabbarata 
preserves its traces (4nu}>u a-fta, i-si, s l / a/ t cncSri teTs Uma 

LJi4.t t s m’iiV to « e ue^ -aa became ^ ^csl ^cgic owe’’ 

ta?7i didrlsu) aliam yogao caVirmartUtiam agatati { 
caiurmullm ca samirtto dar^ayan yegam uttamam B 
yunena ladanenaham maratram anusawn ha I 
uttarena iiayd sardlmn ramamy aham anmdue B 
pascimam v e muJhaw snuhijan saftapram nV jdaJiM f 
dah^mom h'hma^anld am ravdram samharatt pra;^i^ n 

In the Adipana (210 sis 22 28 Oai Ed) Miheavaia is stated to have done the 
same thing, t e , assumed four faces through yoga to see the newly created Tilottama from 
all Bides--**eiflw caVirmuhliah nlidnur mahadeiso'hnaLrt pura In the sculptural 
representation also, though Mahadeva should have, accord ng to comparatively late texts, 
five faces, the figures of the four faced Siva aie not rare G-opmath Eao m his Hindu 
Iconography (Yol IT, Part II pi cxv and p 873) reproduces the image of Sadasiva 
coming from Ellora The image has four faces Mr Eao for mdfcmg it agree 
with traditional form of Siva says that ** The figure has foui faces and since all its 
arms are broken, it is not possible to ssv how many xt originally possessed ’ But there 
IS no mark of a broken face and there is no difiSculty in admitting that it was from 
the beginning four faced At lun Kang m North China, in the Buddhist sculpture which 
was directly inspired by Indian art there is a repre'?entation of Mahe&vara with four 
faces It belongs to the 'xth 6th centuries A D Mahesvara is sitting on a bull 
The four faces are turning to four directions Somebody is standing near him carrying 
a trident (insula) See Siren, Chinese Sculpfure, Vol II, pi 34 



14 


STUDIES IIs THE T4NTR1S 


tbe»e 13 ao definite text to fall back oUy siill it sceris piobable that 
Timbuiu was no othei than Sna hinself Both of them are lepie- 
«!enteJ as having foui faces, a id both of them are authoiities on music 
If this identification ib accepted then a new light tan be thiown on the 
text of the inseiiption of Sdok Kak Thom The foui tantias 
So/ierhf rtiiasiUiay SamMhcb and lia^oitara aie said to be Tvmhyoi 
XixkttacaUi^\at}i^ not because thej constituted the foui faces of that 
gol but because they I'ssued foith fiom, oi weie communicated by, 
his foui mouths {vakha) Besides we should note that vakt/a leally 
means mouth and not face The foui Tantiik texts theiefoie seem 
to have lepiesented four dlffeient amia^as, connected with the foui 
faces of Tumbuiu, who was, m all appearance, an emanation of ^i\a 
himself like the Bhaiiavas 

The intioduction of the fom texts thiows some light on anothei 
pioblem, , that of the relation of Kambu]a with noithein India Di 
Chatter]! has already tiled to ti ace some of the elements of Kanbuja 
cultuie to Noith Indian oiigin {Lidtan CiiUvial Influence in Camhodia^ 
p 253 ff) Now theie are leasons to believe that the four Tantias 
brought to Kambuja bj Hiianjadama weie of Noith Indian oiigin 
The Pingalamatay which we have seen to be a supplement to the 
Brahmagamala and to be connected with the SimacJieda-JagadraiJia^ 
^dmalaj is veiy clear on this point On folio 55 we find mention of 
the countiies wheie the Siva-sddJia,id was m vogue It is no doubt 
the countiy of the Aijas — the Kigdvaita 

Ytndhyoitaiagatenaxva Magadhaccdpax ena iu \ 

Himddrer dakstne hhdge 'paftcdldt j)drvatas tathd \\ 

'Irydvarta tit khydtas tadbhavdcdryasddhakau \ 

Agiajanmakulodhliutah saivasddJidmno yaiah h 
Vik6Banaii ca iathd brumi agianihakttvdcakah i 
Saktyantam jamtain janma janmdgiety ahhdhiyate \\ 

Ka puTvd8tavinirmukt[d'\ anyadesodbhavdvapi i 
Kdinarupanoa Idsmirau kdhngau konkanodbhavau W 
Edficikosalakdvejyd idsha^dvapi vaijayet i 
Ktmaiiham cet taUiddhyaitham-moksdrtham sarvajau subhau \\ 
Stvavratadhaidcdrya ndtidirghoHthiaavakah, etc 

This passage mentions the countries of which the people aie unfit for 
Szvasadhana on account of their physical deformities These countiies 
all begin with ka Kamarupa^ ELasmlia, Kalmga, Konkana, ESnci, 
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Kobak Ka^eil- (') ThtS slovr: tLa^ e f'Mest Biabmanieal 
zs which ine'adeJ tie IS tex^s itatiouca in tie ^ sAsz^atha- 
ot tJiiia the S yaMh ai^d tLen sa^^plements, a’l Oiigiaatcd in Xoitbein 
India The fo* i te^^s, +Le N-itj^o^aic, Soaoo‘i‘dii, Tt’aslh and 
Suihinl/a, lake’i Kambu]a in the beginning of the 9*h eentaij 
\ D wou’d theiefoie be of Noith-Indian oiigm 

Thus we see that '■he fom Tantnk te\ts mentioned in the Inseup- 
tion of 803 \D da mg t'le eignof Ja^avatman II aie pa’tK pieseived in 
Old 5ISS ’n the Xepa’ Da ba Likaiv The ycp-fain was piobabli 
the same as the Xoji<,- and If^aia-^Tfias wbrnb foim a pa't of the 
Xmdia^affiusamhfd, nowpieseiied in a MS of Gupta wiitmg of the 
8th eentaij AD It was composed much eaiber than the date of 
tl e MS ai d may be safel} placed in the 6th-7 th ecntur? A D The 
bijuse/ieda was m al^ piohability the same as the original Jai/'idnitfia- 
i/Timahi of which aa evtens e tevt eoaieJ in the 13th-13th eentuij A D 
e-^isis m the Daibai Libiau The TtinstUiu, seems to have been a 
supplement to the Jajfadra%i^zrmh and the Su/imh, the oiiginal, 
on which the latei Tantias of that name wete based The foui 
Tantias weie of Noitb-InJian oiig n 

Timbaie anpe^is to b^ie been a-' emanation ot ^iva himself, who 
IS itpiesentcd as haMug ecmmun caled the foui texts through his 
fom mouths ^ 


1 For fuither details on Tambara see infra pp 22 ff 



FURTHER NOTES ON TANTEIK TEXTS 
STUDIED IN ANCIENT KAMBIJJA 


The Agamai aad theu influence —The mseupfcions of Kambuja abound 
in lefeienees to the l§«vite canon Various mseuptions lefer to Sivasastiafl 
Sdivagamafl Saivagma,^ and Saiva vga&aiana Igam means the oldest 
SaivUe canon which confoimed to the Vedas and had not entirely separated 
fiom the Vedie leligion like the latei ^aiva sects Sastia was a term 
synonymous with Aga,wa Agamas aie generally believed to be 28 in 
numbei but we have aheady discussed the text of the Niavasatattm 
Bamhta, itself an Agama, which mentions only 18 We have also pointed 
out that these 18 Agamic texts must have existed long before the 8th 
centuiy The lefeiences to Agamas in the mseuptions of Kambuja, the 
oldest of which go back to the beginning of the 9th centuiy, confiim the 
same view One of the foui texts mentioned in the inscription of 
Kambuja, m , the NayoUaia, at least belong to the Agama piopei while 
the three other belong to the canon which giew latei on undei its 
inspiration In the inscription of Angkor vat 5 we find anothei lefeienee 
to an Agamic text it is the Pa)ctmet>vata (iamin kv,ni mahadyagam 
yathoktam paramesvaie) This is the Patamesvaiatantra also called 
Parametvaramatatant) a which is one of the 18 Agamas mentioned in 
the Nmdmainhita list It is the 25th of the 28 Agamas mentioned in 
later literatuie ® We have already seen that there is a MS of the 
Paramesvaiataniia copied in 859 A D The work was ceitainly much older, 
as it IS mentioned in the Nisvasasamhia list of which we have a manusciipt 
of about the middle of the 8th centur} 

In my last article I have tiied to show that the original iSaivite 
canon which contained the 18 Igamas was of North-Indian origin as, 
according to them, the best Sivacaryas weie the Brahmins of Aryavarta 
But the people of the sunounding countries, KSmaiupa, KS^mlra, Kalinga, 
Konkana, Kafici, Kosala, ESieil-RSstra were not eligible to that 
position f 01 their physical defoimities By physical deioimities we have 

‘ Inscnption of Phnom Sandal of about the end of the 9th centuiy A D Bergaigne, 
Insenpiton do Campa et da Camlodge, IE, p 1S7 
^ Insonption of Angkor vaf, thtd p 892 
s Ihid, p 389 i Ibid, p 892 

5 Bergaigne, Inscription, etc , p 390, also p 384 with the note of Barth 
* Gopinath Eao, Hindu Iconography, H, Part I, pp 367.68 
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to unaeistand tuai then statues cl d no^ fc’io’r tje pi eseubed standard 
and wete eithei too tail o too sao t a Such a 

eonclusioa IS also ‘Substantiated D} o^nei evideneeb T^e TtdfCBai% ^hich 
IS a famous compead um or Bengal lantnsji saj s oa tae autnoritj of 
Knyai2)(i^citiivQ<*%yL ^ Yat ah and ' ui:ij,t/i^jlya u^sc taat the persons 

With pavsieal defoimitiea ot vaiuus debcuptioti, and peisons who aie diseas- 
ed, immoral, etc , eanuot be yvjrs dj p i) — ^i/ia tnady'igu'iwiuilia — 

Kiiyasdid Batndcc^y ^ — 

SlliilCau t f Fit itOtj rL inm nil 

1 iinalchi syili < nia s s^iiir s f C ui /•Cingdlah h 
hindn nli h rngi h hvil:>( lul aiidpu^ u'^i i 
tvr lumlF Ijil ^ (jvrvh o iln ihh fj 

YdhxaU — 

aohisdp^an uputwl^ ft Jit* uui(taJci\ 

1 TiyClJlcV '' t\f ‘'air CCli < Ilf i ituQuidtuit d tl (f lit* u 
Jula)t'\hltK(Ilti,rt (F l njij t al t ndiV St ( J « 

Siiiin tmtsoii siifivpiJu n i, gnniid ^nutt il ^ f 

T aibumpayana samluidjnn ^ — 

j t it t '' r ~ln c tJ. 5 '*‘uil u— 21 

The same comotud am aga n sajs on the aailioiiU of Jdidla (quoted 
hy Vid\adhaiat3;ija) that uhe qu^utj ot the differ according to the 
countries in which they aie bom Accoiding to it the best ymtis are found 
in the countries of AIadii\adtjsa, Kurukbetia, Nata and Konkana (or Nata- 
Konkana^), x\ntai\edi, Piatisthana, and ikvaati The Madhyadesa is 
Aiyavaita The ynnis of the second quality aie found m Gaiida^ iSsIva, 
Suia (^), Magadha, Keiala, Kosala and Dasaina The worst gurus are 
those who belong to the eountiies of Karolta, Naimada-Rastra,^ Kaecha, 
KSlmda, Kalamba and Kamboja^ {ibid, pp 10-11), fat/id Fidyad/iaia^ 
caryadh^tam Jabalataca/iat/t^ 

Madhyadesa 'kwuksetra natahontanasambhavdh i 
Anfaivedt prattsilidnavantyds ca guruttamdh n 

^ It IS evidently the same name as quoted in the list of the Pingalamota Through 
mistake I connected it with Kaveri and took it to mean Kaven raUra It seems to be 
a different country and probably is meant for Surest ra 

3 Konlanay which is amongst the forbidden countries in the Igama list, here is 
placed in the first rank \ata Konf ana may however be a mistake for another countiy 
The countries of Kahnda and Kalamba are not known Kahnda (certainly not Kahr^) 

3 
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MadhyacleSa, Irydvaita — 

Gaudah sdlvdh surdscatva mdgadhdh Peidlds tathd i 
Koialdbca dasdrnd&oa guravah sapta madhyamdh ii 
Karndta naimadd idstia kacchaiaodbhavds iatlia i 
Kdlmdab ca halambds ca kambojdS oddhamd matdh ii 

This list was certaialy diawn up at a time when the authoiity of the 
orthodox Agamas was a little undermined by a rise of the heterodo*?: schools 
But It still shows the old tendency accoiding to which the acdiyas of Noith 
Indian origin weie given the first place 

This thiows some unexpected light on the leciuitment of S%vdcdryas 
m diffeient eountiies including ancient Kambuja We have seen that 

Hiianyadama came with the new Bastras fiom a janapada, which was 
most piobably a m India The family of Sivakaualya, who 

was initiated to these Astras, was long established in Kambuja The 
history of this family, lecorded in the inscription of Sdok kak Thom is 
of great interest The members of this family enjoyed the priesthood 
of the king through succession since the time of Bhava /arman (middle 

of the 6th century AD) They were Stvdedr^as and were guardians 

of hnga established m different places The succession of the piiests 
was determined according to the mdirvamaa “te, maternal lineage” 
{taiimatt'vamse gatayaa striyo vS jSta vtdya vidyd-vtkiamcL-yiiktahhdvah \ 
tad yajakas syiih BEPEO, 1915, p b2) which implied that the 

succession was to go to the children of the sisters {hJidgineya) or to those 
of the daughter of the sisters, or the elder brother There are several 
cases of such sueoesnon recorded in the inscnptions (ibtd, p 54) It is 
difficult to explain the necessity of such an arrangement Barth in 1901 
thought that such an anangement was necessary because the royal piiests 
used to take the vow of celebacy and therefore they bad to choose their 
successor from the line of their sisteis But M Finot {^b^d, p 66) 
says that it is difficult to accept this explanation as we hear of priests 
(though of very late times — 11th century AD) who weie married 
It is however clear that the intention was to avoid difficulty in finding 
a successor because when the branch lines are counted the familj has 
an unlimited scope But what was the necessity of sticking to a particular 

eeems to be a xoistake for Kulvnda Kamhoja does not seem to be the ancient country 
of the Kamboja Qandhara group It may be the country of the people called Kam po Ua 
mentioned in the Tibetan sources and located in A.ssam These people seem to have been 
the predecessors of the modern Eoch 
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famuv foi the seleetioa of piiests ’ The onij ev-planation that occurs 
to m\ mind IS that aceoiding to the Agamas the Siiafa/fjai had to be 
chosen piefeiably from tue Biahmameal families of Xorth-Indiar ougin 
Such families weie not numeious in Kambuja The famih of ^mliaivalva 
was piobably a laie one and ppests had to be chosen fiom that 
family and its bianeh lines, as the membeis of them alone weio fit 
to be StvacSiyas In the inscriptions of Kambuja we ha-ve seveial othei 
lefeienees to the families of North-Indian oiigm, of ^hich the members 
attained the position of 103 al chaplain Thus we heai ot the loyal chaplain 
Bhatta Divakaia who came fiom the banks of the Kaliacli (Yamuna) and 
was thus an e^ipeit in the Vedio saeiifiees (Beigaigne, Iimujition, I, 
p 81 ff ) In an inscription of Angkoi vat we aie told that the lojal pnest 
Saivajnamuni, tv ho was a special adept in the Saivite rites, came from the 
Arjadesa (Beigaigne, iMcnphonSf etc , Ixv, 9, p 888 Irp^adese 
umufpanno^ Btidradhanatafpa} ah i yo poge/iagatah Kainvndese ) In the 
same inscription we heai that a descendant of Saivajfiamuni filled the 
eountrj called Madhyade^ (heie a pait of the ancient Kambnja) with 
Brahmins versed in the feda and Feddnga (Ivv, 22 ealata desam 
namnemam tttad&gadesam gaiiidhulamx vedavedangavtdttpiam ) There 
seems to be a refeience here to the immigration of Brahmins from India 
In the insciiption of Piah vat we find mention of a Brahmin, named 
Agastja, related to the royal family, who oiiginally came from the 
Aryadesa (Beigaigne, InsenpUons, etc, xliv, 5, p 184 atha dvtjd*- 
gastya %t% pratlio, yo vedavedangavtd dryyadese ) Such piactiees were 
known in India too The gieat Cola king HSjendra Cola who built the 
liSjaiSjeSTaia temple at Tanjore is stated to have “ appointed Sarvasiva 
Fandita-^ivScSiya as the piiest of the temple and have ordered that 
thenceforth his Sisyas and then Btayas alone, belonging to the Aryadefia, 
the Madhyadesa and the Gaudadesa, shall be eligible for the office of 
chief piiest " {South Indian Insenptions, II, 1 , p 105, wiongly referred to 
as II, 2 , p 158, in Hindu Iconography, II, 1 , pp 5-6) We also know that 
the Malla kings of Bhatgaon (Nepal) had Brahmins fiom Bengal as their 
priests These Biahmin families used to come to Bengal fiom time to time 
to contract marriages in order to maintain the punty of their family 
tradition This was however the custom most piobably in the pure 
Bivasadham, 1 e , Agamdnta Saivism With the heterodox iSaiva sects like 
the Pasupatas and others the piaotice was different Thus in Nepal the 
priests of Faawpatinatha were recruited only fiom amongst the South 
Indian Biabmins (S Levi, he Nepal, I, pp 364-65) 
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The influence of the Agamas can also be tn,eed m the Saivite cult 
piaetised in Kambnja and CampS Tlieie aie etnple evidences in the 
ancient inseiiptions to piove that the eon&tiuctions ot the Sivalingus weie 
made aecoiding to the piesei'ption ot the canon Aceoiding to the 
Agamas the hngas can be of two kinds, the caln, > e , movable and the 
aeala, t^, immovable The calu Im^as aie again of diffeient types 
mrmraya, eaithen, lohaja, metallic, ; a ot pieeious stones, 
wooden, 8ailaja,oi stone, and Isamla, those made for tempoiaiy woiship 
The loMja t e , metallic Imgas aie made of 8 metals gold, silvez, eoppei, 
bell-metal, non, lead, biass and tm and the mhiajo. ones aie made of peails, 
coral, taidtifya, topaz, emeiald and bluestone ^ 

The aeala oi sthavaia hngas aie of 10 kinds, SvSjambhuva, Puiva, 
Oaivata, Ginapatya Asura, Saia, Aisa, Baksasa, Manus? and Bana 'I'he 
MalutagdAia calls them Stlma Itngcs and divide them into foui classes 
Baivika, Aisaka, GSnapa and Minusa 

In ancient Campa iSamsm was the piedominant leligion and Siva 
was woishipped mostly in the foim of a Unga A linga established by 
king Bhadiavaiman towaids the close of the 4th oi the beginning of the 
5th century A D became a soit of national deity foi the people of CampS 
This Unga is differently called m the insciiptions — Bhadiesvaia, ;3ambhu- 
Bhadresvaia, and most probably also as Silsana-Bhadiesvaia (see R C 
Majumdai, pp 177 ff) The inseiiptions do not generally speak 

of the mateiials used foi the construction of the hngas Many of them, 
specially the mwlhahngas, were ceitainly caived fiom stone But we have 
some leferences to other types of hngas too An inseiiption of Po-nagar, 
dated 96o A D (Majumdar, II, n°47), speaks of the gold and stone images 
of the goddess, * e , Bhagavatl {hatml and sailamagl prahma, insei n® 
45 halaihawtadeka), erected by king Indravarman This shows that both 
gold and stone were used in the construction of the images of deities in 
CampS Another mscnption is more explicit on the point The Tang 
Ttkuh Inscription of Indravarman I (dated 7&1 6aka=799 AD) 
contains two stanzas which have not been eoirectly interpreted till 


* See G Bao, Hmdu Icmograpliy, H (t), pp 76 ff The Sgamas from which he denves 
Ibe information are Stiprabhed&gama, Kdrandgamap Kawikagama, Makutagama and 
Ktranagama , ef tb*d,3I(a), App B, p 3ff 

2 Cf thtd, I, laser II, 10, XV, B, 26, XVII, B 26 , XVHI B 27. B 24, and H, 
IuBcr liXI, 0 11 
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'' InJiavaiman al‘?o mstaleua ea’tac^ ' ij >. - 3 - -re t’eefoie 

eame to be known as InJiab’^ad esta a .-ie a^c e>t o = sc* tie ^ea> 
ot the Sakas sasi jana aJn (72]), tvo LeaCite* fo’ le gc'' tie one 
composed of movable and immovable r* 0 |(, % aid '•’■e othe^ ’■uO’'cbJe 
and with a mou+n (piiests ’) ” ^ 

The last pait of tl e tians atn'" is ev v„ ■^euigiple Theie 

IS no question of p opei** * ». *■ s Le>.t a ^ i ""aD e t ea'uie 

with a mouth * does ' o’*" Cju e* anv '’v®'' -y Xis ' ’■*eie, as in many 
otiiei cases in these inseii itioas, soo dl K ake 'u w e e o'- ? \ c \oi>u 
Ko-iO was appaiently an o”tei cj’-.c lOg of e ^ ’-"s iSsd. " ob-'bh 

foi deeoiati^e paiposes T,-c _.c ^ ^ s Oi. la c e .vOOiJ the 
gifcfb oc ko^Qf made b'^ u‘'c a ■‘^s to *,16 i / u. ese n-^a vi e' c often 

golden and decoiated. w costK geocs fu^ ’ osus puid sometimes faces 

and AOios with six faces a^e twice spoken of IVe P"d mentioi of TiMltia- 
kosa which was most piobably a detachable o^e (see ISiIajamdai, QumpH, I, 
p 183) If in the piesenb case we take iosu in the sense of Ini^a-losa, the 
text becomes clear It should then be tianslated “Indiavaiman also 
installed an eaithen (fSrthta I’n^u) of h’m (<-’6 god) which theiefoie 
eame to be known as Indiabhadiesvaia He also cstabi shed, in the Sala 
year sasi-yawio dtln (72l)j two /meus, ouo c<./U} it, movab’e, and the othei 
stkira, t e , immovable Ihe movable ^^caro) koM had a face (oi faces) ’* 
The hnffa was an eaithen one (paiihia) which coiiesponds to the 
mrimapa-lmffd mentioned by the Agamas and it had two 7 jius, of which 
one was movable and the othei, piobably a simple ejhnJiieal one, was 
a fixed one The cdia kom had a face (01 faces) and thus when fixed to 
the IvagdS used to conveit it into a mukhdliiiga The two woids cdra 


^ Beigaigne Inscriptions , etc ^ II, p 33 et37-^\niIS ** 611 Indiivaruiin a eugc 
aussi Tin tenesfere de ce dieu, qni a et© ippel^ d©soimajs d im autre nom Indra 

bhadrestaia II a au;>si constitn^ pour lui deuiw ti6aors 1 un compose de biens meubles 
et dou^ d’eloqaenc6j” (les pr^tres du temple— Baith) 



22 


STUDIES IN THE TANTRAS 


and stmt a oatuiaHy lemmd us of the two tjpes of linf/a, oala, movable 
and acala, immovabloj also called sthira oi stAcivata, m the Agatnas 

In ancient Kambnja the lithgas used to be made of metal as well as 
piecious stones We have lefeiences to hngam Aaimaaobham, suvatna- 
aiugalinga, svatnahnga, haladAauia-ltnga,) sphatikalithga and mamhnga 
The mateiials used foi the constiuetion of these hngas theiefore were 
chosen in aceoidance with the pieseription of the Agamas They all 
were of the tvpe hnown as ccUahnga. and tell under its subdivisions 
saildja, loAaja and ratnaga 

The four faces of Tumbutu — I have alieady tiled to establish that the 
tour Tantiik texts sitascheda, mnasil ha, sanmohatm ^xAnayoUara mentioned 
in the inscription of Sdok Kab Thom, weie authentic iSaivasastias, being 
studied m India in the 7th and 8th centuries AD if not eailiei These 
texts constituted the “vaktiacatvskam*^ of the god Tumburu and weie 
intioduced in Kambuja foi establishing the mystic iites known as devataja 
{siddhth devatajabAtlthya) Tumburu evidently had some sort of 
connection with the Devataja cult Devaraja was a phallic representation 
{kngataja) of Siva — and we have already seen that Tumburu was an 
emanation of Siva himself The inscription of Sdok £ak Thom tells us 
that the hrst temple of DevarSja was built by Jayavarman II (802 AD) 
in his new capital Mahendraparvata (Phnom Kulen), and the royal chaplain 
Sivakaivalya was appointed priest The deity was subseq^uently taken to 
HariharSlaya wheie the capital was shifted Afterwards when the king 
Paramasivaloba (« e , Yalovarman 889«910 AD) built his capital at 

1 We have now a definite text before ns which supports the identification of Tumbuiu 
with Sm In the YoganSsiftlia Bamayana (NinSna ‘prakatana, I, XVin 23 2C), compiled 
before the 9th century A D the following verses 

%ty astmsvarya yuktSs tS mStaro raudra eextttak | 
hadaemmtltta vyomrn tanah hendpt hetund jj 
utsavam paTamam odkmh paTamarthaprahAiakam | 
vamasrotogatS etas Tumburum Eudram aSntSh || 
pdjaytivi jagatpajyaa devau Tamburu Bliatraam | 
matraTthSh kaihas oakrur madvra madatogttdh || 

These things are spoken of the eight matrkas who were one day out for amusement 
They are here characterised as the followers of the left current {vSmasrologata) and related 
to Budra who is Tumburu, ( e , the Tumburu aspect of Bndra [Tumburum Eudram) The 
eight matr'kas are here made to worship the two gods Tumburu and Bhurava This passage 
clearly mentions Tumburu as an aspect of Budra It should also be noted that Siva 
IS often referred to in the inscriptions of Eambuja as Caturdnana, Caturmukha, etc 
Of Bergdigne, Inscnptums, etc , n, n® LXIV (p 377) , n® XIiTV (p 188) , n® LV (p 213) 
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Yoiodharapuia (Angkoi Thom) he biought the deitv to the new capital 
and placed him in the temple of T/iant hSiifal (lit the eential mount, 
which was built m the eentie of the city fox leeeiving the deity 

This eential edifice elected by Yasovarman was fo^ a long time 
believed to be the Bayon which is situated just in the centie of Angkoi 
But M Finot m his leeent studies {Etudes Asiaiiques, Vol I, p 245 ff) 
has tried to show that the insciiption of SJok Kak Thom has told a he 
A detailed examination of the sculptnie of Ba^on has led M Finot to 
believe that Bajon could not have been oiiginally a Saiva temple He 
thinks that the newly built capital of Yasovaiman was not placed undei 
the protection of the Itnga Devaiaja, the national deity of Kambu]a, but 
under that of the Bodhisattva Avalokitesvaia Neeessaiily he was led to 
conclude that Angkoi Thom and Bayon were not built by Ling Yaso 
varman, as the inscription would have us believe, because he was a Sana, 
but by his predeeessoi Jajavaiman II who was a MahSvanist Yaso- 
vaiman according to him plajed the pat t of a vandal and changed Bajon 
into a sanetuaiy of the linga The pimcipal reason foi starting this theoiy 
was that the seulptuie of Bajon is almost entiiely Buddhist But it might 
be argued that the temple was begun as a Buddhist one and finished as a 
Sana one But to this objection M Finot answers that even m seveial 
aiohes of the toweis the central figuies weie originally those of Buddha 
They were latei on delibeiately destroyed and replaced by Imga Another 
seiious diflBculty lemained to be explained away Each tower of Bayon is 
decorated with four colossal faces turning towards the four cardinal points 
In 1911 M Finot interpreted them as the architectural tianslation of a 
caturmuTthaUnga He, however, gives up that explanation in the light of 
later leseaiches and now thinks that they represent the i^ces of the 
Avalokitesvara He is aware of the fact that no such aichiteetural 
representation of AvalokiteSvara is at present available but he still supposes 
that the architect wanted to represent Avalokitesvaia as looking in the four 
diiections and thus protecting the city on all sides M Finot would 
therefore conclude that the inscription of Sdok Kak Thom has distoited the 
facts Bayon was not originally a Saiva temple and YaSovaiman, who was 
a staunch ^aiva, could not be its founder It was founded in the time of 
Jayavarman II (803-869 AD) who was a Buddhist king 

But M Philippe Stern in his study on the evolution of the Khmer Art 
{Le Bagon ^Anghor et I’Bvoluiton de VAri Khmer, 1937) has questioned 
the hitherto admitted chronology of the monuments of Angkor on grounds 
of style According to him, Bayon did not exist in the time of 
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Yasovairaan Thoiofoie, the ceutial mount {Vmm hanfal) of YaSovaiman 
Ins to be '!P?iched foi elsewheie He thinhs that it should be identified with 
the P!ttijieiiaLa<i whioh, m all appeaiauee, occupied the cential position in 
the old city The city developed in couise of subsequent centuiies and its 
eenlie was iT-tui^lly removed Aecoidinsf to the chionology pioposed by 
him, Bayon could not have been built befoie the time of Udayaditya- 
viiraan 11(1019 1052 AD) oi that of his predecessor SSryavarman I 
flOOJ-1019 AD) The outei walls of the city would belong to this 
ponod 

But M Coedls in a leeent study (BBYEO, XXVIIT, pp 81 ft ) has 
tiled to pi ove that Bayon was built still later during the leign of Jaya- 
v^‘'iraan VII (118^-1201 AD) Aeeoiding to him the outer walls of 
Angkoi Thom and some othei buildings, which aie of the style of Bayon, 
weie constmeted in the same penod Thus both M Stem and Coed^ 
iffiee in placing Bayon and the outei walls of the city in the same epoch 
though they do not assign the same date to then construction Both of 
them disbelieve the testimony of the insciiption of Sdok Kak Thom 
which eleaily attiibutes the foundation of Yasodhaiapuia (* e , Angkoi 
Thom) and Vnam Kantal, "the cential mount,” to Yasovaiman 

This insciiption, we have alieady seen, was composed in Saka 974 
(=1052 AD) The date of ifo composition theiefore falls in the peiiod 
to which M Stem would attiibute the eonstiuction of Bayon It seems 
stiange that a eontempoiaiy insciiption would mean by Fmm Kantal 
any othei edifice except the Baj on "What is possible is that the tiaditional 
his+oiy of lehgious foundations, which it lecords, is confused Its 
attiibution of the foundation of Bajon to Yasovaiman may theiefore 
be easily questioned but Bayon was ceitainly consideied as a sufficiently 
old edifico in the middle of the llth centuiy foi affioiding scope for 
confusion about its leal foundei to the authoi of the insciiption 

According to M Coed^ and Stem, the construction of Bayon 
and the outer walls of the citv would fall in the same peiiod The towers 
of Bayon and those of the five city-gates are all deeoiated with four 
colossal faces What do these four colossal faces repiesent^ Are they the 
repiesentations of the faces of AvalokiteSvaia, as M Finot thinks Even 
admitting that Jayavarman II has not diiectly, but thiough his tradition, 
influenced the oonsti notion of Bayon, it is difficult to believe with M Pinot 
that he was a Buddhist king M Pinot takes him to be a Buddhist — 
fiistly, because he came fiom Java (oi Siivijaya) which was a great 
centie of IvlahaySna Buddhism in this peiiod and— secondly, because he 
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founded tLe cifcj o£ Ima^endir p '»a, Je the lu is of 

Ban*av Chmai wLieii eojc>ple h a I> l \ to 3 ndge the 

sculptuies But tne iJeatifica^o 1 ot \ naie i-. a \VL^h Banta\ Cnmai 
has been reasonablj ^jaestioned b> ’’I "^tei i (v . ) We sioi'l aLo 
beai in mind that the posthumous name of Jt.\a\apnan II P a# 

(the Supieme Loid — fiuaj The cit es v\hich be b alt — ""laLenJia tanata, 
Hanhaialaja and Amarendiapuia aie ah con»^ecteJ ^ith the names of S‘\a 
The last name seems to be or\ ^ I it ’ t tn in De%a a^a The pnest 
ivhom he chose as his ehaplai i, S’^ak^i' \ as a Sa a and eame fiom a 
Saiva family It was a 2 :ain ne w lo aathoiisei Hiianiactana iitioduce 
the texts of fianagama along with the Sana cult of De^aiaja into 
Kambuja He leallj made it the lebg’on of the sta^e elected it» temples 
and gianted lancib to the p» cstx\ fami ^ fo' nii c^-enaree Besides it 
would be wiong to sai tiat the eulptuj.es of Ba^on ha\e no tiaee of 
Saivism impritan^ bas-’»e lef of tue bis' gaPeiv of Ba\on (see 

Comaille, Guides anr Rimie^ tPJitoT or, p 13 , n 3b) ^epiesents thite 
temples in one low of which the toweis beai tndents {ff?snh) and the deity 
in the centie is a &itahnqa In the face of these facts, it '»s dilPeult to 
admit that Jayaiaimm II v;cs a Buudbst iiu g and that be introduced 
Mahayana fiom Simyaya into Kambaja Tbeie "'a no leason to suppose 
that the four Tantiik texts bi lught b\ Hiiai\ alama had an\ thing to do 
with Maha^ana Jaia\aiman II was a Sana It any one of the edifices 
(for example Bantay Chmai, Ba\on, etc), containing some Buddhist 
sculptuies can even be pioved to hive been eousti acted in the time of 
Jaja^aiman II, the onl} pos'-^ble explanahon is eithei that he was a 
toleiant king and allowed Mahavana to tiouiish in the eountiv, or that he 
had emplojed artists who had come fiom the neighbouiing tcnitory of 
Siivijaya and had MahSvanibt tiaining It will be wiong to suppose that 
Mahajana Buddhism of theSth-9th eentiiv D was veiv much antagonis- 
tic to Tantiik Saivism Though the scuiptuie of the temples paitly seem 
to be MahajSiiist, the indwelling deity was no doubt Siva 

It seems difiSeult to admit that Bavon was not oiiginally a ^uva 
temple The state leligion of Kambuja was always the cult of Devaraya 
A temple hke Bayon, which is situated yust m the centre of the eity,^ could 

^ The question of the date ond position of the Bayon hat> become more complicated after 
the recent trial excavations made by MM Coed&s and Goloubew at Angkor {inmal 
Bibliography of Indian Arclimlogy 1932, p 40) I do not pretend to hold to the suggestion 
which hab occurred to me in regard to the date and position of the temple in this article 
It IS, I hope, clear from the article that my mam contention bears on the significance 
of the four colossal faces over the towers and gateways 

A 
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not theiefoie ha^e been meant foi any othei deity except Devaiaja If m 
some of the Mclm of the toweis of Bayou the figures of Buddha have been 
delibeiatelv destrojed and substituted bj htiga, we must attiibute that work 
of vandalism to apeiioJ when the Ling was a veiy oithodox one and did not 
even toleiate the seulptuial lepiesentation of Buddha in the temple of 
deiaiaja, as his piedecessois us^,d to do It is theiefoie neeessaiy to go 
back to the oldei theoiy of "\I Finot that the foui faces of the toweis of 
B-ivon (as veil as tnose of the toweis of the city gates) aie the seulptuial 
1 piesentation ot the four faces of Sua Devataja was in all piobability a 
mill halinga and it wis quite natuial that the toweis of its temple and those 
of the city gates constructed in the same peiiod would beai the mv'khahnga, 
svmbol This explanation seems to have a strong support in the insciiption 
of Sdok Kab Thom which savs that the foui sasfras which pieseribed the 
cult of Beta,) ha, constituted the foin faces of the Turnout u It may not 
be theiefoie improbable that the four colossal faces on the toweis aie 
aichitecfcuial tianslation of the foui faces of Tumbuiu, Tumvutot vahtia- 
cahiskamt mentioned m the nscuption, because, it is thiough those four 
faces that the god oiigiiially communicated the foui fundamental texts 
which pieseiibed the leligious iites of the king and his people They aie 
the sjmbols of the diffeient amnagos of the Saivite canon 
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Piof ViJmsskha’ ^5stil iq ai aifcio'e pib’isaeJ m t>ie Liihai Hafo- 
,ioa^ Q 'di^eihf (UiS, pj JS7if ) lis ti -^l tj Ja-e' xi ‘‘ha evi’t raaanm^ 

of the e\p ess on Si MioJilbi He Las col ecfc-“i a na'nbei of faefcb 
whien jushies Us m lejecnn^ the oU inteip’efcitnn sig^eitel bv Maha- 
mahopadh\5va H P ‘'the tmlighc langnage ’ {VoSiiiUJrl dA%^i) 

Theie can be no doubt that the piopei le^lmg of tu® evoiession is 
SaaMab/tS^l and not SaAVijjd bhj'.i, thoagh i*- oc^a'^ in a la'ge nunber of 
badlj copied Xepalese manuscripts The laige auii bei of texts quoted by 
Piof Vilhisetnii Si^'-u h3-> enabled mm to mteipie*' if as 
hacatia o\ ii‘‘iji)fha Ki''aifif iQ , “in-entional s) pch ” Tus interpietation 
IS in agieement with the Chinese tianskaon of the woidas ‘ seciet, hidden,” 
and thus “that of wmeh the sen«e is to be made e‘eii 

means that “ it IS nt'^nded to moh oi su-'gest “something 
diffe’ent f'om waat is expies=ed bj tne wo' I' ’ (V S Slstii,7oc ni y 
p.o 493C94) 

I leave it uudeeided foi the piesent w’le 'i t the evpiession Saiidha- 
vacatia Tas used lu the ancient tex'^s. like the Saihihaima pundanla to 
e nphasise on any deeper meaning of the paitieulai te\.''is m connection of 
which it IS used But theie is no doubt tiiit it was Used to mean a symbolical 
language to signify “something diffeient fiom what is espiessed by the 
words” in the latei Buddhist texts belonging to the Faj/ay5iia and the 
SabajaySiia It is evident evei tiom the Caip'iea''^avMtsoa^(i published by 
H P iSSstii Tne espiessious like “/ujz/u htliwe domhl fohon 
Uidta’^ (p 19) “ahi hake vita tunlkela” (o lii),“Kal,ki>lapnpcd>ola~ 
melahatapanadda spliiiiat’hattdarah | Sa Igihsodhita salilalitakajakWi^aias 
caLnnafe ll” (comm p 33), etc , cannot coavev any meaning, it inteipieted 
Iiteially We have, theietoie, to assume that theie is some hidden meaning 
in them 

The Hempafanka, a canonical text of the Vajrayana, not yet much 
studied, contains a chaptei on the San.dhabhd’ia It gives the clues to the 
inteipretation of many symbolical words [SandAavacana) used in the 
Vajiapafia and Sahajapana liteiature It is difficult to determine the age 
of the Hevapafanka at piesent but it must have been compiled before the 
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Le^ lain:? of the eieveath eeatmi, 1 D , ^hea v iins tianslatecl into Chinese 
bv Fi hn (rolnoetlition, X.XVn, 3) Tlieie i^ aU a Tibetan tianslation of 
the ^evt file gieal itnpaitaace ot the te^u in the Va^rai/ana liteiatuie 
mai piove that it piobably belonged uo the vei>r eaily days of the Vapa^ana 
(7th-8ta eentuiies AD) 

The 13th Cliaptei ^ of the lleiujui deals with \h.e8aiulJiahha8a— 
^an ifattnnn ‘llnii saiiiViiioka'^^ iiaiiia patalah) In this chapter 
SdiiiUtaoliUsi IS chiueteiised a's the aia^2>aiiiapa {=: Chinese fa sau-mei~ye, 
gieat Samaya) of the ijoglSyOa^ also as “the gieat languige ” (iiia7i(iMSsai)i) 
and IS ‘ falloi. the meaning of dootunes ” (Sama^a-sanJeekt vzsturam) The 
Ciinese tiin^btion of the tevt is % faithfnl one The woid SaudMhha'ia is 
lendeied as f mg jjieii s/mo Fatiy-jne/i means ajqMgtkam (c/ 3JaMvj/t(fpaUt, 
bakaki, 633'!) Rosenbeig CVocabahiv, p 213) inteipiets pieu s/iuo 
as °uH/}a/'0/(]-ak Fang-pie u is used heie as an equivalent of Samaga^ t e , 
special doctime of the school lepiesented by the Revapatanba The 
doctrine is summaiised in one stanza whien oeeui‘< in the beginning of the 
latika loi explaining the woid Heoapa — 

HekSrena mahikarunS vajiam piajha ca bhanyate | 
PiajuopSjStmakam tantiam tanme nigaditam Iron u 


This IS the fundamental doctrine of the Vajtagdm as has been explained 
in such woiks as the PiajfiopagavmibGaga siddh of Anangavajia, leeently 
published by Dr B Bhattaehaij \ a in the Gael wad’s Oriental Series 

The passage which deals with the SandMbMsd has been established 
fiom a collation of the thiee diffeient manusciipts, and the Chinese 
tianslation — 

[D,fol 9“-9», P, 26».27^] 


wmisnt— 



^ Tbis corresponds to the 3rd Chapter of the 2nd Sal pa of the Sanskrit text 
The Sanskrit MSS of the test are divided into two Kalpas, of 10 chapters each In Obinese 
translation, however, the nambenng of the chapters is confannons , thus the drd Chapter of 
Salpa n=Obapter 13, I have consulted three MSS of the ffeoajfatontra,— the MS m the 
Nepal Darbar Library (D), that m the possession of Prof G Tuooi who kindly lent it to 
me (T) and the last one in my possession (P) 
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1i?I T5I ?iT^ ^«5:q3! ?f sm Tra. 1 
»rf?r#5 ^ 55^ * finrsj^ n 

W n ® «»!’£% iW I 

^ff3T ^^7 Hat yrfHisy Hct '1 

fs'5:?»t '* ift^ trirm^sr I 

imr (jfrt^T -s' a Hi^r '■ 

517 ?ier 7)5=- ‘w 5^1 I 

7 5tnf 7r>- T7f 51c « 

sis? ?tfe77l5r w^ *° i 

^ 71^^!% 5 1 ,5rfci tni “ im '■ 

17 55ficr 75nHtn I 

II 

iKl Tlfit WcTT qiTfflt ?r^ I 

#7 fkii ciMH^ ’ * unr ‘I 
5C5I^l7nf#’l7 5JtIT15I ?f%r^'<?I I 

'stPiT iri *itH 751 gst^siT fttiT 55St II 

_____ ® /«% 

■3uWcr ' 

w 

TtsRif^s^ f 7^ n 7?g iTtnu^gr i 
^irafT^li^r ?rer 117% ^Tiw 1W7 ii 
51757 irfSTl f7litsf7 t 
ft7%s€t 7f5 iftSPl 771*07 7 71777 K 
^5R7f^ HTTf 7^7 7 HI7%f57 71 I 
w^o Tufi Ttfii igiteir ii 

fTl' mif75l7771*117r TW 751 3^ * ^ I 


» T, ^ , P, #51 * 1# » T, ^31, P, 117 ‘ P, Wt“ 

° P, ® I>, 3f7k, T, iTte, P, i4l5r 

^ D, 57770, T, ihttt, P, 1*171 ® T, P, 5 ^, D, TilflU 

® D, ifeo, T, ^fen, P, 50 T, 51 

5* TT Sf l l l *® D, 777t, T, isgrat, P, 17f^ 5* D^ itT U n D . P, 771771 

Instead of the reading (sandha) we have samdliyd or sandhya in all the texts 
I have, however, accepted the corrected reading of the word 
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The xiOids U'“d m Lhe SaiicUiabMsa aie aceouliug to the pieoeding te\t 
the fohowiag ^ — 

maJaua (Cu ?/;o-»t//) = ma(]\a , Ch 7i.«o ‘ fiuit piovisiou^’? 

vala^ (Ch /n lo =aiSm?a., Ch fceow U//ao “ seal oh-e\ti act” 
kheta (Cii 7’o-fc//a =gati, Ch “togo’' 
pieksana (Ch 7’o // a ri) — , Ch “ to come ” 
asthj aohaiaoa (Ch u.-&a tt6-^'o-lo~no>ii) 

= m amsuka, Ch tchon pdo, “ latna^’ i* 
damauika (Ch /yza/i-/iOM-iJoM?)=krpIfca, Ch l,ou-yiu,“ dwim" 
duiduia (Ch nvv-lo-nov lo)=&\)h%-vj 2 b ^ Ch potto to ]en, 

a maa of bad qualities 

kahfljara (Ch ?i) 7i5M|7-j£)-/o) = Dhavja, Ch shen len, “good man” 
dmdima (Co ,tiitg lu «iorf)=aspaisa, Ch woa toh’oi', “ not-stiike ” 
kapala (Ch /l;e-po-7(j)=padmabhajaaa, Ch lieu hotia-Vt, “ htna-vase 
tiptikaia (Oh 7w<.a/i^ ’-/o-7o) = bhakta , Ch “ food ” 

malatlodhana (Ch = > yafijana , Ch is’at-c//e, 

“ vegetable food ” 

gufcha (('h ^«a«-7o?fo)=eatassama, Ch sseii jthtit/ ieng, “ iom-eqnal'’ 
mutia (Cu W(??i-/(5-7o)=kastuiika, Ch miao-lnauff, “ goo&smeU ” 
silhaka (Ch 5 j- 7 o-ka«)=s\avambha, Ch tmi-]e% sheng, “ self-boia ” 
sukia (Ch s^(»'-kii?-7o) = kaipuiaka, Ch ^sao-^se, “ cieate-do^’ i* 
mahamamsa (Cb /ao«o-«<?)=5lqa Ch “ white eoloui " 

Ch y«®= Ch “yoga, yukta ” 

bola(Ch Mvo-to-kaii)=iaj}a , Ch hzn hang, “ w&jia, 
kakkolaka (Oh koa-7o-/ia») =padma , Ch hen /loua, “ lotas ” 

[kulam (Cb hoii-keu) = Gh pou-let,‘ class” 

vaina (Ch potia-lo-na) =Ch yu fen pie wou fen pie, le “ bhedabheda ”] 
dombl (Ch fflOK«»i?)=Va 3 iakuli , Ch fczii Tcawyjow, “ vajra class ” 
nati (Ch ) = Padmakuli , Ch hen Iwmpou, “padma class " 
oanlah (Ch fean ?ia-7ii)=Eatnakull , Ch pao-pou, “ ratna class ” 
dvi]5 (Ch Me»ji£>-io?) = Tathagati , Ch ]Ou lai pou, “tathagata class ” 


1 The Chinese transcription of the woids are given within brackets The Ohmeee 
translation of the word is given at the end For the Chinese translation see Tok , XXVII, 8, 
p 74% 3 10 

® The Chinese translation omits two words of the original malayajam milanam and 
iocali aracali 

® This seems to be an incomplete and faulty transcription of the original kundurit 

* The translator evidently has made a eonfnsion here The test simply niwans that 
there are five classes differenbated by the colours 
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ia]aL.I (Ch /fl/?yo-A- 2 /j) = Kiimakuli Ch he-mopou, kaiina class ” 
[Madia iCh ntv to ifliao , ’ Cu ' iii'l a- hieie t e 

,i $ttl hinlah 

These die no*', honeiei, all the woidb of the Soiiuha,' jlu tin class, as we 
have minj otheis ment one! m diffeient places eitliei in tne eoinmen^aiies 
on the Dulns oi in the HeiJjiataiifia I will onlv mention a few ui taem reie— - 

Pi, 7'a^i— -these two woids liteiallj mean ‘ vowels ’ and 

“ consonants ** See Baeot, La hP Op Tiijhi > Suiii/iofc, p 1 , 

air hal’ caridia svtya pto^fTiopa^a — Uer^cp i ^Chal I) , hi "jaaae >a 
lol diliSsenu ca — Cair/dcat^ar nincar/a (com , p 15) 
lalaad, iasam, aiadhuti — these aie the names of theth.ee piire.pal of the 
thiitj-two aitenes — lalaad pi a]Msallidiena > a’^aaopu ^asatm^hra | 
aiaclhTiti maiVtyadese ir' gidhpapfdhiikaian’*d \ Htiu/n (Ch I) 

Some of these technical wo ds — ludhcr** s i aatnsa,Laita, g,rt, evain- 
Ld a, etc, have been evplainel bv M Shah dulah with the help of the 
eommentaij in his hcs Chanh (Pans, 10 >8, pp 9-10) 

In the chaptei (pu (a 7a) which follows the pie.edin^one {Piadditno idnia 
patalah, Chap 4 of Pait II of oui SS ui the i = C lap 14 of the 

Cflinese tianslation, Too.n, XX\ II o, ^ lioj the Luid exp'dins some 
Joetnaes in the Sa/ T le passage is faithiallv tiaisciibed in the 
Chinese tianslation zhul, p T5a, 11-13) M'e will fiist give the oiiginal 
te-^t as collected from the thiee diffeient manuseiipts alieadj mentioned 
and then the Chinese tianscription, as given in the tian«lation — 

I 

^ ^ H ^5tT I) 

ejf% «tsi I 

^ vrfw ^ ^ ^fssi^s a 

^■3^ f%sr I 

»TiBn! TKpj KT? II 

iir i 

’’IT srexift i 

’ra-’isi ipp ^ ?rf% vj ^’if a® 

1 Mtao tcheng id tlie Ofamese texfc is wrong’Y taken as an equiral nt of the word fnudra 
The original text means that the five mudras—domht natl, candah, hi]d and rajaJci condace 
to perfect siddht 

• D, T, ^flr^ , D, P, f%f^, D, ^s4v , T, ^5,P, 

D, ’9?sr , T, D,P, , T, Chinese , T, , D,P, 
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Chinese tianseiiption (p 740, 17-^0) 

kal-lo-\ i-h ch’e-a mou -16 mou-ni-'’ Lo-Lou-lo | 
km ki-pi-cha hou wei-]o yi Lie lou ni-ki a-ji-lou-lo |1 
ta-lii tso-lo k’le 30-ji Dg6-Gh’e mo-je-na pi-jo-^-yi , 
ho-lei k6-leng'jo-!o po-iii a-ji ?iet-iioi'-\o\i ^ei-ei'l~s.-yi 11 
t&o-wu-sau mo aie-clKU-li S1-I0 + I16 L.it-pou-lou Id-ji-a-yi | 
m6-'o-} 1 j in-ta-na so-Iei ta-hi |/o-lou bo-} i-a-yi ii 
pi-f-leng-kie-na k’le-aha k’io-leug-v,i shou-ta nou jc-ni-a-ji | 
ni-iitii-sl ou ying-’s e tso-«fl-we'-a.-} i 

tau-bi 3 i-sa -16 p’ou-a-vvei po-ui-a-yi | 
mo-lei-jt 31 Ixoug-iiou lou -cha-}i 

Miig-iu-mo to-hing we'-jo a-yi H ^ 

Most of the wouls m tlie above passage belong to the Sanclkablid'^a, 
The othei words aie in then forms — thia—io stay, fiom stha , 

JtTjjaa" to beat (the drum) * fiom idUt/a , Uiajjai “ to eat" from kka4a , pz^iat 
"to drink* from piva , jMmai, “to bow into" fiom^»a-na»ia , bajjtai 
“to abandon " fiom vatja, laiai “ to take " , Uatat, katante, mdnfat, cw'abtat, 
pawat, batai, etc, also are to be explained as Jpab/iiant&a foims which we 
find m the BoMi The Satulhdvaeam in the passage aie — 

kdk'koh=padma “ lotus " 

hbtda fiom / rpita=dama) uka, ? e , “drum " 

bala = mdmay “ meat " 

maaiie from >nadana = madga, “ wme " 


Wsm,T, fir^, D, -5^, D, P,r, D, 

P, , D, omits T, , P, 5315 , T, t'Rt , P, D, 

5?^ , D. , T, , P, ^ cif% , D, , Jigsr , P, , 

Ch , D, ^ , 1, igf , P, ^ , D,T, ww , D, *r , T, *1 , 

P, ^ , D, fstKW , , D, Ch, , P, , P, 

, D, 3w*nfcx(^xR , T, , P, , D, 5T«it , T, ^raqrst, 

D, TOt , P, «iif 5, D, ^ T, aiff, P, ?jff, T, znn'^t, P, 1 

5 net nou, na nmg, m atam] for ancient ndet, ttdou, ndo, etc , eril for p , there is often 
confusion between mo and «-e», for the Chinese chaiaoters aie similar The vowels are 
lengthened according to the indication in Chinese The combination of two consonants has 
been leprasentcd by the pins sign 
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So 

hah/1]ara = b/iat ya 

dvddui a = ab/iai ya 

ca?'satna fiom caticssaj/ia^^Zr/ia 

6zl/ia fiom siUial,a=^sia^amWir 

]ca?j:ipu/a^8uLra 

,mla% tndlima^x^paTh'iana 

f7enUfana = agah 

Ivhita^gat 

mram wa = ast/igdlhajan i 

inalagajaz:=^mlaua ^^anioD, ’ this woid, as we have seen is 
omitted iQ the Chinese tianslation The meaning 
IS the same as that of ’ktuidiai' which means 
dhliuhiyasamyoga 
diiidtma^asparba 

I do not, however, pietend to say that by the substitation of these 
equivalents we tan aiiive at a clear meaning, the meaning will still remain 
obscure That obscurity can be removed only when the tex:t will be 
interpreted in the light of the Vajiayana doctrines Unfortunately our 
knowledge of the Vapaydna is still veiy meagie 


5 



ON THE SlDHA-NAMiLA 


The piesent volume which foims the Tome XLI of the Gaekwad’s 
Oiiental Seues, contains the lemaining Sdclhanas, 142 in numbei (Nos 
171-312) Dr Bhattaehaijya is to be eongiatulated on the successful 
completion of his edition of the Sadhanamald Most of these Sdclhanas 
are lying seatteied in Tibetan tianslation in the 5stan /5gyur and the woith 
of the edition would have been eeitainly enhanced if they had been 
eompaied foi settling the text But still our indebtedness to the editor 
IS not minimised in the least, foi he is doing the woik of a pioneer in this 
field The greatest impoitanee of these texts is iconographical and 
ritualistic Dr Bhattaohaiyya in his Ind%an. BiddJmt honogmphy has done 
3 ustiee to the leonogiaphical aspect of the work, but the iitualistic aspect 
still lemains to be studied 

In a leained intioduction the editoi has discussed some of the most 
important pioblems of Buddhist Tantias beaiing on the piesent text 
This iqtroduction deals with (1) Magic in ancient India in which be finds 
the origin of the Tantras , (2) Tantras in which he gives a geneial 
description of the Hindu and Buddhist Tantras, (3) Oiigin and development 
of Va]rayana, (4) Chionology of the Va]tajana, (5) Leading tenets of 
Vajrayana , (h) Aims and objects of the Tantias , (7) Authors of the 
Sadhanas , (8) Vajrayana deities , (9) Iconography Our remarks will be 
confined to the most impoitant of these sections, niz , 8, 4 and 7, which deal 
with the history of the VajraySna 

It IS not true to say (p vi) that Buddha gave instiuction on Mudcd, 
Martdala and Tantra The oldest images of Buddha, of course, represent 
him with Mudfd but they go back only to the 1st and 2nd centuries A D 
There is nothing to support the statement that Buddha incorporated Tantric 
practices (p xvii) into his system of religion There is no work on 
dkdranis translated into Chinese “early at the beginning of the Christian 
era ” The oldest translation of something like a dMjani, which I know of, 
belongs to the beginning of the 8rd century A D (Nanjio, Catalogue 478 
18 lost Another dh&rani is said to have been tianslated between 223 
and 253 AD by an Indo-Seythian monk, Tche Kien (Nanjio, No 855 
Attantamuhha-sadhahadharanl But there is an interval of 100 yeais 
between these two translations and the translation of dharcmls, which 
took place towards the end of the 4th century A D Both the translations 
are registered for the first time in the catalogues of the 6th century AD, 
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anJ, theiefoie doubts can be easily laised about their authenticity, it 
can be, howevei, safely asserted that the genuine tianslations of 
clhaianls go back to the end of the 4th and the beginning of the 
5th eentuiy AD It may be pointed out in this connection that the 
chaptei on dka7anl in the LankatatSicHiUtra is not found in its first 
Chinese tianslation made by Gunabhadia in 443 A D but occurs only in 
its later Chinese translations 

Some interpietations of the Vajrajana doctunes given in § 3 can- 
not be naively accepted at the piesent state of our knowledge about 
Va]ia 3 Sna On p wii Di Bhattachaiyya savs,— “VajraySnists went 
beyond due limits in then spite against the stiict lules of morality, and 
the} violated all of them and plunged headlong into the woist immoiality 
and sin ” This conclusion is based on a liteial mteipietation of some of 
the verses of the PiaiTiopayawiii>caija%iAdh of Anangavajra, edited bv 
Di Bhattachaiy}a himself The veises in question are the following 

JTsrNRfttrT fsiT 1 

^ ssi3<fl I 

[p 22] 

Di Bhattachary} a tianslates it as “without PiajfiapSramitS emancipation 
IS not possible, and PrajnapaiamitS lesides in every woman Emancipation 
can only be obtained by coming in contact with any woman, whether of 
low origin and high, or whether mother, oi sister, or other near relations ” 

It IS not unknown to Di Bhattaeharyya that every mysticism is 
gaibed in language which is also mystic, and even many verses of the 
P)a]iiopayavtm8cayasiddh aie unintelligible if interpreted literally Every 
mi Stic school has got its traditions, of which only the teaeheis {ffurits) are 
in possession of the secret But a critical observer cannot remain satisfied 
with the explanation of a modern tether of the sect (and it is also difficnlt 
to find one in Nepal who is ready to divulge the secret to an outsider) 
The next alternative is to fall back on the literature of the sect But our 
knowledge of the VajraySna is too limited to give us free scope in 
elucidating its doctrines However the RevojrdtaiiiTaf a work of canonical 
importance to the ^^jiaySnists and older than 698 A D according to 



36 
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Di Bhattaehaiyya himself (p tliii), contains many a clue to the inter- 
pietation of the VajraySna dootiines Lei us tiy to see how the teims 
s^HTi SSTi etc , on which the interpietation of the veises depend, aie explained 
in this Tantra In the very opening ehaptei of the text called Vajiaknlor 
paiala we find a deseiiption of the 82 nadls (arteiies) of which thiee aie 
the piinoipal, viz , lalam, rasma and avadJiiitl, eoirespondmg to the ida, 
pmgala and mtsimnd of the Hindu Hathayogins The nature of these 
three nSidU is farther defined m the same chapter as 

The nature of lalana is, theiefore, PrajnS and this Praj'Ha becomes an 
active foice when lalana is purified I think it is in this light that we have 
to interpret the fiist two of the verses quoted where PtajMparamttd is said 
to be existing in the forms of lalana (lalanarUpam asthaya ) What is 
then Brdhmanadikulotpannd Dr Bhattacharyya knows (p lx) 

that there are five hulas (families) lepresenting the five Ahyanl Buddhas— 
Aksobhya, Vairoeana, Amitabha, Ratnasambhava and Amoghasiddhi For 
f either explanation we have to refer to the 5th ehaptei, Tattvapatala, of 
the Heva^ratantra where the five mudras, Dombl, Natl, Rajaki, Brahmani 
and Candsll are said to be belonging to the five hulas, 

^ ^ i 

iraiPi ■flsi*'! n 

151 'RT *1^ I 

5nl[ OTrai?! 5TS^ R 551551 tl 

5555*1^ 5115 ?) 55151 RPlfisIfll I 

t IChe Ohinese tesnslsboii of these verses maj be compared, beoaiise it is explanatory 
{Tolaa ed , XXVII, 3, p 68t) " The madiSs are of five classes and they vwU be now 

deaenfaed for the oanse of emancipation (tnoftsa) They are called muirS becanse they are 
the secret of tdie vajia Vajra, Padma, Karma Tathagata, and Ratna, these are the five 
dasses {of ewdra) "Vsira lanamt (Dombl) mudrS, Badma is the danciag girl (=na}t) mndra, 
Karma is the mistress of dyeing ( -rajah) mndra, Tathagatft is the pure woman (BrShmapT) 
and Ratsu is the chsn na^h {ft , Oandati) mndra He five classes of mndi& are thns 
dateimmed Hey are five dasses as form the vary nature of the five aTra-niWma (?) 

Hey are odJed daeses {hila. Oh, pti) beoanse tbe bodies (kSga) are piodaeed fiom Aem ’* 
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It follows fiom this that the ti\e niiUtas oiiginating fiom the Vvlai 
beginning with Bialimana {Hi uhuianafhlulodbhutam) aie respeeti\el> 
B)ahmain,t=Tathagata, Candalt=^atua, Dombi— Taira, Hn]a'kl=Karma, 
anUNatl—Padma What is Mudia ? MudiS is e'^plained m the same 
chaptei of the Heiapa as twr, these aie, 

theiefoie, difteient gestures of the fingeis by which the Yogm pietends 
to evoke the t e , Piajfia (Ta}ram m?'dryaie attena ) 2Iudra 

therefoie not a woman 

The same chapter of the Hevapa explains the different woids 
etc , thus 

¥rfir»ftfct crar irai PtiTw sra i 
irai ^flcU ^ 11^ 

Theiefoie sfitfirat, ^^rr, etc, aie different aspects of the PrajnS which the 
Yogm IS tijing to awaken duung the pioeess of his Yoga 

But I do not want to be dogmatic I have enteted into this discussion 
simply to point out the enoimous difficulties which we have to faoe in 
inteipieting the doctrines of the mystic schools Tneir vei^ oldest tiadi- 
tions do not allow us to attubute obacenities to their practices I do not, 
however, pretend to say that these sects always preseived a puie standaid 
of moiality and that in latei times their followeis did not indulge in licence 
by wrong interpretation of then tenets 

On pp xxxvii-xxxix while discussing the Plihas of TSntric 
cultuie Di Bhattachaiyya had naturally to refer to Uddiyana It is 
regrettable that he still persists in placing Uddijana in Eastern India, some- 
times in Orissa and sometimes in Assam, inspite of adverse criticisms 
(Finot in BEFEO and Shahidullab, Les chants mystiques, 1928, p S2n) 
We must note that theie are two distinct senes of names in Tibetan (^) 
0-rgyan, U-ryyan, O-dt-ya^ia and (*t) O^ck, O-di-m-sa (see TSranSth and 
Fag sam jon zang) The first senes of names is connected with Indrabhuti 
whereas the second series has nothing to do with him The first presupposes 
the forms Odiyana and Uddiyana both of which are found as genuine 

^ The Ohmese translation (Joe ett ) of the verse is'as foPows The great Prajila 
18 like mother because it gives birth to all the nature It is like Bi<<ier becaose it gives 
insight into the division (the diversi^ of the nature} It is like daughter becaose it 
produces all the qualities (guna) ' 

For another explanation of these terms etc > see DakSTnaoa (ed H P Sastrl), 

p 138 The nidis are the seats of each of the 27 Yogtnts , mStS ca bhagm putn bhagmefi 
ca svostMI bdndhaot ptiublittnifi {f pitummStS) mStulasga ta bhSryaka—aia ool; the 
names of some of these yogmU 
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foims iQ the Sanskiit texts wheieas the second falls back on Odi and 
Othvisa, le, 04/a and Aiid/mi'^n.ya (=aOussa) The lattei is geneiallj. 
tiansciibed by the Chinese wnteis as Wu~io}Ca, ? Ula (the phonetic value 
of tch’a=6.‘a) and the foimei bometimes as Yw-ti-yen U-ti-yana') 

Wu-teh’ang is the oldei foim and is based on *JJ-4%aiig (the phonetic 
\alae oitcha^ //g=4ang) which was wionsly tianslated as “gaiden^’ and hence 
lestored as XJdyana Hiuan tsang tiansciibes the name as Wu-tcli ang-no,, 
te, Udiang-m I do not know if M Levi has identified this country 
with Kasgarh (and Dt Bhattaehaiyya does not give any refeienee) but 
on the eontraiy M L^vi has located it in the Swat Valley {J As — Ze 
catalogue giogi ag/hiqiie cles Tak^a, pp 105-112) as all the available souices 
of infoimation would indicate M Levi has adduced good grounds foi 
this identification and it will suffice to lepioduce some of them heie 

(1) All the Chinese souices (Fa hien, Hiuan tsang, etc ) locate 
UddijSna in the Swat Valley M Foucher {leonog/aphie Bottddhgue, 
pp IZl and 148) has drawn oui attention to the miniatuie of a Nepalese 
MS of the 8th-9th eentuiy AD which beais the insenption "Vajiapani 
of Mangakostha in O IdiySna Mangakostha is only a diffeient name 
of Mangalapura ( Mong~Tne-h of Hiuan tsang), the chief city of the 
Swat Valley (3) In the more ancient Tantias, foi example the 
Heiaji atanti a (7ihpafala), the oidei of the pUhas is as follows 

413 ^ II 

So if Odrhyana be at all near any place it was certainly not neai 
"Eamaiupa but neai Jalandhaia (4) In the EomaTiasiddhanfa Uddijana 
IS enumerated along with Sindhu SurSstra (5) In the T^ang annals 
(Chavannes, p 160) the boundaries of UtldiySna {Tiie-h-yen) 

are given as follows India is on the South , Chitial is on the Noith 
West and it IS situated to the Noith of the Indus (6) As regaids the 
antiq^uity of the form OliySna one may lefer to an msciiption of the 
year 77 of the Kushan eia (Ludeis, List, No 62) which records the gift of 
a monk Jivaka, a native of Odiyana No authentic source of information 
of this period mentions Oda (te,0 Ira) Theie can be, theiefore, no doubt 
that UddiySna is the same as the Swat Valley and that OddiySna, UdiySna 
nddiyana 0-rgyan, 0-di-ya na, U-rgyan, U-di-ya-na and Wu-tch’ang and 
Tne-ti-j en are all different forms of the same name and are quite distinct 
fiom Orissa 

Dr Bfaattacharyya may still demand satisfaction on thiee more 
points (*) where was then Zahor, to the royal family of which iSsutaraksita 
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belonged’ As Indiabhuti, the king of Uldi 5 ana inaiued toe sibtei of 
the foimei at Zahoi, Zahoi must be m the piosinntj of U di\3na {i>) 
Wheie IS Lankapuil of which Jalendia was the king ’ Jalendra’s son 
maiiied the sutei of Indiabhuti, LankSpuii mu&t be m the same zone a« 
Uddi}5na, (zii) Aeeoidiug to the Tibetan souites Lui-pa was an emploiee 
of the king of UikhySna But how is this that songs attiibuted to him 
aie wiitten in Bengali 

Zahor is mentioned in the Tibetan souiees in connection with the 
eountiies which Indiabhuti visited aftei leaving Udilivana He visited 
the eemeteiies of Biddka^ countiy, a particular cemeteiy in KSsmii and 
anothei m Nepal and last of all -the cemetei} called Lanka in Zahoi 
(Waddel, Lamaism, p 382) Nobodj has the light to sepaiate an\ of 
these names fiom the conteiLt in which the mention of Kasmir points out 
bejond all doubt, that Zahoi visited by Indiabhuti is the boideiland 
between Kasmli and Nepal which IS not veiy fai fiom UilcnjSna The 
identification of Zahor with Mandi as pioposed by Pianeke {Indian T/bef, 
Vol II, pp 65, 89-90) IS therefoie quite eoiieet If one refers to pp 119 ff 
of the Punjab Tjzbes and Castes, Vol I, he will be eertainh surprised to 
see the peisistence of the old beliefs in the eountiy of ^antaiaksita 
LankSpuiI is a cemetery in Zahoi But we nave a different deseiiption of 
Lankapuil in the histoiy of the 84 Siddhas, where it is said that the 
country has two divisions, one is Bamhhala of which Indiabhuti was the 
king and the other Lankapuil of which Jalendia was the king (Taranath, 
p 325) The Tibetan accounts ven often are confused and it is not 
uncommon that in them simple eemeteiies have been converted into 
monasteries (see I H Q, Vol V, p 763 n ) Leaving aside the eemeteiy 
of Lank§purl in Zahor it may be admitted that a certain locality in 
Uddiyana was also called Lankapur! But the identification of Zahor with 
“ a place in Assam ” as proposed by Di Bhattacharyya does not satisfy even 
his own position as he has been obliged this time to locate (Jddiyana in 
Assam’ There aie, howevei, indications which justify us in thinking 
that some locality in North-western India was known as Lanka Jayabhadra, 
a translator of Caki asamharatanti a into Tibetan, is said to have been a 
man of Lanka, also written Langa (Cordier, Catalogue, II, pp 42-4.3) 
Ceylon was certainly not known as Lanka m this penod and Cakramm^ 
baratanka had probably nothing to do with Ceylon On the contrary there 

1 I am not sure about the identification of this place with Videha (?) proposed by 
Waddel It may be ^eiy well p» t « (— Bhida) which Ea-hien visited jost after crosBiDg 
the Indus —Onnpingham, Geo^rapSy, p 178 
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IS anipls 6vid0nc6 to show that tho cultuis of SdOibft) dtduti d was 
intimately connected with BdwbJiala eoantiy which is said to have been a 
pait of UdthySna Lauka of Jayabhadia, theiefoie, seems to have been 
the same as the Lankajpun of Jalendia Uman tsang (Watteis, II, p 267) 
speaks of a eountiy of Lanp-kie-lo in the lowei valley of the Indus, wheie 
theie weie 100 monasteiies with 6,000 monks of both HinaySna and MahaySna 
m his time This name has been connected with that of the Ldnggd 
tube that still lives in the north of Baluchistan This Langa tube is 
distiibuted in difEeient districts of the Noith west and classed as a Jat 
tube in the distiiets of Deia Ghazi Khan “ wheie it was piobably aboiiginal 
01 immig’ant fiom eastwaid* (Pimjdb Tubes and Cdstes, II, p 80) 
Consideiing the immigiant natuie of this people, it is not piobably too 
much to think that they once oecnpied distiiets contiguous to the Swat 
Valley fuither to the north-west, and that their eountiy was known as 
LankS The othei foim of the name of the native place of Jayabhadia, 
Zanga, is to be taken notice of in this connection 

Now the last objection about the identification of Uddiyana, remains 
to be answered How could Lui-pa belong to U liliySna and be a Bengali 
at the same time ^ This question is lathei complicated because it is 
connected with many others The name of Lui-pa is in Tibetan Na-lto-pa, 
%e, MatsyintrSda Though Cordier {Cdtdlogue, II, p 33) hesitates to 
take him to be the same as Matsyendranatha, he cannot adduce any 
plausible reason for doing so (see also, S Levi, Le NSpdl, I, p 353, n 4) 

I refrain from discussing this problem foi the present as Ptof Tucci has 
dealt with it in a paper to be shortly published in the Journal of the Asiatic 
Society of Bengal ^ It suffices for me to say that the mystic cult connected 
with the name of MatsyendranStha went far beyond the limits of 
Bengal and was in vogue in many distant parts of India There is 
therefore no wondei if his name is associated with both UddiySna and 
Bengal Moreover while studying the history of these sects we cannot 
overlook the importance of the great community which the Yogms from 
remote parts of India formed in ancient times and do still form Noi 
can we overlook the fact that these extiaordinaiy people coming from 
different parts of India still meet in the inaccessible shrines of the HimSlaj a 
to communicate their secret doctrines to each other and thus maintain 
Hie solidanty of the religion of which they aie the lepresentatives 

Dr Bhattacharyya is to be specially congratulated for sections § 4 
and 7, Chronolt^y of YajraySna and the authors of the SSdhanas He 


Cf J4SB, 1930,1, pp 183ff 
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has tned to Golleot available materials on the history of the teaoheis of 
VajiaySna and find oat an aeeeptable ehionology This, chronology ma^ 
have to be modified in the light of fature researches bat still a beginning 
had to be made somewheie There is room for sapplementahon, bat I 
lefiam fiom it as that will exceed the scope of a review I will howeiei 
content myself in pointing oat that Asanga, the author of Siilkana N’o 
159 cannot be identified with the great teacher of YogScSra unless it is 
proved that the complicated ritualism described in this SScUaaa already 
originated in the 4th cental y A D 

One of the Ssdhanas (No 127), of which the importance has been 
lecognised by Di Bhattaeharyya himself (pp cxxxv-exliii), is of gieat 
historical valae It is the &Lijatasadiana, which is said to have been 
recovered by Arya Nagarjana, (^ e, Siddha NSgSrjana, wca 7th centuiy 
AD) from the country of Bhota, i e , Tibet (attfa-I^affarjum-padath Biotesu 
uddkrfam) In fao^ there aie six sadkanas (Nos 1 23-127) devoted to the 
goddess EkajatS The description of EkajatS, as given in these i^hams, 
closely agiee with that ot Mahdataakramatdrd in 100 and 101 

A eompauson of these two goddesses show that they are essentially identical, 
the only difference being m the htja mmtras, in the case of Mahactmhra^ 
matara it is composed of three letters (it yakmrl vidyd om hrlm Imm, of 
Sadiana No 101) whereas in case of EkajatS it is sometimes composed of 
4 letters {omhrzm trim hum, of Sadhamill'i, 125, 126, 127 and as 
trim him phot m Sadham 124) and sometimes of 5 {pmhrim trim hum phat, 
cf 8S,dkana 124) 

Coi responding to these goddesses we find in the Hindu pantheon not 
only TaiS, as supposed by Dr Bhattaeharyya, bat also UgratSrS (of whom 
the worship was introduced by Vasistha and hence the same as {MahSehta- 
taia), Ekwjatd and Mahanllaswrafoatl The dhyma of TfirS quoted by 
Dr Bhattaeharyya on p cxxxix is the same as that of Nllasarasvatl, as 
stated in the PheSkdrl Tantra (see Tantruadra, pp 514f) Further it 
should be noticed that in Ssdhana lOl it is said that CtnatSrS is to be 
worshiped in 


In Ssdhana 123 it is said that the Togt shonld meditate on EkajalS m 
solitude, orematioii ground, and street corners ( 

same is true about Nllasarasvatl In Tatutrasdra (p 506 flxMit 

6 
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the Phetharz Tantia) piaetieally the same veise as found in Sadhana,p 101, 
18 quoted with the inteipolation of two lines 

[ ^ Sftt ^ II 

^ «(I ^ I J 

^ II 

The Tanfratara quotes fiom a numbei of authoiities to explaiu the 
difference between the goddesses desciibed befoie Nllasarasvatl is 
TO {Nllatmtra) She is a Pa/ficaJcsati-vid^a , she 

IS Bkajati while she is sepaiated from Tara (* e , the pranava) , 
she IS Nllasarasvatl while m unison with TaiS, and she is UgratSrS 
while she is a vtd^S of thiee letters The piesidmg goddess of other 
vidyds is Eha]at3 because EkajatS is her very nature ‘ 

It IS therefore evident that the Hindu Tantras consideied EkajatS, 
Ntlasarasvati and UyraiSta as different aspects of the same goddess 
Buddhist I'antias do not speak of Nilasaiasvatl but mention Mahaelna- 
kramat&rS instead Both Ekajata and Maiaoznakmmatara are of foreign 
impoitation The Hindu Tantras all have preserved this tradition The 
hints of this is already given in the verse quoted above from the "NUatantia 
where Nllasarasvatl is called Sarvabiasamayz, knower of all languages and 
BarvSmnSyazr wamaskrfS, worshipped in all the traditions The story 
recorded in the TSrStantra (to which attention was first drawn by H P 
Ssstrl — Eotioe of 8ht MSS , and fasc Vol I, 8, p xxsii and 162) describes 
how Vasistha went to Mahaelna to get instructions from Buddha He 
brought from there the cult known as Mahaclmkramacara which prescribes 
the worship of Mahaczmtara If there is any truth behind this story, it 
certainly reveals that the cult of Mahaeimtard was incorporated into 
Hinduism from the Buddhist Tantras In Nepal NllatarS and UgratSrfi 
are worshipped both by the Buddhists and the Hindfus Both the tradition®, 
Hindu and Buddhist, thus agree in pointing out to the foreign otigin of 
the goddess, known as Mahaoivafara and EkajatS in Buddhist Tantras, and 
as MaiaeznatarS, Ekajata, Vgiatara and Nzlasarasvati, etc , in Hinduism 
Siddha NSgarjuna and Vasistha play the same rdle in importing the cult 

I TataTOsSra, p 607, I TOW€t lUlfTO cJRWlt I 

flKwir g ft 1 TOTPn w i ft<i p im 

twirofroq I 
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eithei fiom Bliota or Ma/«ae*j«a(coiintiies which may be considered identical) 
The name of Siddha NSgArjuna seems to have been repugnant to the 
Hmdus as being a typically Buddhist one and this is why it was probably 
leplaced by that of Vasistha 

The description of Tar§ or Nllasaiasvatl as aksobhya demtu^rdhanya 
“having Akaoihya on her head,” as supposed by Dr Bhattaeharyya, 
confirms the Buddhist oiigin of the deity The identity of Aksobhya 
and Mabesa as suggested in the Todala Tant)a {exxxvitt) is probably a 
late one 1 will quote auothei text from the Hindu souiees which gives 
a similar description of Aksobhya, and points out the foreign origin of 
Nllasarasvatl In the 6th chapter of the Bammoha T anti a (called 
ATtsohhyatdiasami'ada), preserved in the Darbar Library, Nepal (see H P 
Sastrl, Catalogue of the Baibai Lihary, II, p 183) we find the origin of 
Nllasaiasvatl described m a coriupt Sanskrit as follows 

{jol 21a) usrerecT i 

t^JT iirb 

^ ^ftC^icrFci i 

^ g ^ wronn iiaiii 
^ 3fw f^g^r w gg ftgg i 

iKii 

^ g^vd»rag i 

H'®# 

(/ot 216 ) gw Sw i 

^gi^ ang% grg (?) ii*^« 

g ^Igtti ^ i 

gi intiwl stwwqq i 

g ^ilgfl iKT ggngr {ggpwr «t*B 

The Mahesvara said to BrahmS, Hear from me about Mafaanlla- 
sarasvatl with attention It is through her favour that you will narrate 
the four Vedas There is a lake called Cola on the western side of the 
Meru The mother goddess Nllogratira, herself was bom there, 
the light issuing from my upper eye fell into the lake Cola and took a 



44 


STUDIES IN THE TANTRAS 


blue colour There was a sage called Aksobhya, who was ^iva himself 
m the form of a on the northern side of the Meiu It was he who 
meditated first on the goddess (^), who wes Psivatl hei&elf remearnating 
in Cinadesa at the time of the gieat deluge 

According to this legend Nllasarasvati, also called MahogiataiS, 
was born in a lake called on the western side of the Meiu, which 
was included m the Cinadesa Hei mdfd is composed of three letters, 
a ta (probably a mistake for fa) and km, ie,om trim km It is idle 
to try to find out a piecise geogiaphical mfoimation here, but it may 
be suggested that cola is probably to be connected with the common 
word for lake, hul, kol, which is found with names of so many lakes to 
the west and noith of Then skan, te, in the puie Mongolian zone 
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The Taatia still lemams an enigma to us Veij little work has been 
done in this domain and veiy little attempt has been made in the inter- 
pietation of its dootiines But the fact remains that a vast literature 
has been written on it— —a liteiatuie which is mostly found in manuscripts 
The Tantias can be broadly divided into two classes — oithodox and 
heteiodov The orthodox Tantias are mainly represented by the Agamas, 
the Yamalas and then supplements The heterodox Tantras aie both 
Buddhist and Brahmanical and aie lepresented by the texts of a number 
of Tantiik schools like Kulaeara, VsmacSia, SahajaySna, VajraySna, etc 
In the piesent aitiele I will deal with a number of indications contained 
in the Tantrik literature which definitely points out that mystic practices 
of foreign origin crept into the heterodox class of Indian Tantras at a 
veiy early date 

H P Sastii in his Gaialogiie of the Palm-Leaf MSS of the Dariar 
Ltbrarg, N^pal (1906, p Ixxix) quotes a very significant stanza from the 
Ktihpka-ianira which points out that the KubjikS School of Tantras is 
probably of foreign origin 

Go to India to establish yoniself m the whole country and make 
manifold creations in the sacred places of primary and secondary 
importance 

In another place in the same Tantra the Tantras of this school are said 
to have originated among the potters, a lower caste Hindas, and this is why 
they are said to have belonged to the hilahkamjtSga It is prescribed there 
that the Goddess KubjikS should be worshipped in the house of a potter 

A certain number of Tantrik practices styled CinScara has been 
much discussed by scholars The Tar& Tantra adopted by both Hinduism 
and Buddhism says that the cult of Cina-T5r5 came from the country of 
MahScIna Vasistha, one of the greatest Brahmana sages is said 
to have gone to the country of MahScina to meet Bnddha, who was to 
be found at that time neithmr in India nor in Tibet Vasigtha was initiated 
there by Buddha to the secret doctrines of OlnScSra and subsequently came 
back to India to propagate them In this CinScSra Prof Sylvain 
finds distant echo of the secret societies which existed in China {Le Ufpal, 
I, pp 346f ) On my part while discussing one of the Ssdhanas published 
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by Dr Binayatosh Bhattacbaija (No 127 of the SSd^anamSlS) I have 
tiled to establish the identity of MahSclna-TsiS with Dka^atS^ whose 
cult IS said to have been lecovered by Siddha NSgSijuna m Tibet {ante, 
pp 42ffi) The SSdhana of the Goddess Ekajata was diseoveied by 
him in the country of Bhota {Afya-NSyaijvna^adaih Bkote^n itddhrfam) 
The deseiiption of EkajatS IS found in six different Sadhanas (123-128) 
It closely agrees with that of Mahaeinakrama-TaiS as found in Sadhanas 
100 and 101 A comnarison of these two goddesses show that they are 
essentially identical, the only difference being in the J5eja in the 

case of Cinakrama-TSia, it is composed of thiee letters, and in the case 
of Eka-jata, it is sometimes composed of 4 and sometimes of 5 letteis 
Coi responding to these goddesses we find m the Hindu Pantheon TaiS, 
UgratSrS, Ekajata, and MahS-Nllasarasvatl The dhySnas of these 
goddesses as found in the Hindu Tantras literally coi respond with those 
found in the Buddhist Sadhanas In the article already refeiied to I 
have also quoted fiom the Sammoha Tantra found by me in Nepal the 
following significant passage about the oiigin of this goddess — 

“ The MaheSvara said unto BrahmS, heai fiom me about Maha 
Nilasaiasvati with attention It is through hei favoui that you will 
narrate the foui Vedas There is a lake called Gala on the western 
side of the Meiu The mother, goddess Nllogiat3r3 was born there « 
the light issuing from my upper eye fell into the lake Cola and took a 
blue colour Theie was a sage called Aksobhj a, who was Siva himself 
in the form of a mum, on the northern side of the Meru It was he who 
meditated first on the goddess (^), who was FSrvati heiself reincarnating 
m Cinadesa at the time of the great deluge 

According to this text Nllasarasvatl or UgratSri was born in a lake 
called Cola on the western side of the Mem which was included in the 
ClnS deSa I suggested that Cola is probably to be connected with the 
common word for lake, fe«l, hoi, which is found with the names of so 
many lakes to the west and north of the T‘'ten sAaa that is to say in the 
pure Mongolian zone 

There are ample evidence to prove that the zone of heterodox Tantias 
went tar beyond the natural limits of India, Some of the Tantras divide 
the T^ntnk world into three hfantSs or regions, VisnukrSntS, AfivabiantS 
and RathakrSnta VianukrantS comprises the region from the Vmdhyas 
to Chattala (^Chittagong), AsvakiSntS, the region from the Vindhya to 
MahSeina including Nepal, and RathakrSntS from the Vindhya to the 
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gieat ocean including Kamboj and Java (see Avalon, PuMiplesofUe 
Tantms, Vol II, Introd ) 

In the Saaimo/ia Tmtra (£ol 7 a-b) we find a similar ennineiatioQ of 
Tanbrik zones The zones aie heie fixed according to two different Tantrifc 
modes, known as Kadt and E&di Tae countiies in which the Kail mode 
IS in vogue are the following — 

Anga, Vanga, Kalinga, Kerala, KSsmIra, KSmarnpa, MaharSstia, 
SaiirSstia, Diavula, Tailmga, MalaySdn, Karnata, ^Lvanti, Vaidarbha, 
Abhlia, MSlava, Caula, Cola, Kamboja, Videha, Bahhha, KiiHa, Kaikata, 
Airakz, Bhota, Gina, Mahd^lna, Nepala, Silahatta, Gaula, KoSala, 
Migadha, Snotkala(^Utkala), Kuntala, Hina, Konkana, Kekaya, Sniasena, 
Kaurava, Simhala, Pnlmda, Kaeoha, Madra, Sauvlia, LSba, Barbara, 
Matsya and Sindhn 

The countries in which the Hadi mode is in \ogue aie the following — 

Anga, Vanga, Kahnga, Suviraka, KSsmIra, KSmboja, SauiSstra, 
Magadha, Mahiiastia, Malava, Nepila, Keiala, Cola, Cala, Gaula, Malaya, 
Simhala, Vonka (?), Vido ('*), Vyonda (?), Karnata, LSta, Malata, Panata, 
Andhaka, Pulindaka, Hina, Kaura('’), Gandhaia, Vidaibha, Videha, BaUika, 
Baibaia, Kekaya, Kosala, Kuntala, KirSta, Surasena, Sevaia (?SauvIra) 
Banata, Tankana, Kankana, Matsya, Madia, Maida, Saindhava Paraiaktka, 
DyoijSla, Yavana, Jala, Jalandhara, Salva (? Salva), Sindhu 

Two points are noteworthy about the zones descnbed above A 
number of countues beyond India are enumerated and descnbed as the 
centres of Tantrik culture These are — ^BShhka (Balkh), KirSta (the hill 
tribes of the Himalayan zone), Bhoba (Tibet), Cina (China), Mahaclna 
(Mongolia?), Maida (Media ^’), Parsvakika (? Parasika — Persia), Airaka 
(Irak ?), Kamboja, Huna, Yavana, GandhSra and HepSla It is not to 
be literally believed that Tantrik culture ever spread to all those distant 
countnes The truth is perhaps that some heterodox schools of Tantras 
associated themselves with those countnes either through tradition or 
thiough the community of some mystic behefs, of which the history is 
lost to ns We should further note in this connection that even within 
the limits of India some non-Aryan groups of people like Pulmda, KirSta, 
Barbara, Tanlana, Abhira, Kuntala, etc, are connected with that patioolar 
culture 

Another important point to be noted is that within the limits of India 
the countries of the outer zone only are enum^ated The Mid-Land 
(Madhyadeta), the country of the orthodox Brahmanioal culture la 
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practically c'^cluded except the doubtful lefeience to Kama (? Kauiava) 
and Kosala which may very well be Southern KoSala In an article published 
in the biivin Hisfoncal (Vol VI, pp 9SfE, c/ ante,^^ 16ff) 

I have tried to establish that the Mid- Land was the country of the oithodox 
Tantrik culture of which the 18 Agamas and then supplements formed the 
sacred liteiature But the countiies aiound it like KSmaiupa, KSsmlia, 
Kalinga, Konkana, KSncl, KoSala, etc , weie not fit places for its cultivation 
The Brahmins of those countiies weie unfit to be piiests aceoidmg to the 
orthodox Tantias So it is evident that in these countiies on the outei 
zone giew later on a soit of Tantiik culture which was of a difEeient inspiia- 
tion 

The unknown compilei of the SanmolM Tantra does not remain 
content by simply enumerating the different countries He pietends to 
possess some knowledge of the Tantias cm rent in some of these countiies 
Thus on fol 27* while refeiring to the Tantia"! of diffeient schools, he says 
that the countiy of Cina possesses 100 pnmaiy and 7 subsidiaiy Tantias 
(eatam tanfram cine tu upatmtiam mpfa ca), DravicJa has 20 primary and 
25 subsidiary Tantias, Kerala has 60 snbsidiaiy Tantias and so on 

The sacred centres (plbhasthSna) of primary importance, as found 
in the heterodox Hindu Tantras and the Buddhist Tantras are fom in 
number, KSmarnpa, Purnagiii, Oddiyana and Jalandhara Furnagiri has 
not yet been definitely identified But theie is no doubt that UddiySna 
eoi responds to the Swat valley, of which the people used to make “ the 
acquisition of magical formulse then occupation (Watters, On Yum 
Chwang, I, p 225) already in the time of Hiuan Tsang in the beginning 
of the seventh centuiy A D JSlandhara and KSmarupa have not 
changed their names since ancient times All these three places are 
situated on the high roads leading to countries outside India— Udijiy ana 
situated in the valley of the Swat river, easily aceessible from the Upper 
valley of the Indus, has been the meeting place of the people of different 
origm It is situated on the high road that connects the Upper valley 
of the Indus with Balkh, Samarcand, etc , on the one hand and the Pamirs, 
Khotan, Kashgar, etc , on the other by the valley of the Gilgit JSlandhara 
IS situated on another highway that connects Tibet with India thiough 
the Shipki pass, and Kamarupa has to a great extent been the centre of 
activities of foreign peoples who have been coming down from the Northern 
and the North-eastern hills since very ancient times It is probably not 
without significance that Bhaskaravarman who was the king of KamarQpa 
told a Chmese envoy to India that his forefathers had come to India from 
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the counfcn ot Mabaclna and leiiuebted him o ^euJ a Sanskiii tuD&Utuu 
ot Tao^te-hvi^f the sacied te\t of Taoism and a portiait of Lao-tzu^ its 
founder In ancient time a land loute connected ‘Vesam with Western 
and Southern China through <“116 Patkoi hillb and Upper Burma, and tdi> 
loute was generally followed b\ the mvadeis and immigiaa»'s from the 
North-East 


II 

I will now pioceed t^ deal \\ith paitimlai aatiit: te\t'- that contiin 
diieet lefereucess to jitactices ot dtcidedh foreign oiigin Tat. JaijatitaUia 
iLamala^ which I have elbewheie pto\eJ to be a compiIaMoi ot the Sth 
century AD, while discussing the special doetiines of diffeien Tmtiik 
schools mention*:!, amongst otheib, the piactices ot the Lamas {LJttiaiarffa), 
iSikmis and Yogims [Jayaihatlia Yamala, Satka III, tolii 
The texts in which these mactices are debCiibed are sometime- veu 
obscure Following ib loughh the substinee — 

The special docti me of the LamSb is condm ive to bpiiitual sucee&s 
(siddkt) According to it one should not cultivate the company of other 
gods except ^iva (^) The woidb ot the Gum as e nboliel in the Ta i las 
mav 01 iiiav not be followed One should hasre all wnuiK deques and 
need not follow the stuct di-.cipline He should no sati-^f it tion 

in (cuirent) leligious docfiines and piactices He ^iioull t a* k that ir 
IS his own self that is alone pieseiit eveij where and >iac Ne &dlt-coutrol m 
the companv of women He should peiform religious acts on particular 
auspicioub days according to the presciibed discipline He bhould not be 
angry even at the gravest provocation Such is the practice of the group 
of Lamiis 

According to the special doctrine of the Sakinls the adept should 
never divulge the mantras to others He should practise Butftctdh^ in 
company of all women, should always meditate on the nada^ take his meals 
at night and worship ^iva He should not violate the discipline of his 
sect during the DcfJcsmSyana, should practise self-control by all means, 
should maintain his own Kula and should avoid the intermixture of Knlas 
He should have himself undistuibed in respect of body, speech and 
mind either in his own Kulct or in that of others He should have bis meals 
in company of the Yogins Those who follow the doctrines of the Sskmls 
do not uselessly kill animals for the sake of sacrifice 

Now who are the Lstmas and Sikinls, of whom the special practices 
are inst described ^ The dskmis, rakinis, lakinTs, kakinis, sakinls and bikinis 

7 
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ue mentioned as the female eneisfies (Sakhs) of the Tantrik deities res- 
pectively called dame'^varanStha, rSmes varan 5tha, lamesvaianatha, kakes- 
varanatha, Samvai inatha,and hameSvaianStha who together with their saktis, 
form mystic gioups designated under the mnemonic da ra la ka aa ha The 
Loid of LamS is heie called Lamesvara LamS is not the commonly 
known Tibetan woia Bla nia meaning ^ scholar/ but something diffeient 
The LSmas aie mentioned in the Jayadiatha YSmala on two other 
occasions in the same context (192n) — 

Durlabhd Kdayapiva^ge paUcdmrtavivaidhitd i 
RUpikd Cumbikd Ldmd paidvrttdtha pdlikd \\ 
iinivaiici ca dvedhi jannidniai a samudbhavd i 
cid^tu '^amgamenaiva paidm siddhtyn dadanti ca \ 
iikhydii laktamddau tii bhi ubhangak kuiute tatah \\ 
^amhriijdiihddaya pascdcca punaimaisayet \\ 
dldpendpi cumbah 

cumbikd bu'nuvipleyd yogini baladaipitd 
msvd^ai rbhavavai'^id hfu Ldmdndm tad mm idisot ii 

The Lama<;, otheiwise known as Eupika and CumbikS, flouush among 
the lare gioup of the KASyapIs Association with them ib conducive 
to spiritual success They aie called Rupika because thej assume diffeient 
shapes duiing then inteicoiiise with otheis Thev are called CumbikS 
because they kiss at the veiy fiist introduction 

In the Hava'jTa Tantia (Patala III, fol 6a) the LSmIKs aie leferred to 
in the company of the d^inls and called Kkandorahd and Hupznl 

Vdkxnz tu taihd Lama Khandaroha tu Ruptnz 

The LSm§s, therefore, constituted a mystic group of female Tantrik 
adepts who had their special practices The Sammoha Tantra (fol B9b) in 
another place distinctly refers to a Tantrik piactioe (vidya) called L/ima- 
ySmnaya, e e , the Smn&ya of the Lamas or LSraas 

TheLamSsare also known from other soinees Wadddl in his 
Lamai^m (p 164), describes in detail a goddess called in Tibet ui Lha-mo 
She is albo (sailed /laiJ iJiia wo (SLt Devi oi iSii Devi) bhe ib the 
** goddess 01 the queen of the wairing weapons'^ She ^ like hei great 
prototype the goddess Durga of BrShmamsm is peihaps the most malignant 
and powerful of all the demons, and the most dreaded She is credited 
with letting loose the demons of disease and her name is scarcely ever 
mentioned and only then with bated breath and under the title of the great 
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queen In liei piofeme? '•he is picfcuied as buuounded b\ hames and iidin^ 
on a white-faced mule, upon a saddle of hei ovn son’s skin flaved hi 
herself ^he is clad in human skins and is eatinsj hum m bi am v and blood 
from a skull and she wields in hei iiatht hand a tiideiii lod She is public- 
ly woishipped foi seven da}s by the LSmas of all sects, espeeiallj at tm 
end of the 12th month in counection with the preiention of disease foi the 
incoming veais And in the cake offeied aie added ainon^ otbei iiigiedi- 
euts the fat of a black ijoat, blood, wine, dough, and butlei and tiitse hl 
placed in a bowl made horn a human skull ” In Western libet Lh» uios 
and dikinis are renresented as beautiful loung women but moie often with 
feaiful faces, etc , to signify then powet “ to destiov demons whom it is 
then mission to combat ” Fust in lank stands Lha-mo (MahakSll), 
‘ mother of the gods ” She is lepresented in 15 diffeient foi ms, but 
specially as a woman of frightful aspect holding a club with a dead man’s 
head at its end and a skull foi cap 

In the distiict of Kanaur, Buddhists believe in (?) Paldan Lamo, the 
supi erne goddess equivalent to Mahaball, (?i) S« Lamo oi the goddess 
Devi Bhagavatl, (iit) Sai Lamo oi Batuka dhaiiava {iVie Pn/ijafj Gaffes anil 
T)tbes, I, pp b’, 83, 91, etc ) 

We thus see that in Tibet in modem time>> the LSmas who aie ceitim- 
ly the same as the Lamos aie conceived as goddesses of the pe of Kali 
and worshipped aeeoiding to iites that can be called Tantrik It seems 
that ID moie ancient times these L3ma>, like many other goddesses of the 
Tantiik pantheon, weie female Tantiik adepts who latei on came to be 
deified It is the piactice of these adepts of Tibetan mysticism that is 
leferred to in the Tantnk tests mentioned befoie That these Lamos weie 
in the habit oL kissing people at then hist meeting with them seems to be 
a diiect lefeience to the Tibetan mode of greeting by showing the tongue 

In this counection I may be permitted to make a few suggestion^ 
about the other groups of female adepts of Tantiik mjsticism, ey, the 
lakinls, the dskinl'-, the ^akmls In Western Tibet, the land of sorcereis 
and witches, there is a class of sorcerers called Lha ka (probably Lha-fc’a) 
or god’s mouthpiece (also called Ku T’em ba) They “ are frequently 
found in Western Tibet and may be females in which case the woman 
may marry without hindrance to her profession These wizards are especi- 
ally resoited to foi relief of pam” (tM , pp 482 ff ) lilkmls seem to have 
been the name adopted in the Tantnk literature for these wizards 'Similar 
types of witches distantly connected with the Dags (the people of D^^istan) 
and Sakas weie probably referred to in the Tantras as dakinls and sSkmls, 
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ic&peetivel} EvideDce is not wantmaj to piove tint women still have a 
gieat lule m the spiiitual life ot different people of this zone as well as 
that of Cential Asia and Mongolia ^ 


III 

I have elsewheie tiied to piove that the Tantiik doctunes weie usually 
garbed in a language In the Buddhist Tantias it is called SandhS- 

bhasa or Sandhavacana It is sometimes very difficult to penentiate into 
that language and ainve at the leal inteipietation of the doetnnes 

The Ja\adiatha Yamala while deseiibmg the special piactiees of the 
Lamas mentions the special language to be used with them This language 
desLuhed Bjs mouosvWBhiQ (Ekaisma’^amtiUap^) and ma> thus be con- 
•sideied to have belonged to the Sino-Tibetan family as the Lama-* them- 
selves belonged to the Tibetan gioup of mysties The Llma^, neroiding to 
this language, hid 4 diffieient names — Yogml, Rupnn, Lama, ‘5akuii, 
Valini Kha^t CuIi, BiU, Tnkhagiga, P smi, him Jila, evati, 
Bedtian!, L ikr Padibhl, haktinT, Hi^a (^) KarofchT, KalusT, Bhidia, 
Dundubhi, Muk aiaand Atura We have al read v seen that the Lamas 
were Rupika as they weie rapible ot assuming diff» lent shapes Some of 
the 24 names enumerated are deseiiptive ot such shapes which the\ could 
assume 

A number of woids belonging to the language of the Lamas is men- 
tioned in the Jayadratha YSmala A comparison of these woids with 
Tibetan and with other allied languages ot the Hiinalav an zone probably 
shows that they weie culled fiom some dialect of that family Thei*e aie 
only two difhoulties m establishing the identitv of these woicl® As I have 
to depend on a single manuscript of the text preserved m the Daibir 
Libiaiy of Nepal, and as that manuseupt also is m pait con apt on account 
of the negligence ot the copyists, I have not always been able to determine 
the real foims of the words The woids as transcribed m the text always 
possess a vowel ending though we aie told at the outset that the language 
1 -. a monos) liable one We have to lemembei that the eompilei of the text 
could not always faithfully transcribe the woids as they belonged to a 
foieign tongue Besides we aie not yet in a po-ition to determine the leal 
forms of the words in question as they were in the 8th centuiy A D , when 

^ The late ^abSmahopadhyaya H P Sagtri inforined that the worship of LSmadevi is 
pre^Splexit in eoooe parts of Midnapur Bet I ha\e not been able to collect any other informa 
tion on it A goddess called Ranktni is worshipped at GhSt^ila in the district of Manbhutti 
This goddess may have some connection with onr Rakmt 
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the te\t was compile 1 Oui knowledse ot the Tibetan dialects of that 
oenod is sfedl very hmifcod \ few saeh words are ^ven belcw 
abhtvadana — ■bimsi® Tibefcan — gdon-bus — gieetinsf 

agaiam—'Xiinsi, bibi, m the Sammoka, Tantia (ii) NSiiSa is said to be the 
word foi pranata according to the traditions_ of some 
Tantrilv schools (urd/tvamnUi/e, naiim jiranava panktrfifa) 
bibi = *bibe/ Tibetan phibs-bsa me inmg weleom'* ’ 

mVa — lasibhS — *U-sibh Ma’i tsaabs meaning ‘mothei' m Tibet ti 

Lha as in Lba-mo means devl The word, therefore, mi\ be 
connected with Lha tshabs 

bhagini — bhSginl ’ 

(hihtta — diihini ^ 
stasrii — bhih, samani , 

^ Tib j)ha, a pha meaning ‘ father ’ 
bliiatr]aya — nimi simi ’ 

putnl — gusn nat e, theic mat be tbtee diffeient woids heie, gn su, na^e, 
for the last two cf Tib ehnn ma and Chinese mu 
matula — matrsva ^ 
piia — piijimistho 
napta — tnmmi 

pitamaka — ^bSlasi ’ foi ‘giandfather’ c/' Tib po-bo, po-VIags , Sikimese — 
30-30-0 

iriatamaha — ^pilapiti nnnoni ^ 

for ‘ grandmothei ’ — Tib mo*o lat, a phji lat, Sikimese- — 
a Bogs, a nat 
SB? a Mafeftt— aiilsam ^ 
pakalrama — apisl ’ 
dadAt — divl ^ 
ajya — ^limam ^ 

hho^am — dekaiam, the leal word seems to be *de for which ef Lepea — zo, 
tha, and Magar— 300, Tib za ba 
g^dha—^xm.^ ? 

st?5»«»e— japam— *jap ef Tib zafa meaning ‘ husbanding ’ 
jwiom— barise ? 

agafah — enire *eni cf Newar-wone, Tib ’on ba, etc , meaning ‘ to come’ 

gacehdmi — niganitesi , the correct form probably was ♦nigSnire which may 
contain two words ni, ga and the suffix re, cf fib gyo, gyok , 
Lepca-non , Muami nyu, etc 
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iupfa—suraKtam = *3aTot } epea-da Gurung-rod 

%pla hlja — nibmakS vulg nihnitigl 
andbakSjo ’ 

prthiil — inant ef ^okoa — wonnish 

panata — uruka«»urak t/ Tibetan — ri, Lepea— lok, Bhutanese — long 
sajo/o-— d\e\asini ’ 

7iagarasinda8a — ad hen a susiirS ’ 

8adhya—'p\st^\i. ’ 

81 aiAuja — pasSbara 

-uiba noga, for bird ef Tib byu, Bhutanese bhya, Lepea— pho, 
Limhu-bu Newai— jhango, ]ha-ngo, llioeha— mai wo, 

Horpa — gi 0 
ha'^li — titila ’ 

ttsea— nnka ^aba— anak ]ab cf Lepea — on*^, Limba — on*, Tib ebibs 
aid — ^a'»ida=*’aiudc/ Tib —la, Bhutanese — lah agai>iha,Gaiaiig— ra, 

gardablia— khaiag ’ 
gat a — srota jaban ^ 

cf Tib ba Lepea — bik, Limbu — bit, Newar — sa, Thoehu — 
sa lo , ' hepang — yo shj a (a bull) 

iiiaii^a — anujapa=*anu, jap 

e/ Limbu — sawet, Kiianti— sanwa 
witra— talas, dvna ? 
tgagha, — puia, nyasa ’ 

for ‘tigei’ ef Sokpa — par 
j»r^fl=sira kolo, probably mistake for •siba kol ^ 

cf Cheping— kosya, Tib sa ba , Tib (spoken) §a p’o , Ladaki- 
sa-po 

jaijva— sahin! ? 
vtjaUiyah — kahiseea ^ 

Besides these rapprochements another important fact is to be noted 
The few verbs that are mentioned in the list — eatre, hanre, rngUntre, etc , 
end in re Hodgson in his Compaiative Vocabulary ^ of these languages 
notes that in Limbu the sufiSs ri is usually found with the verbs Cf 
yiStrf— to give, phfrS — ^to come, to give, take awav, hirf— 

to kill, etc 


1 For the comparison I hare mostly depended on this Vocabulary of Hodgson 
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The woris beloDging to the knguege ot the Limes dmeueeed abo.e 
the, etc, e farthe, ~rroho..,e the f«t tot theee bloegsj to some 
T, etan ,a«ao hat the eom,.,lerot theHiodoaod Boddh.st Taotas 
bad a .eal knowledge of the., p.achcee Po. fae,l,tat,ng ,„teeo„„e with 
them aselecta ot some common words of the, r laognage was also made 
hjrthem rhe myet.cs, both female and male of India, „ally ns«ito 
have ,eguUr .nteroonme w.th those of other ooCgnon, eoant..es ,n a.cent 
t,mes,and thiough th,b inteieonrse, exchange ot ideas and piactices weie 
made It ,s foi that leasoo that we still find ,n the fant.ae leshges of 
nivstie doetnues foreign to India ’ 
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(Fol 157a) ^ TOtari 

ff^?ii fCTW ^ II 

w II 

mm 'si'W'riTHTfw 1 

^^N?ik5W»i wrmii 

f?r«^r 3 fstfrt I 

gwFT ^>3T?p f^ra^tii 

«?i?rT ftf«?rii 

JI 


{Fol 189b) 


TPI^^I f* r 4<gq^q^r<l 1 
^fipft qrTSJitft*rt ^ ■smwT m ^i^ii 
^ q^,5r JHWt iRT I* 
swji^jwm ql^qflfnw 11 
S°4 ^TOT ^ S^t?tqf I 

1^ I 

t^ fiw i ^ at iNW mm ^ i 

»TO*t TRT qrftereq i 


(Fol JOOc) ^ iirereiTsnft tregg i 

«fti %rTin ^11 

Rg aiTrqqgfira I 

tfq 3H?j q)3Nl^ll 


I Brom ihe Ja^fodratha Yamaha Sa^ka III» paper MS ho 876 oftheN^al Darbar 
liibrary I bave prmted tbe text as it is without proposing any emendation 

* The Tinderlined passages are snpposed to be the eleven questions to be put to the 
TogisiB wlnfe meeting them m deep dark nights The language m which they are garbed is 
eharactensed as Paiaca £fa?Hffcrfa» % s , the Sanskrit of thei Pi^^as Nothing could be marde 
mi of these qtiestions, though tbeir explanation is given in the verses that follow 
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5IfTR^ a 

^a?ft»FgT ^rroft y^rtregni 
^3f»fT ^n^Nrufii ^ crar u 

^22£22SIS-,223222_^1S " 

cfsn Ti^fK*pft t 

^5T « 

^terrsjRi ('') nwR^ 5 to*!^ i 
* ner f%^^tsrer n 

iwf^r ^ g ^qi g; f^w^i 

^PRrK*i?rT 5rT»Tr ^gsi%« 

g ftfat I 

»ra?n«i3r Tsfn «re»rs wMt i 
irerefarar^TS^ fwsst iftrfsra^ # 

*WT »i*ilK*ir w«iT 'sn^rtlnEtfa wsiqr i 
^Tf%fi »Rr% ^ iTfia^ n 

’Tar g *ngni%«fi aprflisjfg ( 
irmspg i ^) P^*<l^va«l w« » 

giT3ft «WP|3T «m«t g i 

iT^wwia^ ait «gr g® g ’fHgii 
aztlar g«r ^ ig aag i ^qw gi 

ifg mitgrg ggnrtu 

asftgr g^ ftfSi gwig g«mr w n 

'arfggwncT fft aj^iggnu i 

^rfirargg fitft *fiRfa 1%ftr ^apm a 
giwT tfg gigr g wifM^ ^ i 

ggfir ggaft ftg « 

g^fgaFlfii f t *<iaa »! 'irat ggait . qmi 
gnr^ ang^, Shit ftgr gerr s 

fiiR i ^Ig ggr gar ai ^af l lg from » 
grgiare firaftt gtt^ MR^f^gi il 


8 
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f^plt t%r*t '«n^ twt ii 

fcrar^ftr ^ ’*n^ n 

ft^ i rf Si a f t aT^T% I 

^hRvI s ft f^ qn «rwT ^rar n 

WWT I 

’iis^ n^f II 

^ ^«IT I 

flifSttiig r TiHfT ^T«3T 55S5n^ qatra^r i 
^a|if|a T( ?rar ’T’ft fefegT 1 

gqr awT ?rat ^rsr i 

»cfV«i ^ "lai ^T ^ft 41*ii^«dm r I 
an^'vT ^PCT arm ^tt«i«<t^ 5im 

a ^^ram aqf mm ^arsnerr i 

Tmr mftSin faraimar ii 

iiiftm i m r wcl# ^m^anern ^i 
? <« r^ ft ft ga r w ^ amai^ ii 

as T ' gmi fi ii manamracaiTfm g n 
«fir# ^Pfli ant m ^ ■#NTf%^ ^0aft 
^f%rft«T ^tmaniT arerri 

xraRft a:RB^ t^i 
^fct€t apT^ amr ^^raigaii 


iFol 191a) 


^nanarr irtl^nam n 
ftftra ’W!y5«i art?ff 5a[m au^aji^N i 
mm ’qf^iw mPaw ti 

'5'< fM{mna«ik hW ai^l^tasiajmm i 
ma: ifTTr-awi ^ srrSm marn 


asm m anr ^ m^rnirc faramtwi 
miHiai4i«iial m ^areraw t 

asjw mafTpromim is'amw aaarm g i 
mm tq« ^ mUqm i 



wRra sjratm ^ftpgjnu i 

^wNntw I 

^t^isr ?wt?i I 

<!|1*}I^1« *I?l1%% SfJTaiDRr SRfS^I 
g 35WI5I 

gwi gira^ <psr ftfwraT ■aps*si i 
^ ge g^ ^ »wri 
g^iraMlg -I? fsjw wa I 

^ ^ift ggr ^ <fW istfg i 

gifttg ^ w €1^ ^wrareStfiigftpfft 1 

^ »iiRi*t^ ■jtfl+i^ig'i I 

w ^riJiT 5 trar tf^ MqgRmrgsnft i 

Hqii'q<i tiqai Hi ^?1S*r*!^ g H 

Additional Note — While examining some MSS in the Asiatic Society 
of Bengal foi other studies, I have recently come upon another text 
concerning the Lamas It is found in the Buddhist compendium called 
Ahhidhanottara, preserved in the Government collection (see also H P 
Sastn, Catalogue of the Government Collection of Buddhist MSS, 1917, 
No 10759) The MS was copied in 1298 AD One of the sections 
{patola) is called the Ldmalaksana patala (fo! SS& ff ) The Lamas are 
conceived here as female ascetics of difEeient types One of the types is 
descnbed as possessed with well proportioned limbs (samyagaoigSvayava), 
and round face {mukham ywyas tu drsyate parvma'nAalam) They have 
long eye-lashe=, and are well-dressed {yuvustra), beautiful and truthful 
{saumya, satyavadint) They are fenthfni to their true religion and brave 
sisteis (saddharmarata nifyam vlrabhogiayah,) The dharma and karma 
madras are to be used with them Anothei type of Ldmds has long lips 
(lambosthi), red grey eyes (raUa-pmgala-locanS), auspimous looks and are 
fait like the Campaka flowers (subhagS dhanyd gauri eampaka-sannthha) 
They are tall (jdtrghd), have fearful faces {kardda^ and are fond of colonred 
dresses ^vieitra'Vamaa-piiyd) They laugh and play and stand obstructing 
the route {hamate ramafe catva stargam Skramya ti^hati) The sila-mudrS 
18 to be used with them 

A thud type of Lamas is led and fair (rahia^aurd) and has red, grey 
eyes (raktapingala-locand) They have wavy hairs and put on a sorb of 
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head-diess [lu^uia ca Mho, lesa pattabandlia tatlia) and they ha\e 
onewimkle on their foiehead di spate cawa elmellid) Theyaie 

long necked, and fond of singing They are paitieularly restless and protect 
111 qnaiiels {ealamtta visenena laUhsu ca lahijate) The salh-mniu is 
to be used ivith them 

The last type of Lama^ is shoit-statmed and is fond of yellow clothes 
[ktisca stlmh-jangka jMamstra-pnpa) , they have daib giey eyes (Irsna- 
pngalalocana) and are dieadful-lookmg TiaialavtkrtSgkoia stkula spat 
stlmlaiakhaia \ lambosthi krsmvarna ca hotajdksi i agmnastka l\) They 
are fond of dancing, have dark coloui and aie ehaiming {nrfpa-ffandka? ia~ 
kusaia meghavarnd nmioham) The Hagamidid is to be used with them 
Such Lamas aie called Henikadands (Sit HerukSndm ca Idvimant etadbha^ 
lah hi swam) 

The tevt further speaks of tne dlkinis and the simbolie language to 
be used with them I will deal with this symbolic language along with 
othei similar Tantric devices m a futuie article uring my stay in 
Nepal I did not succeed in getting any information eithei about the Lamos 
or Lamo devi I am however informed bv some epalese of ayakot 
that there are temples of La no devis in tfte interior of Nepal The 
Tibetan Bla-mas only are entitled to enter the temples foi woi shipping 
them It is currently belie\ed also that ifanjbodj excepting the piiests 
enters the temple he is sure to die 



SOME TECHNICAL TERMS OE THE T\NTR\S 


Candm~Su>ya 

Though some scholats enteifcain doubts as to the use of symbolical 
■^eiras* m the Tantias it is uudemable that such teims do evist in the 
Tantiik liteiatuie both Buddhist and Biahmanical I piopose here to 
study these terms as fai as possible with the help of te\ts, either published 
01 still m manusciipt, and to draw the attention of scholars to the impoit- 
ance of this symbolism in the study of the Tantras The presence of 
such technical terms m the Tantras tenders their interpretation not onU 
difficult but sometimes almost impossible for want of proper materials 
which contained the clue It is therefoie dangerous to take such terms 
m their literal sense because that does not only vitiate our mterpietation 
but also hinders all progress in the study of Indian mysticism As it 
will be seen, this symbolism is not arbitrary but is the logical outcome 
of some very old and original notions about things It fuither points 
to the common basis of both Buddhist and Biahmanical mjsticism 

Candia and Surya oi the moon and the sun ate two technical terms 
which are often met with both in the Buddhist and ilrahmanical texts 
of mysticism In the Buddhist Caryd^pada^,^ written in old Bengali, and 
the Apabhram§a texts called Bohakoha which may be placed sometime 
between the Stfa and 12th centuiies A D these two terms or their 
synonyms are often used 

1 The Dohabosa of Saraha, verse 25 

lah mana paiana na saHearat ran tost naiapaiesa | 
tah hada atfa mama karu B 

“ There where the mind and the wind do not move about, there where 
the ram and the do not enter, repose your mtta there ” 

1 I pointed it out sometime ago in a short note on Sanihabhita {Indm 
Hatoneal Quarterly) and m my review of the Saikarumala (I HQ, VI, 
p 878) Bnt see Wmtermtz, Notet m Uie Ovbyatamaja (T EQ, IX, pp Iff) 

i For the Caryipadas, references are made to the text pnhliehed by the late 
Dr H P Sastn bat T have adopted the lorreot readings as established in the 
forthcoming edition of the work prepared by me in collaboration with Dr S K 
Chatter]! For the Dohakosa cf the text as eetabhshed by Dr Shahidnllafc— £« 
chants mysttgiues 
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2 The Doh§ko^ of KSnbupSda, \eise 5 

laJma rasam jam sast iudta benna it pdse 
“ By destroying the 7avt and the sastii, the lala?id and the tasand on 
both sides ’* 

3 Two tniseellaneous dohSs of Saiaha*— 

canda mjja gkaii gboha gkoltat i 
pdba pwnna tabe fd Tthane Utttai n 

“When the candra and the sffiiya are lubbed and mixed up together 
merit and demerit immediately disappear ” 
canda snjja bent ghoha gJioUaha 
“ Mix up the two, candta and sutga, by lubbing them 

4 CarySpada of Krsna, 1 1 

ravt Tezmdada htn db&atane 
“ The sun and the moon were eonveited into eanings 
6 CarySpada of Dombi, 14 

candra vajja dm caJed stthtsamhdra puhndd | 
vdma dahtna na cet at bdhatu ehandd || 

“ The moon and the sun, (have now been made into) the two wheels 
in which lie creation and destrnetion Without looking to the left and 
the right sides take (the boat) as you like 

6 CaiySpada of YinS, 17 

stfja Idu Sast Idgeh tdntt 

The Siddha Vinapada says that he has made a new kind of Vina of 
which “ the sun is the gourd to which the moon-strings have been affixed 

7 CarySpada of Saraha, 32 

nSda na bindu na rant aaatmandala \ 
etarda sahabe mnlekata g 

“ There is no nSda, no btndu, no sun and no moon, the (ntUhrdja is 
free by his own nature ” 

8 CarySpada of Onn^ai^, 4 

eanda-nttja hem pahbdphdla 

« Cot off the two wings called the sun and the moon ” 


1 Cf SuhhasdatamgriAa, ti Bendall, fp 79 and 84 
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Fiona the above passages ^ it is evident that sSiyo and candra or ravt 
and sasm aie to bo destroyed, mived up togethei so that they may lose 
then independent existence, and to be made into ornaments, te , to be 
subordinated "When it ib said that the sun is the gouid to which 
moon-stiings have been affixed the implication is that they have not 
been allowed to work independently and have been^bronght togethei in 
buch a fashion as to tnnctiou in i combined way Such treatment of 
the sun and the moon hab been prescribed foi bunging about a state of 
mind which is beyond the reach of the senses This is a state of perfect 
lepose and as that state of lepose can be disturbed only by the sun and 
the moon these should be either removed, sabordinated or controlled in 
such a way as not to be able to work independently 

There aie -also indications, in the passages quoted above, of the fact 
that these two, namelv, the sun and the moon, are eonneeted with the 
two sides {bervm h pasa) — ^the right and the left pama diitna), and 
aie compared to the two wings {paTsha) This idea is also expressed m 
some of the Caryas 

1 Carya 8 (Kambalapada) varm dahna eSpt milt nth maga 

where the poet says that he has been able to attain the 
gieat bliss [imlioLsuha) “ by keeping close to the (middle) 
way and pressing {t e , keeping under control) the right and 
the left (ways) " 

Z Caiya 15 (iSantipada) vSma dSiina do vSta eeisdt— where 


^ The extracts from Sanskrit commentaries to these passages are given below 
in order 
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the poet bays that he moves on at will “ aftei abandoniuj' 
the light and the lett ways ** 

3 Caivd 3J 1 Sarahapada) vSma tlahna }o hhala vtlhala “the 
light and the leit aie the pitfalls 

That the two wa>s on eithei side, light and left, aie pitfalls and 
full of difficulties IS also indiv^ated when it is said by the Siddha Gatilla 
ihuiifc eihhda, imjhe m theie is no foid on eithei of the two sides 
uiHeh aie full of mud 

The sun and the moon, in some of the Caiyas, aie fuithei connected 
with kill (consonants beginning with ia) and a.h (vowels beginning with o) 
lespectively 

1 Caryl, 7 (Kahnu) alie IMu, vata rmdAela—^‘ the way {i e , 
the right wav) has b-en obsti acted by the vowels and the 
consonants ” 

2 Caiva 11 (Krsnapada) 

ah hah ghanta new a carane 
ravi sasi-handala htu &blmaae 

and hih, te , vowels and consonants have been made into the 
anklets and the sun and the moon into rings of the ears ” ^ 

When ah and hadi aie mentioned, appaiently certain emphasis is 
laid on the soand'Valae of the vowels and consonants and this emphasis 
13 clearly kept in vietv m compaimg them with nupura,te, anklets, 
of which the utility consists in the fact that they make some sound whereas 
the hundala or the earring has no such value The same idea is expressed 
bv another, Siddha Vinapada (Carva 17), when he says ah hah bem 
«ari sifnai*, 8 e, “o/? and are tne two things which produce the notes 
in the stiings of the vxna ” 

Anothei idea is attached to it when Luipada in one of his Caryas 
()) sa^s anhe ghaM dtfka — dhamana eamana bem pandi baitha “I have 




I The comments on these passages in order are 
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S The oommeDta on these two passages are 
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seen in meditation after sitting on (t e, keeping under control) tke twoM 
dkitmna and cwmina The Sanskrit commentaiy connects diamana with 
ah and aa,sia whereas eamana is connected with Mh and may be 
thus deiived from the root dA'nS wbiob indicates a forward or outward 
movement^ wheieas eamana may be derived from the root earn which 
means ‘to eat,’ t e , taking in 

Last of all in a Carya of the Siddha DombipSda (li) the sun and 
the moon aie compared to the two rivers Yamuna and Ganya Gwaga- 
Tama m&jheie iaAaz «d4— “the boat is being rowed (in a nver) in the 
middle of the G-anga and the T^amuni ” The commentator tells us 
that the Gadg& is the moon and YamunS is the sun ’ 

We therefore get two groups of terms and each of them contains 
implications of the same natuie These two groups are 

I mvi) s&rya (compared to the l&u or gourd used for the tlnd), 

h&li, eamana, javna (the placed on the dSAma or 

the- right 

II saBin, candra (compared to the tantrl or the string of the ilmM), 

&h, dhantcma, placed on the vSima or the left 

Now what do these two groups of terms really mean ^ On one 
occasion we have seen that the sun and the moon are called lalanS and 
tasanS The commentatoi while explaining this particular portion ot 
the Carya says, that laland is seated m the left noetnl in the form 
of moon (eandra) which is the Pra^fiS, and rasauS is seated m the right 
nostiil in the form of tne sun (fStya) which is the Updya This can 
be fnrthei explained with the help of such authoritative Buddhist Taniras 
as the Hemjra-Tantia and the HeriiTca Tantra 

In the Bevajra (Chap T)^ it is said that there are 33 nadis withm 
the body and they cany the hodAiciUa upwards which ultimately pours 

' The Sanskrit oomtnent runs 

z From a Eepalese MS of the text m mv possession 

®rrai i *ifTf«wt(sio ^)wbi i 
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into the place of great bliss {mafioriuTt^asthaua) Thiee amongst the nadls 
are principal and they are called lolana, iasana and avadAutt The lafani 
is characterised by PraySa and rasana, by Vpaya whereas the avadhuh is 
seated in the middle and is beyond the reach of ‘the taken’ and ‘the taker ’ 
{giaiya-grahaka)—^^ e the object and the subject It is farther said that 
the IMamia carnes the dksohhya (Snhta or the semen Yirile)> and the rasana 
cariies the blood (rahfa) It is besides pointed out in the same text that 

Slt:=‘Oandra=spraj,iS and h3hs=8urya=t^Sya 

Almost the same explanation is found in t\i€~Heruka-Tantra ^ m which 
it IS said (Chap Y)' beginning fiom the region of the throat a nS^I runs 
downwards along the left side up to the navel— it is the eandra , ah carries 
the eandra On the light side beginning from the navel a nadlruns upwards 
to the region of the throat, it is the snrya , kdh carnes the sUrya Else- 
where in the same text it is said that laland is the carrier of hikta and the 
lasana is’the carrier of the blood, that lalana relates to the sauhJioga-Tidya, 
and rasana to the mrmana-Mya whereas avadhUh relates to the d/iarmahayc 
(Chap VII) 

This clearly relates to the nSdls of which the existence within the 
body IS supposed by the Hathayogins Such a hypothesis is also largely 

^ Seruha-Tantra [MS in my poeseaaionj^ 
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coiroborated by evidence from the B<'ahmaDical Tantras and the Ifatha- 
yoga hterafcme In the nathayogarp)adlpika IV, 9) it is said that the 
sun and the moon determine the time in the natme of day and night 
whereas imtmna (the nSdi in the middle) eats up the time {t e, destiojs 
its notion) Again while indicating the initial pioeess of Ttoga, namely, 
the pta/nayaim oi the regulation of breath, the same text says that the 
vital bieaih :»honld be taken a fiibt thiough the caiiAia oi moon and 
thrown out thiough the oi the sun and then it should be taken 

through the sun and thrown out thiougth the moon (II 5) The same 
process is indicated in another sloka (II 6) in a little different language 
which shows that SvStmSrima, the compiler of the Hathayoga^pradlpiJta 
has culled the two slokas fiom two different sources The §loka runs 
the vital breath should be first taken in through the tda and thrown out 
through the other (t e , pmgalS) and then it should be taken in through 
the pingalS and thiown out thiough the left one (i e , the tda)^ when this 
method of su;ya and candtatna is practised for some time continuously all 
the nadls become purified aftei three months In the next stage of this 
Toga the initiate has to hold the vital breath within himself in suspense 
and to send it through the stisitm/na) the nSdi in the middle This is 
sufficient to show that the Biahmanical tiadition of Hathayogar considered 
caiidra to be the same 7iadl as tdU situated on the left and suryo. to be the 
same as pimgala. seated on the right Further the Haihayoga-pradiptlti 
(III 33) says that ida is the goddess Gangs while pvagala. is the river 
YamunS (icZd bhagavati ganga pirigala yamuna nadt) ’ 
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The 8S>adahlala, Siii mthontitive Biahmamcal Taiitia, baj&i (139) 
that the huTaan bodj^ has two aspects, ai/iu and soma, and this is wh} tin. 
k/uln also has two aspects The light poition is, called sfa^a and the 
left MSahaia, le , moon It furthei sajs that m the left theic is the mdt 
ida and on the light pingala B%ii(hi is supposed to be the cause of ciea 
tion and its two aspects are explained bj the oommentatoi of the &a/add- 
tilala as ‘^aukiam aff,wujpam saktam somatupam ” — that is to say that the 
bind If is composed of two elements, auha and rakta of which the formet 
has the character of apw and the lattei that of Soma Puithei discusstion 
of iutdti on this basis is found in the texts of Kashmir iSaivism like the 
Kdmakaldvildsa of Puoyananda ^ It is shown theie that the bmdu 
consists of two paits one is white and the other is red and they represent 
the Sua and the Sdkii 

In an unpublished work, called the AkulagamorTautra ® which belongs 
to the Kaula school, it is pointed out that the individual soul can attain 
Suah^ abandoning the left and the right thiough Yogie piactice and 
bj bringing together the two vital winds called prana and apana In ar 
attempt to define the left and the right it further gives a large number 
of terms for each These terms may be thus classified 

I Dakatna — prana, palita, suksma, retas, siiiya, dharma, agni, sthiia, 
para, dyau, bheda, citta, pingala, yamunS, vidya, bmdu, rajas, 
bhSva 

II Varna— ^pSxid,, bah, prakrti, sthula, rajas, candia, adharma, 
soma, asthira, apaia, prthivi, abheda, acitta, ida, Jshnavi, 
avidyi, nSda, tamas, abhSva 

* SaraiflttZflfto— 

I 39 40 I 
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* Kamahalaoilasa — 

® A Nepalese MS of this work has been recently acquired for the Bengali Manusoftpt 
itbrary, Oalentt* Umversity For a detailed notice on this work see my edibon of the 
f aulajaSnaiurMya, the Calcutta Oriental Series, No III The discussion regarding * the 

tit ’ and 'the left oooars in I 98 ft and 11 26 ft 
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11 WC UOSV cldiSSsltx ill t llL tci IJa ol tile (\Vu t, lies'll IC' lilt two •'loupe 
staud thus 

I JDaistna— rasa lid, pmi^ald, svijfa, lavi, ii^iii,jjrdna, camana, lali, 
ItiiiAu, updya, yaniUM, ia]\ita\/\, palitii, svh’stna, retas, dkarina, itkua, paia, 
ilyai', hJisda, ciifn, iidyd, lajas, hkdia, punisa, biia, — niraiSna-ltdya iiul 
gidliya 

II r ima — lalana, idd, eaniha, sasiii, soma, apdiia^ dkamatia, ah, 
Hddti, p} apid, gangd, sti'Ki a\^'\ hah, slJtVla lujat, adfiuuiia, asf/iira, apura, 
prlhvl, abheda, aciita, avidyd, fati/as, aUidia, pralrti, sahh , — samh/iogaltafa 
and gra/iala ‘ 

It IS not po'>eibIc foi us to say anj thing about the nadis ot w hicli 
the existence is supposed b\ the Hatha} ogins within the bodv 
It lb no moie possible loi ns to speak on the ph}siologica] chaugis 
which these yogins aie supposed to expeiience in the initial stage of the 
yoga as well as in the advanced stage which bungs in samadhi , but 
it IS possible to follow these mystics up to a certain point in their use of 
the term"? mentioned above 

When piana and caiiiana aie used foi the light side and apam and 
dJtamana foi the lett, it seems that an has been taken as the basis ot life 
and hence of cteation The fiist two mean the inspiration and the second 
two ezpuation and in these two functions of the vital wind, within the body 

3 I 
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1 1 sliouW admit that regarding the position of some terms there is nnoeitaia^ The 
Buddhist texts seem to prefer eo inversioa m (jm of dMcalir prajna^paya^ raMa iukrat end 
g rahaka grShya The other terms of the Buddhist tests conlorm to the order m winch 
they are found in the Brshinanicsl texts The inversion may be doe to soine coDihswa 
or it may be dehberate, because it appears in some cases that the fimc^ons aoonbed to 
the uadis are transferable Cf H 6, test^isnoted m note 1, p 67 
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of the individual, depend many of his notions of the external world 
His notion of time is absolutely dependent on it from a subjective point 
of view Therefore when these two functions of the air stop notion of 
time also disappears The claim of the yogin is that it is possible to stop 
these two functions of the wind and to hold it within Qtumbhaka) and through 
that complete samadhi can be attained > 

If the notion of time is dependent on the two functions of the vital 
wind, inspiiation and expiration, then the implication of such terms as s^) ya, 
and eandra or ravi and 8a^%n becomes clear The sun and the moon are really 
symbols of day and night and our notion of time is also based on them 
The perception of the objective world is also based on them The direct 
aim of the yogin is to extirpate such notions and thus to proceed towards 
samidhi This is why it has been said on so many occasions that ' the sun ’ 
and ‘the moon’ should be killed 

When sound is taken as the oasis of cieation as has been done by the 
sphotavadzng, the question of bindu and nada or hah and ah comes in 
Without going in to the subtler aspects of this pioblem it may be pointed 
out that Itndu is conceived as the subtle and inaudible form of sound whereas 
the nada is the more audible form of it They are charactensed as eit 
and acttj btndu is conscious whereas nada is unconscious It can be furthei 
pointed out that the Kasmir school of thinkeis follow this line of thought 
still further and think that hndu and nada represent toaka and hnya or 
prahdsa and vmarsa, one meaning the desire of and the other an effort at 
realisation, hndu represents the desue aud nada, the effort The two terms 
ntrmanorhaya and gambioya-hSya, which we have found in the Bnddhist 
texts imply the same tendencies The mrmaaa implies a tendency towards 
oieation, whereas iamihoga, a realisation or fulfilment of that tendency 
Some other terms Pumsa and Piahrh, 8iva and 8ahh, rajas and tamas, 
vtdy& and amdya, refas and rajas, etc , may be explained m this light The 
two tendencies imphed by these terms lead to creation and bind down the 
subject to the object, the individual to the illusoiy world The yogin has 
got to control these two tendencies, bnng about their unification and when 
this unification is complete the samadht and a state of perfect bliss are 
attuned 

I "Soc detonnming tb« meanmg of the two terms eamana and dhamana I am indebted 
to my fnend and oolleagoe Mr E C Chatterji As regards the claim to stop the two 
fancbims of tbe air of Satha III 19 
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I have left out till now the two woids TMi and ah or *tbe consonants* 
and * the vowels ’ It has been said before that in the use of these two 
terms emphasis is laid on the sound In the consideration of these two 
terms, therefore, sound has been taken to be the basis of creation as in the 
ease of bmdu and Mda Extending the same analogy we may say that 
hah, % e , the consonant, is the less audible expression of the matrhas whereas 
the adi IS their more audible exptession So far, there is no difScolty but if 
we say that the sound in its tendency towards expression first gives nse 
to the consonants and then to the vowels we would be led to a theory 
which IS contrary to what some of the Brahmanical treatises would have 
us beheve ^ 

Last of all the two terms and prajad raise a similar difficulty 

In the Buddhist texts referred to above, it is clearly said that updija is 
connected with lidh, * e , the consonants whereas prajM with ah, te , the 
vowels The prc^Hd, therefore, in conformity with the previous analogy, 
should be taken to be the less distinct and less conscious element whereas 
upaya IS the more distinct and more eonsciotfs element 

But 'kah and ah, upaya and prajiia may be explained from another 
point of view and this time along the Yamuna and Qanpa The natural 
relation of these two livers is that Oanga is the more important nver and 
the Yamimd being only its tributary supplies water to it and the former 
feeds on that water Thus Ganga is the grahdka and Yamuna is the 
grahga In confoimily with this analogy 5/* is the more important 
sound as it is moie audible and Itah for its expression depends on the help 
received fiom the ah, i e , the vowels In other words the consonants can 
be distinctly pronounced only with the help of vowels and from this 
point of view hah is the grSHaka and ah is the grahya In the same 
WAV if upaya involves a certain desire (teoAS) for self-expression prajftS, 
(sapience) can be said to be dependent on it, the candra (moon) 
also depends on the surya (sun) for its self-expression Tbnspra;4!S is the 
gtahaha, upaya the grdhya and candra is the grahaha, sArya ihegiaAya 

^ Ab to tbe theory which occurs m the Brahmanical texts,, cj the passage of the 
iitareya ^ranyaka discussed m/ra, also the passage quoted by AmrtSnandangths m his 
tommentarvorx Tog%ntktdayadiptka undeurl 14 

wnr Sit i 

Besides, of the two words vyafLjana and ^vara, the former is etymologically aesomaled 
with darkness [afljand) and the latter with light that which is self existent 
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On tbis analogy the other ternib p^nga’ii and lio, ay,ii and mna also 
mu bt explained PingaH beems to be the agni, fire, as it indicates the 
colour of hie wheieab ida which mean^ ‘nouri'shment’ is taken m 

the persoDihcation ot tiie offering ’ So/iia ib also the offering This 
oft. ring which ib meant tor the gods ib witnout any value unless it gets 
tile he'p ot the agm which is supposed to carry it to the propei destination 
It sienc that as it id& the 'peibonihed offering’ wants to reach the gods 
in.l w],e aiails herselt of the help of agni to leaeh theie Ids, is theiefoie 
the fft&halia and agm is the giahga 

I do not want to earn this analogy tuithei But fiom what I ha\e 
and It is piobably deal that the two eategoiies of terms which I ha\e 
discussed, apart from the mechanism of Ha^hayoga, seem to have been 
selected according to ceitain piineiples in almost all the texts 

gieatei emphasis is laid on the teims ptngalS and i4s and agm and aotna, 
termb connected with the saciiliee, it seems that accoidmg to some 
tliinkeis the sacrifice perfoimed outside had also its counterpart within the 
body ^ and through an extension of this analogy some terms relating 
to the external sacrifice were applied to indicate the old notions of some 
functions of the basic elements within the body 

There is no doubt that some of these notions aie very old The 
Chandogga-upamsai, which is m parts obscure for its mystic trend, contains 
a passage which is signiheanb (VIII 1 3) “The space within is as vast 

os the external sky In both of these are united the earth and t?ie heaven, 

the fire and the air, the sun, and the moon, the lightning and constellations, 
whafei er rebates to one aho relates to the othet 

In many places of the Ch&ndogga as well as of other npanisads 
rtferencM are made to hr^yasya nSjdyah, t e , the n&dfs within the body 
In the Ohdttdogya (VIII 6 1) these aie once called because 

tiie sun IS ptngala The leason foi this is thus given “As a rout* 

established between two villages connects both, so the lays of the snn goes 
to both the worlds and fiom the snn above au propagated in the nadli ” 
Illlsewbere in the Chdndogya (III 1 i) it is said that the vital air 
within, passes through five different channels {sim) and of these five 
“ the prina is the eastern channel, it is the eye, the sun (adtiya), and the 
force {tejan) the apSna is the western ehanntl, it is the speieh, the 
fire — the vy&na is the sonthem channel, it is the ear, the moon (eandra) 

t rbe fandsmentol pnadfAe of the tastrason thia pomV baa boon clearly brought 
oot by Sir John Woodroffe Shakit and Shakta, p 408 — " the man is a Microcosm , whatever 
fBosts u the outer nnivsise exests in luta * 
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But a somewhat different idea is also leeoided in the QJi&ndogya 
(I 3) when it is said that is the combination of the prana and 

apana and it is the speech because inspiiation and expuation stops when 
one speaks 

Now the speech which is heie said to combine in it the two motions 
of the vital air consists ot the consonants and the vowels, vyaiijana 
and stara which aie described in the later texts as hah and dh^ as the 
sun and the moon, the day and the night *4. similar idea is contained 
in the Aifareya^iranyaha (II 2 4) wheie it is said vgafijamtreta 
idiri^rdpnmmii svaym^rahdiii, t e , ^^night is obtained through the 
consonants, and day through the vowels In the Buddhist tex^s theie 
IS an inversion of this notion 

Finally, I cannot help leferting to two passages of the AtAawaveda 
m this connection In the 4.thaiva XI 4 IS and 21 ceitam ideas aie 
expressed which seem to bear comparison to what I hav'e said 

12 The Prana is the sun and the moon, the Prana is the 
Prajdpaii 

21 The harma does not take one of his feet from the water, if he 
had done so there would be no more to dav and to-morrow, 
no more day and night ^ 


10 


Jffarhsa is generally explained as the vital air 



SOME ASPECTS OF BUDDHIST MYSTICISM 
IN THE CARYAPADAS 

The CarjSpadas’ were published for the Eist time by the late Di 
H P Shastil from an old manuscript discovered in Nepal The work 
IS a collection of 50 CaiySpadas, of which three aie now missing , they 
weie composed by various authors like SaiahapSda, KSnhupada {ahas 
Krsn§c9rya), Bbnsuku, Dombi, all of whom appeal in the list of 84 Siddhas 
who had flourished some time between the 10th and 12th centuries A D 
As the manuscript was unique and as the language of the test was 
unfamiliar the learned editor could not settle the text m a satisfactory 
way Since then Dr S £ Chatterji has studied the language of these 
texts and characterised it as old Bengali ® {The Ongin and Development of 
the Bengali Language, I, p 112) Some time ago Di Shabidullah re*edited 
the Carj^s of Saraha and £Snhu in the appendix to his work — Lee Chants 
Mgshques, but for the want either of a second manuscript or of a 
Tibetan translation the text conld not be settled to his entire satisfac- 
tion though many improvements were made The main thesis of Dr 
Shahtdullah being the study of DohSs be had no occasion to pay special 
attention to the esoteric doctrines of the Carlas 

The Tibetan translation of the text so long searched for in vain is 
however preserved in the Bstan-hg'jur, Vol XLVII, 85 (Cordier, Catalogue 
II, p 225) — ^the Spyod pah gluh mdsed hyi 'grel pa shes by a ba — the 
CarySgifthoba-vrik-nSma (Narthang, XLVII, pp 161 205) The work, 

1 Bmddha Gan 0 Dehi, poblication of the Vangiya Sahttya Panfat, Calontts 
A second levised edition of the book prepared by me in collaboration with Dr S E 
Chatierp, M A , D Lit (London), is in course of impression 

S Dr S E Chatter]! has given his reasons in detail in his book The moat definite 
Bengali eharactenstics of this language are the genitive m-~4ra, ara ^), dative 
m tS locative m fa (n), post positional words bke «i5jho (^n^), oafaro (viwiT), 
s&nga (^), past and future bases in S, ib (w, w), and not -of, ab of Bihan, 
IHxsent partttiple in onfa (ajwr) conjnnctive in tU (f%), passive in -ta (w), substantive 
roots Seh (^), and tkak (sjjur), and not fhft of Maithili or fhd of OriyS and 
a number of Bengali idioms But it is strange that Sir Jayaswal in his Presidential 
address to the 7th All India Onental Conference of Baroda, without uny reference to 
the woiic of Dr Ohattern and without going into the philoliigioal evidence adduced 
by him, has formafly accepted the theory of Bev R SankntySyana, that the language 
of the OaijSpsdas is old Bihan This theory formulated by the latter for the first 
time m the Hindi Magaame Gangs has no cntical value whi^ver 
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which contains the tianslation of both the CaiySs and their Sanskrit 
(’ommentaiy, was compiled by Muaiditta and translated by Klrticandra 
in the city of Yambu in Nepal 

The Tibetan translation helps us in determining the exact name of the 
work Dr H P Sh5-)trl published the work under the caption Caryacoxya^ 
mniHcdya, which is however not found anywhere in the test But it was 
certainly not his invention In the opening verse of the Sanskrit 
commentary on the fiist CaiyS attributed to Luvi-pSda it is said— 

[MS has — ^ar] which is transUted 
in Tibetan as — "dpal Idan Lu yi shabs sogs grub p* rnams kyis gsans 
sin ya (? sin tn) mtshan spyod pah glu yi thogs ” Thus the name of 
the text which appears lu the Sanskrit verse as Isearya earylcaya^ is also 
translated as the “very wonderful CaryS songs ” It therefore seems that 
the name chosen by Dr Shastri was based on a wrong reading of the title— 
Garyasearyw-vinisoaya which however was not exactly quoted but 
suggested in the Sanskrit verse refeired to Tne name preserved in 
Tibetan Caryaylitkosa vrfti refers to the commentary an 1 thus CarySylii- 
leosa might have been another name under which the collection of the 
Car} as was known 

The special terminology which has been used in the CarySs for 
pleaching the esoteric doctrines is characterised in the text as Sandiya- 
hhasd Pandit Vidhulekhara ShStetri * with the help of a large number 
of texts pointed out that it should be corrected as Sandh&'bhoM meaning 
“ intentional speech” and not “the twilight language” as Dr H P Shsistii 
maintained and as some scholars still continue to maintain in spite of 
what has been said to the contrary The Tibetan translation of the 
Caryapadas and their commentary now amply confirms what Pandit 
Vidhusekhara ShSstri suggested 

In some places of the Sanskrit commentary the words ahkitanihya 
and sanihyayg (to be corrected as sandhayd,) occur in the same sense 

p 8 (Comm on the Carya of Virnva) gurupadeaS,d ahhisandhya, p 11 

(the Carya of Oatilla), mdi-sandiyaya hoddhavyam.^ p 29 — (the Carya 

of iMahidhara), Oittagajendrasandhyayd iamevditham prahpddayahf'p 40— 
(the Carya of Kanhn) aandhyayd pranipdnam panhalpya In all 
these cases aihtsandhya and aandhyayd (sic sandhayd) are translated in 
Tinetan as “dgona pa’i skad kyis,” » ^ , by means of intentional langu^e 

1 Pandit Vidlrafekliara ShSsfal suggested this as the ooireot form of the title m 
a note published in the Bengali Journal Prabest 

*I E g, 4, 1928, 287 ff 
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In several other eases the same sense is bi ought out bv the woids 
lyaja Hffrelsa p 16 — (the Cana of Kambala) ^a? 
laruneh sanikya (sic sanilha)-bhasaya ntpi eL'.alarikatapa) am hoddJiavpam, 
p 18— (the Can a of KSnhu) saitdhpabha'iapd («ic ) iame\ ditliam ntp>ek- 
sapaatah, p 26 — vthe aiya ot Domhi) mKkapravd/iavp&yem pialatayah 

and p 73 — (the Caiya of Bhusukupada) banffahkavpajena iamevditiam 
praftpadapah In all these eases again the woids vpaja and nfpieksd 
aie rendered into Tibetan by “dgons pa*i skad kyis,” * c , by means of 
intentional language The woid “ dgons pa ” means— to pm pose, to intend, 
to think, to cogitate, etc Though it does not faithfully bring out the 
sense of vyUja and nipieksa still it becomes eleai that tnough sa?idha 
pumarily meant ‘intention’ in these cases it was used in a technical sense 
to mean a paitieular way of expression to explain the mystic doctrines as 
intended b\ the speaker by analogy (pyaja, ulpuLsd) 

In tiie Caiyapadas the mystic doctrines have often been described 
by analog) and foi this purpose a nnmbei of images has been chosen 
I will first of all discuss these images 

(*) The image of boat— In the Caiyas Nos 13, 14 and 38, attubuted 
respectively to Kanhu, Dombi and Saraha, the image of boat and 
the analog) of rowing have been used to explain some of the doctrines 
While commenting on these songs the Sansknt commentary warns us 
mitkd sandhydbhd’faya boddhavyam, nankapravaha-vyajena] prakatayaU, 
JcSyanaithS,vyd]ena prahp&dayah or kdyam naukdm pankalpya, etc In 
No 3 KSnhu says that he has made a boat of the three refuges {ttisai and) 
and has mastered the eight (divine powers) Thus has he crossed the 
ocean of the woild after having counted all the waves in the mid-sea 
The five tathdgatas are his oars and the citfa is the helmsman Thus 
has he proceeded to the island of Great Bliss In No 14 Dombipada 
says that the boat plies between the Gangs and the Yamuna and there 
the old Matangi takes the yogins to the other bank without effort 
Dombipada urges himself to ply the boat with the five oars Hesass 
that the rope should be tied well on the back, water which may enter 
into the boat through the joints should be thrown out with the help of 
the «ca»i which is the sky {gagana) The Sun and the Moon, the two wheels 
of creation and destruction, should be converted into jiarts of the boat The 
boat thus taken plies at ease, and the two banks become no longer visible 
In No 88, the song of Saraha, the kdya is the boat, the purified mind is 
the oar and advices of the Guru are the sails Advice is given that while 
plying the boat it should be always kept near the Sabaja and as there 



BUDDHIST MlSTIClSii IX THE C4R1APAD\S 


ar6 difficulties on the way the boat should always heep neai the Raid when 
going against the strong current Thus onh it can leach tne sk} iyaqatia) 

KambaliiUibarapada in his Caiva (No S) uses again toe iniige of 
boat He says— “ Kambala has filled his boat of compassion Q-arnhS, 
with gold and theie is no place for silvei in it He wants to take the 
boat towaids the sk} He has now upiooted the post to which the boat 
was fixed and takes the boat keeping near the right and left sides 
He attains the G-reat Bliss on the way ” 

(n) The %mage of In one of the Songs of Bhusnkupada tin. 
image of rat is used (No 21) and in tbis case also the commentaiy 
sajs that mUsaha sandkga-vacanena, prahjaadayaU 1 he author sajs 
“The night is dark and the play of the rat begins The rat dnnks 
the nectar Kill this rat-wind so that the coming and going ma} be 
stopped The rat brings in transmigration and digs holes The rat 
which thus bnngs in calamities has no colour When it ascends the 
sky {gagana) and dunks the nectar there, it becomes restless It is then 
to be pacified with the advice of the Guru When the pla) of the lat 
IS thus stopped the ties are broken asundei ” 

(w) The image of the stringed musical instrument, Find— In the 
(arjapada No 17 the Siddha Viiiapada uses the analogy of a ^ioa 
He says that he has made a new kind of Vina of which the sun is the 
gouid, the moon is the string, and the AvadhuU is the stand (dandi) 
which produces sound even without being struck Vinspada says — 
“Fiiend, hark the Heruka-vina is being played The notes of the string 
are being heard The beet of elephants on hearing the sounds, dh and 
kdh, now enter the samarasa When the striker piesses (the stnng) 
the sounds of the dZ strings spread everywhere, the king then dances 
and the queen sings This is the Buddha-nataka ” 

(*p) The image of elephant — In the last song we have already 
found reference to an elephant which is called the best of elephants— 
gajavara In a large number ot the Caryapadas use is made of the 
image of the elephant but,|the most important case where the image has 
been fully worked out is in, the song of Mahidharapada, No 16 The 
commentary on this song sa.js—etitagci;endra sandhyayd pra(tpS.dayatt 
Mahidharapada says “Along the three planks (pSia) terrible noise, 
not produced by any agent but spontaneous, is being heard At this 
noise both the mdra and the world are destroyed The great elephant, 
the Citta, now runs towards the end of the sky and mbs the sun and 
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the moon tojethei Aftei demolishing the posts and bieaking the chains 
whi’h aie the meiits and the dements the elephant now runs towards 
the sound in the sky and enteis into the nirmna-hke There he drinks 
the ffreat wiue, maJiaraia He is now indiffeient towards the thiee 
worlds and is the conqueioi of the five objects of senses He has now entered 
deep (into the ski) and nobody can see him" Kanhu in some of his 
songs uses the image of elephant In Caiya No 9 he compares 
himself with the elephant and says — Aftei having broken the two posts 
evam and torn asunder the various chains Kanhu has entered the lotus 
forest of Sahaja and has become intoxicated by dunking the wine And 
now just as the elephant thiows rut at the she-elephant the eitta is 
pouring the tathata wine ” In Oaiyi No 12 in connection with another 
image K§nhn again uses the image of elephant and says that he has 
destroyed the fi\e (objects) with the help of the elephant 

(») The tmage of deer — BhusukupSda in one of his songs (No 6), 
makes use of the image of a deer The Sansknt commentary says 
BhimTcupada hanna~saida eand1iya.hhd.sayd kathayah Bhusuku says— 
“ The hunters have surrounded the forest and their eiy is being heard 
The deer has become his own enemy for his flesh The hunters do not 
leave Bhusuku (the deer) for a moment The deer now gives up his food 
and drink The doe advises the deer to leave the forest and to go 
(with her) The deer runs away so fast that even his hoofs cannot be seen ” 

(fft) The analogy of nmon — In some of the CarySpadas the authors 
address some female companion and say that marriage with her has 
led to the attainment of great bliss Thus in song No 10 KSnhupSda 
addresses a Dombi, a low-caste woman, and the Sanskrit commentary 
clearly says dombtsaidah sandhydhhdsaya kathayah KSnhu says 
Dombi, yon live outside the city but how is it that yon have now dared to 
touch the son of a BrShmana But oh Dombi, I will live with you be- 
cause I am only a naked Yogin who uses the skull (for dnnkingj and is 
hated by all The lotus is one but it has 64 petals and the Dombi is now 
dancing on it She is now eating the lotus stalk in the lake I shall 
now get hold of her and reach the other shore ” In song No 19 KSnhu 
desenbes his marriage with the Dombi, in the following terms The 
existence {bhava) and ntrvdna, and the mind and the vital air (mana- 
paiana) are serving as different musical instruments ESnhu is going 
to marry the Dombi After marrying her he has now stopped further 
birth, and got the anufiara world as the dowry He is now spending 
bi» time in her company surrounded by the Toginls in great bliss 
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Whoever has once lived with the Dombi can uevei leave hei for a moment 
and IS maddened by the Sahaja bliss ” 

{vi%) The analogy of the fermentation of nine — ^Viruvapida in one 
of his Caryis (No 3) introduces the analogy of the fermentation of wine 
He says “ The female wine-dealei (enndtnl) is alone but she enters both 
the chambers and introduces the powder (’) for fermenting the wine 
The wine now flows straight towards the Sahaja and that bungs im- 
mortality On seeing the sign (of the wine) at the tenth door the customer 
comes of himself and after visiting the 64< stations enteis without leiving 
any sign behind The pipe of the vessel is nairow and theiefore the wine 
should be sent thiough it carefullj ” 

{vm) Analogy of carding the cotton — In Carjapada No 26 ^Sntipgda 
uses the analogy of cotton carding. He sajs have carded the cotton 

to flue threads and again reduced these threads to non-entity, but still 
I have not been able to get at the Heruka While carding the cotton I 
have gone to sky (sunya) The two ways on either sides are no longer seen 
and nothing enters into the sky There is no cause and effect I can be 
only perceived by my own self ” 

In the images of the boat the words which serve as the key to the 
mystic significance are — the boat, the five oars, the helmsman, the way 
along which the boat sails, the posts to which the boat is fised before 
starting, the rope by which it is fixed, and the #sca«i by which water 
is thrown out from the boat, and finally the destination of the boat 

The boat stands for harunS,, compassion, which is explained as 
bodhmtfa (8), the tnUrana which is explained in the commentary as 
“the refuge of the three — ” (lidya, vak, ctUa) or in other words, the 
mah&sukhalsSya in which these disappear (13), the hukranSdiiS, which is 
located within the middlemost «5^f, ets , (li), and last of all 

for hdya (38) by which evidently mahamkhaltaya is again meant * 

The five oars stand foi the five tathagatas (IS) The five tathdgatas 
are explained as the punfied body (of which the five tathdgataa presiding 
over the five senses are the essence) In one ease the mana (38) which 
combines in itself the essence of the five sens^ in its purified state is 

' €*s w r«i< n [sio [com 8] , 

ajf spct ^ w 

[com 13] , i ^ ^ 

[com 14] , ^rtwscr [com 38] 



80 


STDDIEa IN THE T4NTRAS 


cumpared with the oais Elsewhere (13) this idea has led to the 
eompaiison of the ntta with the helmsman l,arnaihar<i ’ 

The two posts to which the boat is fixed stand fox the illusion of 
the phenomenal world, ab&aMhsam (8) The rope by which the boat 
IS tied to the post stands foi the bodhetUa (14) m its samtrthka oi 
impure woildly state and also foi avidydsHt/Cf 1 6 ^ tie of illusion (8) 
The secaal bv which the water oi the impuiities that ma^ come in are 
to be thrown out stands for the sunya or vacuity ' 14) ® 

The path along which the boat is to sail is the middlemost one in 
which both the right and left aie combined (8) that is located between 
the Gangs and the Yamuna (14), and along this path which is lull of 
dangers the boat has to pioceed against the cuirent (38) ® 

The destination is deseiibed as mahamkha — the knowledge of nairUtma 
(8), the »<?, the island of great bliss situated in the 

[ocean of] vacuity (13), the jiaapiira. explained as the city of great bliss 
( 14) and the gagana, i e , the vacuity (38) * 

These images imply ceitain Yogic processes The principal idea is 
that the boat is to be safely taken to the island of gieat bliss along the 
middle path steeling clear away fiom the two sides It is fixed to the two 
posts by means of a rope which should be torn asundei The island of 
great bliss is situated in the ocean of vacuity 

The boat is the bodkiaUa which is the semen virile (jsuJtra) It is 
claimed tnat by certain Yogic practices it can be carried up to the head 
In the ordinary state it remains lestless and binds one to the illusory 


^ n [com 13] 

t fa qicw [com 38] , [com 13] 

* [com] , ^ 

^#5^ fwfif I (com 14] 

* H^sdiiar [com 8] , aagjJT 

?nwnv#l[com 14], 
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woild In that state it ib sdiTif TCfihjL bit when is earned unwards 
it loses its lestless chaiactei and ,HoJiice<5 a state ol ^leit bli'-s In this 
state it IS Po/Tdi/iQ/) tii lied It the i becone^ ^be souice ot "Upieme (^[ualities 
to the Yogm When thu lodlmitid piocetJs up\\aiUb as the lesult of 
a SOI t of 1 evolution within, theie is mtioveision ot all the faculties of 
the senses, and of the vital wind The'y then, without becoming the souiee 
of distiaetion to the Yogm and of his bondage to the ill iisoiy woilJ, all 
help him in his maieh to the hi:?hei plane wheie he enio^s a «tate 
of gieaf bliss Now while this mtioveision oi inteinal lexolution 

takes place tne boclhicittd in its upvaid naaich follows three pnneipal 
channels, called the }iddJi> Conne\. on with the e\teinal world still 
continues and ib not eompletdy semel This connexion tot allj ceases 
at a btage where the three meet togeuhei to foim a bingle channel onh 
rms is implied oy saying tnat the boat should sheet eleai of the two 
paths on the light and left which aie full of daugeis ^ 

The levolutiOQ is brought about by meditating on the vacuitj (bfiiij/a 
samdiVii) and thioagh fuithei coneentiation on it the influx of the illusion 
of the objective woild can be stopped Thu u why the \ acuity has been 
compared wita the seccinl and it has been said that if any watei enteib 
the boat through its leakage it should be ^hiowa out with the help of 
this secant 

In the image of lat, the lat itself stsbxids ior the citfapadana-^bhe 
vital air which is ordinarily restless like the rat As long as the dark- 
ness of night remains the lat moves on and dunks the neetai stealthily 
Similarly, as long as the instiuetion of the Guiu is not obtained and the 
lebtlessness of the vital air is not stopped it contributes to the loss of the 
hoAhiovtia but when it becomes quiet there is no raoie loss, the Sahaja 
bliss IS then attained and the worldly ties aie bioken * 

^ The Yogic method hr which the bodhtcitta can be carried upwards is referred 
to in many places of the present te^ct Gf also the quotation from Sekoddesa, a work now 
lost, in the commentary to the Oarya No 3 

[szo MS ftra" 
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The same Yogic pioeess which has been explained above is again 
implied beie The lat is the vital an in its lestless state befoie the 
revolution takes place This is whv the hodlimita also lemains lestless 
in its Sami') ihha state and is subject to loss and decay This is implied 
b\ saving that the rat m the daiLaess of the night dunks the neetai 
stealthilj But aftei the levolution the vital an ascends upwaids, gets 
pacified, helps in pacifving the hoilhievtt'i which then attains the paiCLDiai- 
t/iiha state and bungs about the Sahaja bliss 

In the image of the stiinged lastiument {Vtna) the woids which aie 
impoitant aie — the gouid, the stiings and the stand (ddndi) to which 
these are fitted The gourd is the SUi^a and the stung, the Candra 
These repiesent the two ttadls on both sides and the stand represents the 
avadhuti, the nddi in the middle When the fiist two aie bionght together 
and fixed on to the middle one a music which is not produced by any agent 
but spontaneous is heaid within and this music is lesounded in all the nddis 
When this music is heaid by the ^ajaiaia, the best elephant [which is 
explained as the eiUd\, it pioeeeds upwaids to dunk the samarasa When 
the music continues, the Ling, t e , the Yogm dances and the queen, % e , 
Naitatma-yogini sings 

The image of the stringed musical instiument has close similarity 
with the analogy of cotton-carding used by Santipada in Carya No 26 
The instrument used for cai ding the cotton is also a stiinged instiument 
consisting of a stand to which the stung is fixed When the stung is 
struck against the cotton, the cotton gradually gets reduced to fine threads 
The cotton here stands for the illusory world ® 

According to the mechanism of the Yoga already referred to, when 
the revolntion takes place and the faculties of the senses are on then 
upward move the internal it&dts are said to receive the currents and 
vibrate This vibration becomes gradually more and more intense till at 
last the objective world disappears fiom view and the Yogm finds himself 
established in the vacuity This is the state that is described by the 
present image 48 the movement of the string continues, the cotton, « e , 
the illusory world, gradually gets reduced to non-entity and duaiistio 
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knowledge is altogethei stopped * When the state of \acnin is attained 
theie is no moie effect of causality and no moie clistuibanee of the peace 
This state is said to be indesciibable 

In the image of the stiinged musical instiument and mstinment fc 
eaiding cotton we have seen that there is the question of a sound — a sound 
that IS spontaneous and not pioduead b\ aa> agent — which ^ibiatesin the 
diffeient inteinal nadis and paiticulaily in the thiee piiueipal ones In 
the image of elephant (CaiyS Xo 18) theie is again the question of this 
sound which is heard along the thiee planks " oi the principal wlrti', ( ) 
The elephant which stands foi the citta m tnis ease is maddened b\ this 
sound and marches at once upwaids to the sky, i e , the vaeuitv He rubs 
the sun and the moon together and demol shes the two posts and bieaks 
the chains which bind him to them The sun and the moon and the two 
posts which aie explained as me it and dement btand foi the illusion of 
the material woild which has two aspects We have seen befoie that as 
long as the citta does not reach the point wheie the two nadis, the left 
and the light, do not get united with the middle one and form altogether 
one single channel, the influx of illusion continues When the citfa attains 
that point in its upwaid match it leaches the vacuity without any 
hindrance at all, drinks the nectai theie and en 3 oys the great bliss This 
has been brought out by saying that the elephant has now reached the 
end of the sky® and has become mad after drinking the great wme 
It IS this sense which has been brought out in the other images of the 
elephant which has been referred to When it is said that the cifta is 
pouring tathata wine the meaning seems to be that the cilia in its ultimate 
state of reality permeates itself with blissfulness * 

The image of the deei has more philosophical than mystical signi- 
ficance The deer in this image stands for the citta or ciita-pabana, the 
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vital an 1 ' e *ital an is OiJiiiauIv lest'csb Iika the cleei and as ion® as 
it leniains lostlees it is assoc’ateJ with tae iiiateiial wo Id and is subiect 
to all the miseiies of the noild lliis is un\ it has been said that the 
deei IS «uiiounded bj the hunte'son all sides and is his own enemy toi 
his flesh This flesh, t e , his association with the mateiial woild, stands in 
the way of his tianslation to tne highei spheie * ■kt this stage the doe 
comes in and advises the deei to leave the foiest smicunded bj the hunteis 
and to go ovei to anotbei wheie no such tioubles exist The doe is the 
Jmiiamiidr oi the Xaiidtiiia * and the othei foiest is the foiest of the 
lotus — the gieat bliss This last only has Yogic implications and suggests 
that theie is the question of the maieh ot tne Sakti upwaids to the 
topmost Cakia, the Cakia of gieat bliss 

In the analogies of union a Dombi pla}b the most impoitant pait and 
that selves as the kej to the innei meaning of the image She lives 
outside the city, dances on the lotus with 64 petals and eats up the lotus 
stalk When the Yogin pioceeds to many hei the d/iava, existence and 
aiiiana and the mind and the vital an all act in concert as musical 
instiuments Dombi is explained as the Nat) alma ^ oi the avadhuti, 
purified Avadhuti is the middle nadt, and as soon as it is puiified tbiough 
the lemoval of the influx of illusion the ^akti which is chaiacteiised as 
Natrafma m these texts ascends upwards, reaches the vacuity wheie the 
lotus with 64 petals is located When it is said that the Dombi eats up 
the root of the lotus the implication seems to be that the way by which 
further influx of illusion upwaids may be possible is destroyed 

The analogy of the fermentation of wine leads to an image of a 
different kind Though this image is not quite clear in all its details 
the central idea is suggested by the two words — sundtni and varunt, i e , 
the female wine dealer and the wine The swndtnl stands foi the 
atadhuUka which we have seen is no other than the natratma or the iSakti 
that marches upwards The varuni — ^the wine, stands for the sdmvrthka 
bodhaiiia or the semen virile I have already said that according to a 
particular belief of the Yogins when the iSakti marches upwards through 
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<he diffeienfc nadis the auhta oi the '■ami > if a f/^'dh u^la -ilso {jioceed 
UDViaids ^0 the head The aim or tne Yo£,m is to ^ee that it jtuctei' 
quieth thiough the middle iiidt and getb accumulated la the a]iam mi 
III the head and loses its leatltss eliaiartei * 'the ImUtiLifia then 
attains the paiamaithha state and becomes conducue to tne at amiritnt 
of supieme bliss This process is implied 1 1 the preoent image 
When it IS said that though the sunduil is alor e she enters Loth 
the ehambeis the implication is that she bungs the two, the sun 
<.nd the moon togethei and sends tiicm thiough the middle one" 
The wine, i e , the siiha, at this stage is made to enter it and goes upwaids 
to produce the Sahaja bliss The customei ® who comes of himeelf on 
seeing the signs of wine seems to be the cifta who now enters (the iaeiiit>) 
without leaving any sign behind and dunks the neetai from the lotus 
of gieat bliss 

Inmost of the Caijas tberefoie the hodhmtfa, and its cultivation 
for higher puiposes take the most impoitant place Ihe lodhieitta alone 
IS the source of compassion Qtaiiina) which is so impoitant in the 
MahSySna, it can lender supreme bliss to the initiated and enables him 
to fiee himself from the giasp of the illusory woild The hodhiciUa in 
its exoteric aspect is equally important in the eailier Mahaiina It has 
been interpieted there by the scholars as " the lesolution to attain iodh ” 
In the eaily MahaySna practices also, this lesolution to attain Bodhi” 
enables the initiated to proceed in his spiritual exercises and to be the 
master of compassion and save every being of the woiId from misery by 
leading him to 6odh (a/ Dutt, AspeoU of MaAayana Buddhism, p 802) 

But in early Mahayana the esoteiic aspect of the bodhicitta {i e , the 
bodhictUa in the sense of suhm) seems to have already developed 
In my note on the word Pardvrtti (see mf-'a) I have emphasised on the 
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implications of the woid in its connection with niaithnia — sexual act 
If rav intciDietation of the uoid is accepted then we should admit 
that! alreadv when the SiitialamLaia was composed b} Asanga the 
Buddhists belieted in a Yogie practice by which it was possible to turn 
the flow of the semen viiile inwards and to pioduee a state of supreme 
blissfulness caused by this inflow In a passage of the SiTisdsamucea^a of 
Sdntideia, Bodhicifta is exaeth used in a similai sense 

hodhcitid alalah Irpathda math apesii acddsai/e ghaiiah | 

hodh angmaniijMn asamilmo Buddliagai idia again ’^ampmiaulliate I| 

{BihafYjp lOd), 

“The hodhcitta iS the geim, the second stage of giowth is compassion 
the third IS oi brotheily love which is fiini and solid, and then 
the elements of the hodh giow stage by stage till the Buddha-embryo is 
fully developed ” 



A NOT^E ON THE WOflD PlRlYETTl 


The word iwavrth oeoms in seveial veises o£ the 5g''/a^am^lJ'a of 
Asanga m eonneetioa with acts which constitute the supreme greatness of 
Buddha {^ibhilvam haadrUam) These acts aie pakendri^ajiaJdi rtti, i e , 
paiavrth of the five senses , mnaso*pi ° — i e , paravrth of the mind, 
sarthodgiaha° — ie,pardvrttt of receiving the objects of senses, vikalpcP — 
le fpaiavrth of the act of diffeieutiation, ptatistkagdh° — ^le, puraiifh 
of tne pUee of evistenee (’) and lastly mn,ithiiiasj/a^—\ ^ , paravrth 
of sexual act The veises aie — 

1' 8U1 

JisrltsPr ’TOi I 

istsTO"! ti a’^ii 

^ 31 ^^'BTOfWt TOT i 

uaiRTW ff iis^ii 

r«i ' €g r^ TOa^ ^ I 

waiMt ¥?iarRr bssh 

jrfjmrar TOT I 

fspimt ^ flsstu 
TOl^ TOT I 

^srrafsR^ iis^ii 

Prof S L^vi while translating the word as “revolution" suggested 
that ^‘paravrth of sexual act" alludes without doubt to “the mystic couples 
of Buddhas and Bodhisattvas which have so much importance in Tantrism" 
Translation of the SutralaMhara, p 81, note) If this interpietation is 
accepted then we have to admit that Tantr± ideas were already prevalent m 
MahSySna Buddhism in the time of Asanga (4th-5th centuries AD) 

Dr Wintemitz in his Notes on tie QuhyaSafnSgOt Tantra and the Age of 
Tantras (I H Cl IX 1) has recently questioned the interpretation of 
Prof Levi and translated the word parSvrtti as “turning aside, discard ” 
The last two verses of the series (Nos 45 and 46) have been rendered by 
him as follows ♦ 
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“ In the tuiaing-aside of the basis of Beality supieme gieatness is 
obtained, (aamelv) the ‘ Nirvaia without basis’ in the immovable seat of the 
Buddhas 

“In the tuining-aside of se-^ual union supieme gieatness is obtained, 
(uand^) in the enjiyment Toi pleisuie giound) of Buddha happiness and 
in looking without impute thoughts at a wife " 

The meaning of the howevei does not appear to be so 

plain The veis>es ot the Saiidfamhaia, alieady quoted, aie introduced b\ 
isan?a with the note ma.HOvi'Ui bhedena mhhutm-ili‘dam darsayah — 
different kinds of supieme gieatness aie being explained with leference 
to the \arioas functions (vrtt ) of the mind” The woid u? has the 
inpheatiou of a foi vaid eireulai motion wheieas avrtti means a complete 
levolution (like the i evolution of awheel), the prefix joa? 5 means “back, 
m ai inverted oider” The woid paidvrtti theiefoie Iiteially means — 
‘‘ uimng (the fuaction-. of the mind) lound to an opposite point ” So it 
does not mean even liteially, as Di Winteinitz thinks, ‘turning aside’ those 
functions but then tiansfoimation foi a highei purpose This really 
amounts to a mental levolution 4. laige numbei of passages from diffeient 
texts confirms this interpretation 

The word, firat of all, oeouis seveial times in the Fijilaptmatiafasiddht 
{Trimsiha) of Vasubandhu and also in its commentaij by Sthiiamati 

-STH f m i 

ftfsrerfHcr a 

ITnmsthd, har , 28 29 ] 

When the knowledge does no more perceive the object it makes its stay 
in vtjRSm only {vtjUlm-mSirfi) Theie is [then] no more receiving for the 
absence of objects to be received (28) 

This knowledge is mindless, perception-less and bupra-mundane There 
IS then the paravritt of the recipient — aarayaspa pardvrtii through elimina- 
tion of two kinds of troubles (29) 

Stbiramati while commenting on the verse says 

What 18 Urapapardvrtit ? Jsrapa or the recipient is the SlayorvtjnSm 
which contains all the germs That which is its pardvrth is piodueed when 
thwe is no more impregnation either of troubles or of duality and on 
account of their stoppage there is pliability This pardvfth is attained 
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thioogh the elimiDation of two kinds of troables— and 
j He^avai ana 
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Pa'iavrth m this ease, implies pmraldh^ i e , relaxation or lighfcnebS of 
the mind It is one of the bodhyangas or an integral condition of the bodhi 
Sthiiamati explains this word thus ^‘prasiabdh is the opposite of 
dauathulya It is the pliability of the body and mind while daiisthdya 
IS the want of this pliability and ib hence the geim of all passion 
The pliability of the body is that which enables the bodj^ to do its 
proper functions with ease The pliability of the mind is that which 
enables the mind to act on its object with freshness and lightne«5S 
As to the body its piavabdiii is attained when a particular tangible 
IS brought to it through satisfaction So sajs the Sutia ^'when the 
mind is pleased the body relaxes ( ) Its proper function is to 
extirpate radicallj the obstruction of passion {hlesavarana) so that through 
it the paravrth of the recipient (asmya) takes place 


The woid paravrth occurs in many places of the LanhavatSra sutra 
but the most important leferenees to it occur in the last of the 

text The Bodhisattvas are fiisfc of all described as experts in paravrtti 
oi (p 10), and it is further said that they attain the body 

of Tathagata {TatJidgata-Mifa) through paidvrth (p 48) Tathata or 
the state of ultimate reality is defined as that which is attained through 
paiavTth of the nature of desires, mental disturbances (dau8tAulj/a)^ 
mind and mental and non-mental knowledge (p 108)— 


{sto if^) m^x<[ ^rPcT TatAafd is 

once equated with pardvrtta ( p 374, veise 77 and also p 
161, tl^Trerrfi wr— ) Paiavrth of the vtjUana, the seat of all desires 


and knowledge, is called ittrvaTUi (p 93)— 

When the mind is paravrUa no function of 

the senses remains to the Yogin (p ^3') and when the i>arS»r«» of the 


recipient * (osra^a) take*! place there is no origination (p 838) ParavrUt 
IS the state of detachment m which there is no knowledge of contradietioa 


(p S45— ' 


Ksrayd, wo have aeon* is explained by Sthiramati aa ^cii 


12 
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There are several other passages m the LanTtaiaiara 'which help 
as in determining the sense of the word with great precision ^ It is said 
that when the Bodhisattvas arrive at the 8th bJiumi they attain the 
imnoma'^a-kaya through the paravrtti of the two ways , on page 266 
(verses 17-20) it is farther said that when the mind is paravHta it 
always stays in the space which has the coloui of a lotus, and which is 
beyond the reach of the illusory world When the mind is established 
there, the thoughts attain the state of anabhogacan The mind then 
performs the acts of the common beings like the diamond in which the 
whole world is reflected (« e , the mind remains unstained like the diamond 
inspite of the reflections) In that state theie is no phenomenon either 
samskrfa or asamskrta, and there is no knowledge of duality The 
individuality loses its nature {jnaihsvahhavgam) 

From this it is evident that paravrtU is an affair of the 8th of the 
ten hhumts It is a state in which the mind stays peimanently ( 
siragg ) and attains ambhogaoan condition ( ’t'f ) In fact 
the 8th hh^mi is called Anahhoga oi Acaia The relative position of the 
ten hhMmu is indicated in the following verses of the LankSvaiSra 
(pp 278, 106, of also p 216) 

frg ft ^ ^ ftvwTgr ^ i 

“The eiita consists of the first 7 diSmts, the Sth is devoid of 
illasioD, and the two bhiimis (9th and 10th) are places of enjoyment 
{—tihara) The last is a positive state " 


1 Cf {Jso vySvrtH In tbe Lankaeaiara, p 816, verses 892fl , also p 326, verse 483ff — 
VffSvTttik tanadffttTiSm Vyavritt is nsed m the SutTolamkara as a synonym of 
ParStTfi* in verse 47 (is) — Siaiaeamjflavydvrttan In the Chinese translation of the SutrS 
fmdtxtit IS rendered by ohuan which means ‘ rev^ntion or taming round ’ , chuan is 
peztioalaidy nsed to mean tbe revelation or tnrnmg of the wheel NwrlU means snppression 
or destmctioa and hence has only a negative character whereas pardvrlU or vy&vfit* has a 
poatiTO character, paravrttt implies eztenorisation and paravrtit seems to imply the opposite 
process Ocanpare with this the sigmacsnce of patam in pwram, vatragyam (YogasHtra I, 
16) and parSrtham {tbtd, IV 23) In both the cases param appertams to Puma The 
Pi’Ohfi* has two movements, outward and mward, and when its inward movement teaches 
oompletion moksa is attained Bho adeva in his comment on Yogasutra IV 22 says — 
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This, I think, throws a flood of light on the meaning of the verses 
45, 46, 47 and 48 of the SUtrSlamhara already referred to Buddhanam 
acale pade of verse 45, Buddhasdukh^a^vthdio, of verse 46 and SkSsasan^lia 
vydvrUi (which makes one gagana garhha according to Asanga) of the 
verse 47 refer to the last three stages m the march towards final 
beatitude Aoale pade seems to refer to the 8th bhUmt called Aeadd or 
NtrdbRogd whereas the 9th and the 10 th which are generally called 
vthdra in the Lanhavatara are implied in the otner two expressions 
The 9th bhumt called Sadkumail is the place from which the Bodhisattva 
exercises mahakanind for all beings and this is probably the reason why 
It has been called a stage from which the friendship or love of Buddha 
IS exercised {—Buddha, saukhyavthdid) The 10th bhvMi called dharma- 
megha in which the Boddhisattva attains actnfyam ca nama molsam being 
seated in the pure dharmamegha appear to be implied in akasasamj Havya- 
vrtU and acintya.’krtymusthdnad buddhdramamaldaraya 

1 do not mean that such well defined stages of spiritual progress 
as are found in the Basabhumtka. SUtra are implied m the above three 
verses of the SutralamkSra But the thiee stages in some form or other 
were known to Asanga (cf Ssiralamkara, XX-XXI, B7-6S) and called by 
him Aeala, Bidhumati and Dhaitmmeghd, although the cbaractenstics of 
these thiee are there mixed up together This seems to be due to the 
fact that the last three bhuruts by their peculiar elevation form a 
category different from the first seven bMmts as it is distinctly said 
that from the 8th bkumt one becomes a member of the Buddha family, 
possesses the Buddha gotfa and is constantly attended by all gods and 
VajrapSui It seems that there was no fall from any of the last three 
bh%mt where as that was possible from any of the first seven bh^rntt 

Now paravrtft is spoken of in connection with the last three bhimts— 
stages in which Buddhahood has been already attained. In these stagei 
no question of dueardtng different funcfaons of the senses, mind, vikalpa 
and sexual act {Matfhu}ta)i etc , arises because that is the a&ir of earher 
stages in the spiritual march In the last the stages the Bodhisattva 
IS far above the world and its turmoils Therefore pardvvUt must 
have a different significance 

In the previous discussions we have seen that pardvrtU involves 
prc^rabdhi or elimination of the two cat^jories of obstruction both of 
the passions and objects of senses, and is equated with atfoaauf' aii^ 
ta,thatd It IS mhsvabhSvata, mfobASsaiaam, anittpdda, etc. 
therefore complete negation as mrvS'm and tathatS do not^^^^i^t in 
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annihilation, it has neither any positive noi negative aspect— it is above 
that {lanM,, p 98, ) 

So it has been defined as a state of blissfulness Theiefoie 1 think 
paravTtti of mmfkm (veise 46) does not mean 'turning aside ^ or 
‘abnegation of the sexual act* but en 3 oyment of bliss similar to that 
arising from that act This analogy has been used m Indian philosophical 
texts beginning with the Upanisads 

The significance of this mystic union and the consequent enjoyment 
of a bhssful union is given in the Suttalamkka itself (XX-XXI, veroes, 
87 and 88) in connection with the two bhiiims, Jcala (the 8th) and the 
dharmamegha (the 10th) The 8th hhumi is called Acala, “un moved ” because 
it IS “ unmoved by the connotation of the two ” ( i5irrR[^5I«rr?r ) The last 
18 called Dharmamegha because it is “ filled up by the two as the space 
18 filled up by the clouds ” (wsinf The connotation of the 

two aie explained by Asanga as nmtitasamgiia and ammUasamjU and 
“the filling up by the two ’‘as the filling up by the and 

the dharanmukha In these stages therefore “the coming togethpr” 
or “unity of two oategoiies ” is implied and this union might have been 
described as matthmasga pardvrtk Such union is implied in the teims 
Toga^ and SamUh The and ammitta-samj'M of Asanga 

may be compared with the kargaoiUa and hdranaoiUa of the Yowa 
philosophy The karanacitfa is ubhu and the most impoitant aim of 
the Yogin is to turn back the aiia to its original state of all-pervading 
katanacitta 

Mdtitoaal Note—Mj note was published m Octobei, 1983 Mr 
A K Coomaraswamy discussed the word independently at about the 
same time Gf his “ A New Approach to the Vedas/* p 93, note 73, where 
he explains pardvrUi as transformation, regeneration, analogy, reversal, 
etc Cf also his article in Festschnft Ernst Wutermtz 



Appendix 

DETAILED NOTICE^ ON MANUSCRIPTS 
I Atsvasa iathorSamhtia 

I have drawn attention to the impoitanee of this MS pre\iously 
pp Sff) It IS a palm leaf MS preseived in the Daihar Library 
and was first buefly noticed by H P Shastii {Dariar Likari/ Catalogue, 
p 137) The MS consists of lit leaves and its wilting is late Gnpta 
of the 8th century The impoitanee of the text lies in the fact that 
it mentions a laige numbei of TantiiL texts which existed at the time 
of its compilation 

The text consists of five ail t'loig'i thev form a complete 

whole, each of them mav be taken independentlj of others The five 
sutias are — (e) Lauhka-d/iarma , (it) Mula-^fra , (m) JJttara sutra , 
(iv) Naya sutra, («) Gu&ga sufra The list is more extensive than the 
tour otheis taken together Aecoiding to a veise occurring on fol 225 
the section of Lauhka dkaj ma is left out and the next four sections are 
said to form the main body of the text (cf supra, p 4) 

On fol 415 there is a definition of suit a-—- 

^ 5? 51TH # w n 

On fol 416 it IS said that the text is called a samktd becanse five 
texts have been put together They represent five currents of literary 
traditions communicated by the mouth and hence they are called 
Nmasa (probably because vital wind passes through the mouth)— 

in the fiist section (mS^aiS^m)— the Devi says that she has leamt 
the doctrines of the VedSnta and the 26 SSmkbyas * 
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and now desires to leai a the ^zoatativa The first chapter deals 
with the initiation and the initiated ( and ) , the second ohaptei 

with sacrifice ( ) and the mode of worshipping ^iva ( ), 

the third chapter with , the fourth with ^frii^T and the fifth 

with the natuie of the mantras The subject-matter of the last three 
chapters is not well arranged 

In the second section (utfara-suira) there are five chapters, the fiist 
two dealing with fi nr <8|i | igfNq , and , the thud and the fourth 

with and and the fifth with 

A number of holv places and rivers is mentioned on fol 93 and 
42 
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The names of sacred rivers are — Gangly Sarasvatl, YamunS, Gomatl* 
CarmI, CandrabhagS, Sarayu, Gandakl, ? , ^atadru, KSlikS, 

SnptabhS, Vitasti, VipSsS, Narmada, ? , Godavaii, SarkarSvarta, 

Majvarl (?), KSverl, Kausikl, Vitanka, SomSnandS, KaratojS, Vetravatl, 
RennkS, VenukS, Atreja-GangS, Vaitarani, Karmarl, HlSdanl, PlSvanl, 
SavarnS, EalmasS ?, VasisthB, Sindhn, Aruni, TamiS, TusandhyS, 
Mandakml, TailakosI, PSrS, Dundubhi, Nalini, NllagangS, GodhS, 
PornScandrS 
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In the same chapter five kinds of Imgas are spoken of-— 

^isfq [’ch*r P] 


[42a] 


sra f%flr ufhfkm i 
qiftyia n 


sr^ ’?p?wirr ^ ^ ii 

JTirm iRn^ra I 


H^T' 


n 


Jswora f*r ^ ii 

g^inf^ ’S^r f%ra n 


The holy places are — ^rTsaila, Mahendra, PSiijalra, Mala} a, Sahya, 
Gomatl, Narmada, Candrabhaga, Vipasa, CarmmilS, GayS, GangSdvara, 
PraySga, GangasSgara, Puskara, Karavlra, AttahSsa, Avimultaka, 
SomeSvara, MahSkila, Naimisa, Amarakantaka, ESlaSjara and Ekimra 
On £ol 24a-245 theie is a desenption of the ^ivatantras, which we 
have partly utilised (ante, pp 4-5) — 

(Si<i( ; ^^ i1t{q1vr i#)T§»inr ^ i 

str^ ft? « 

^Rift^ ?tiT ^ ^ tt 

*n^wei snw ’*11 [rnilftisiir i 
l?«i uftuiftrpiB 
itftftigsini ( 

<nift<n ill? fts? HKllftmiT 8 
ill 1 1 1 

HU ftmw'9 mr MR^Pci«i«i. n 

ftsRf im 'Cir ir ftire 8 

nil I 

il'WBiftft un i 

ftna HEirei iPW 
wllft iftil? 1 ■ 
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il 

^Reiftai1% ?n3T^ ( 

^ TCJKt ^ 1 wt ti 

’BW ^r g ^ ^ ^firt^^r^iiT fro i 

?rer crei ^ *n^ mt ?f*a qftjft^ti 

fsH^Rlfat^ [qfei] ? II 

ssrr f^rw^T ii 

*nafiiy?i%'^*t ^rc%sr ^ 'JIbbi ii 
ssIfzsrai'fl'IiBit^ ^reisttsRrrfH ^ i 
^ II 

I 

^nfiRf i 

BTff’^s^rf^rarrsit'? i 

’TK^n "St JBWStSB II 

II Sanmoha Tantra 

It IS preserved xn a late Newan MS pieserved in the Darbai Lxbiaiy, 
It consists of 67 pages, divided into 10 patalas CJ^ Shastri, Daria/ 
Library Catalogue II, p 188 , the compiler of the catalogue has mentioned 
the name of the fvork as Sammohana Tantra , both Sammoia and Sammohana 
occur as the title of the text The text is interesting particularly because 
it enumerates various tiaditions of Tantrik culture Besides in the 5ib 
chapter, oilled Ak^obhya-tara-samvada, there is a curious story about the 
ongin of Nilasarasvatl 

In the first chapter {patala I ) it is said that there are nine tiaditions 
of maiUrai according to the Kahkamata these are Samkarsani, 
SiddhakSll, Kubjiba, Sundari, MahSkbila-deveSl, Srlmat-siddhakarShkS, 
PratyangirS, Sesika and ^samaatra Hence Guhyakall has nine 
faces The Sambhavas (i e , those who practise the barabhavt-vidya) are 
of twenty kinds according to the division of holy places, liteiary traditions, 
and sonpt and langni^e used 
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[obj if^gr ^jgr crai 

^»1'gTffetRrffa?^ ^»liTr^l^T,rijqii 1 
spsfr^T S[ q^T 'q tnijpf srq qis’rr « 

«»qi^ml%?j’3rq n®'3T qp^aq^rar . 

«rqqif *?tai'Pi g^r-qtml’jfV a 
’qlfiwm’qat »ri*j«i 5itwri%qfT i 
qtsqrmtqwt^f srpiT?t;ifr '‘qjj jr i 

f^fqwiq. s’l’^qr®!! ^ ft aifg u 

In the thud chapter vanous kinda of are enumerated, tzz, 

Vidy5pItha,Sikti-pitha,^aiTa-pItha, Ganesa pibha, f^andra'jSvayambhara*, 
('Iaa°, Bauddha’ and Vaidika Toe woiJ pitha in this ease as well as 
in the following ca'>es is> asel to mean “wavs of Tantrik practice” 
Othei kinds of pithas are — 

[6b] sT'jRtt tnrnfte dKiftqjift'^ m ?nT i 
qip^ri qlssq f ft ftanqpr tt 

f !5?sn ? ftqt '^'s riiTT^T ftftq »ft?T i 
g gqnnrqft faq ii 
?rai ilTcT5IT ftft’^ vftq I 
w^qnft^ft fft ftftq u 

ql3unarr?r ^rafqrtq n i 
qfgqrrar w ^ Ift ftft^ a 

qqift ^ ftftqg tftcnn i 
jTiqft q’gqr qlg^W'sft ii 

5q«fi3 "q qjt I 

ftgiqra ifts atftwsr i 
[7a] qftqr q^^ist? fstre Trgrqfq tist ftt 
gf' sinfisfl^r^reisrHtftft ii 

giT^inqtsf^ gC’TO^SWirqm 1 
qfift^aw qr«q^ qr^nc ii 
^!rq#t qnfttriK^qwT i 

qm^qrppm qnmnflsq qq ■? « 

^TOfT ?fP5f1R*5raT?c^ I 

qpdetq*wt^ qrqt»fft qwwqr # 

13 
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cTi?[inKIT (?) I 

PhTtfR ?t«JI II 

’iftcRfSlt IW"®!! I'm "0 I 

II 

^I'fi^<!iii'i^u II 

jRrerr ira^?iT ii 

^ifefsn W®?TEfT fTf%t^IT I 

’SIT ^4 ^^Pl3i II 

«ft[iij{l ®i:t^ ^«€r5iT *Piwm I 

i^^TOft fpcsra^n ii 

"^t^rar '4(«jt»n«i®u Tfsi^nTssr f%iisr i 

5%f^ ^rpofiit ^ » 

*mist^ ®Tpnjr gflp^irr i 

«iT^ sftsr^sfEi ^ 1 

ii®?wg fernra i5?:§*ra ii 

®8i^^ II 

^ra ?Rsft tft sra3irew^i®«n i 

w%5P!i w II 

The countnes in which the KMz mode of practice was pre/alent are 
therefore— AtOga, Vanga, Kalinga^ Kalmga (probably meaning * outer 
Blalinga’), Kerala, KSsmIra, KSmaiupa, Maharistra, Sanrastra, Dravida, 
Tailinga, MalaySdri, Karnata, Avanti, Vaidarbha, Sarpa (?), Abhira, 
Malava, Caula (?), Gala (? Cola), Kaniboja, VairSdra (? Vairat), ? , 

Videha (?), Balhika, Kirata, Kaikaba, Avantaka, Airaka, Bhota, Cina, 
Mahaelna, NepSla, Silahatta, Gkiuda, Kosala, Magadha, Snotkola Utkala), 
Kuntala, Huna, Konkana, Kekaya, Surasena, Kautava, Simhala, Polinda, 
Kaccba, Sevana (^), Madra, Lata, Varvara, Matsya and Saindhava 
There are however 63 names in this list (of which one could not be 
read) instead of 66 as spoken of 

The countries in which the Hadt mode of practice was prevalent are 
the following— Anga, Vanga, Kalinga, ESlmga, Suviraka, Kafimira, 



Di\ 


^9 


KSmboia, Sauiastia, Maijadha Mabaiast a Mah^a, Xerala Keiala, '^ola, 
CSiai’), Gauda, Ma^a^a, 4uda {'), Simiiala, T'onla Vija Vaonda, 
KSrnSta, Lata, MalSta, PSaata, PSvafi, -‘pdh(i)aka, P Hindi, Hnna, 
Kauiava, GSndhaia, Vidaibha, ViJeha, Bllhlka, Vaivaia, Lekaia, Kosala, 
Kuntala, Kilata, Sfiiasena, Se\eia Sauilta), Vanata, Taukam, Konkana, 
Matsva, Madra, Maida, Saindhava, Patsvakika, DioqSla, laiapa, Jala ("}, 
Jalandha(ia), Sslva and Sindhu Theie aie 56 names m thi« li'-t but 
some of them cannot be identified Besides manj of thf names are 
common to both the lists 

In the 6th chaptei (patala) theie is aa enumeiation of \aiioiis Tantrik 
sects, then distribution and the account of Tantiik iiteratiiie pievaleut 
in vaiiou'. eountiies (fols 27a-lSi) The Pantiik tiaditions, generallj 
speaking aie twofold — Kadi and Ilah, ea^h of which has again nine 
divisions — 


fHr ’wmraflisfh i 

These line divisions of eicli ol the auialja', aie no nouever 
mentioned The rantiik tiaiition is again siid •’o be fouitold accoiding 
to the geogiaphieal oidei— East, West, South and North Tne four 
pimupal sects according to this division zxe-^Kerala, Ka^>/iira, GoMda 
and Vilasa The Kerala, sect is prevalent m all countries from A.Dga to 
MSlava, the Kasmlra in countries from Madra to Nepala, the Gauda m 
oountiies from Silahatta to Samdhava and the Yxlata sect is prevalent 
m all countries 

Another geneial classification into tliiee is also mentioned— 

Kaula and Varna Each of these sects is again divided into tyro—Aarda 
(inner) and bahga (outer) — 

I 

®Tt{ n 

snffsi ww iitaft H 

ftrarf |swTs«T aitaft tt 

am aa i 
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Tne number of Tantras can eut in \auons eountiies is enumerated as 
follows — In 100 piuieipal fanfia^ and 7 subsidiaiy ones , in Dtavida 

— 20 piineipal ones and 25 sabsidian ones, amongst the Jamas — 18 
principal ones and 20 subsidiary ones, in Ketala — 60 piineipal works and 
50ii subsidiaiy ones , in Kasiiuia — 100 piineipal woiks and 10 subsidiaiy 
ones and in Gau^a — 27 piineinal woiks and 16 (1* T%ala) subsidiaiy ones 

The are also said to be siyfol 1— Eastern, Southern, Western, 

Northern, upper and lowei {patala ) in the Western class — Aghora, 
iSakinl, Vaisnava philosophy, the Bhaiiavas following Rudra, the 
Bhairavl called Caitanya and the SadyojSta ('’) , in the Is! oi them class— 
GSiapa philosophy, Kuveia Bhauava, VSmadeva mahesvara, Mahogra- 
vidya, in the Southern closa — Ttipuia, Sauia, Ganapa, Vaisnava 

In the 5th ehaptei the story of the oiigin of Nilasarasyati is nanated, 
we have already refeiied to it in couise of a previous study (ante, p 43) 

In the sixth chapter there is a detailed enumeiation of the literature 
of various sects (fol i >b) The Saiva-Tanh as aie — 82 Tantra, 326 
Upatantra, 10 SamhitS, 1+1 ( = 5?) 4.inava, 2 Yamala, 3 DSmara, 

1 Uddala, 2 Uddisa, 8 Kalpa, 8 UpasatnkhvS (’), 2 ( udsmani, 2 Vimaisinl, 
5 Avatiranaka (belonging to the Buddhists), 5 Sukta, 2 Cintamani, 
9 Purana, S Upasayna, 2 Kaksaputi, 3 Kalpadruma, 2 Kamadhenu, 
3 SabhSva, and 5 Tattva 

The Vassnava-Tantras —1 b Tantra, 205 Upatantra, 20 Kalpa, 8 
SamhitS, 1 Arnavaka, 5 Kaksaputa, S Gudsmani, 2 Cintamani, 2 UddiSa, 2 
Dimara, 1 YSmala, 5 PurSna, 3 Tattvabodha vimarsuil, 2 Amrtatarpana(?i 

The Smra-Tantra — 30 Tantra, 96 Tattva (»*), 4 SamhitS, 2 Upasamhita, 
5 PurSna, 10 Kalpa, 2 KaksaputI, 3 Tattva, 3 Vimaisinl, 5 Cndamani, 

2 DSmara, 2 YSmala, 5 Uddsla, 2 Avatara, 2 Dddlsa, 1 Amrta, 3 Darpana, 

3 Kalpa 

The Ganapatya-Tantra — 50 Tantra, 26 Upatantra, 2 Purina, 2 Amrta, 
3 Sagara, 3 Darpana, 5 Amrta, 9 Kalpaka, 3 KaksaputI, 2 Vimarsinl, 
2 Tattva, 2 Uddisa, 3 CuJSmani, 3 Cintimani, 1 DSmara, Candraryimala, 
8 Pa&caiStra 

In the 7 th chapter there is a sixfold classification of the Tantrik 
Ssdhana (fols 38a«40i) from various points of view— 

I Pofttka-aca^a— According to it the Vidyas in the six Smniyas 
are enumerated as — (i) PSrva — Gayatil, Aindrt, BrahmavidyS, Gandharva, 
MahSganapati, ArdhanSrIsvarl, Mrtyufiyaya, iSrutidharl, MStrkS, Sarasvatl, 
Canda-yogesvarl, Ssmbhavl, SriparSparS, KimarSjeSvarl, Tnpura-bhairavl, 
Caitanya>bhaimvl, Bndra-4akti, KSmeevarl, Mah»>tnpnra-bhairavl, Aghora> 
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bhaiiaM, rnpuia-Nikiata-bha ta\i, % K 1 .Ku. 4 ta, ^u 5 

Bhoga%atI, ( 11 ) iWj/rfa— KubjuS, SiLi^a a. n K ua- 1 ^ 11 , Kala- 

samkarsml, Mihauha, Saiini, Main , (.i^ Pu a— ni- svvl 
CSmuida, Rataavid^S, SiJd‘ia\.dvi (i\}i >/»}3 — \lsra Ma aMtl 
Rami, Dhanida, Savan, Duiga Re-iiika, ( ' Si nia]\ a 

suadail, R 5 ]aiajeS 7 an Maha-sam.5]\a-vuha , (\i) PZf Sf '—\a.k- il 
Kinnail, Siddhi, Putana, Kavaci, Knamiii lal 

II JIa/ianiutfi-/}iafa — ( 1 ) PTria — Lopi, Ijjast^a 'faau Mim II, 

Agastya-vid 4 a II, ( anJia, the iu‘ei di tie Xji he 1 lunri: dk, Aj;a'st\a- 
Tid\5 III, the loid of Nandi Sun x, Vianu, Dun^a , (li) l)al<inuL — 
\ agvadini, Ciudali, Subukhi llatangiui, Mahesvaii, (lu^ — Ua]!- 

matanginl, Laghu-taiahi, ^afeira^kSuui, S\ liia-vl'a'ii PaduvS, ^aiahi 
paluka, Jambu-kikkiki 3aki, Vag*>sl, SimMuS, Mjhi'u Kl ili»! 
Kbemiukaii, (iv) P/aia— Sumuiti, PalukS, Var'alil'l Paluka i§u-mahl- 
timuivati, Kalamiva, ( amuadi , (v) — So UsI, ^ii-p»r5 vidxS, 

Caiana-rSpini, Sit sambhava-(vidi3) , (\i) Pafa/a—" 

III AifflBaya-divibion — ( 1 ) Puna — 64 tantfa«. 670 (®) n »vti itias , 

( 11 ) DakSfna — 400 tantia'!, 375 aoiiaitia-, (i>i) Pa^^una—' t>ntrn, 
9o upitantras, (iv) i7^/a;« — 25 tan Us, ICl miuaut as li hU/.a-— 

64) tautias, 85 upataatias, (vi) PZtlh — 10 j ' n*- a», 700 uoa antia-, 

IV DiksaHiiia^a — ( 1 ) Pw>t/a — VidvS called Lamaj/a ^*l?rWTt[)> 

Srividya, Bala-tripui5, Annapurna, 10 fcantras, 5 upatantras , ( 11 ) 

Pfl8«ma— VagalS, Mahiiaghna, tlahalaksmi with 8 tanfcras and 9 
upatantras issuing from the mouth of Daksa, MahSsarasvati, Vagvidini, 
Pratyamgira, BhavSni, ( 111 ) Utiara— 20 tantras, and 8 upatantia-, KilikS, 
TSra, Matangini, Bhauavi, Chinnama-.ta, DhumSvati [100 tantras, 9 
upatantras] , (iv) Dal^tna — 20 tanfcias, 3 upatantras, Pai^TidvS of 
22 kinds , (v) /^a#5^<z— NSgasakti, 9 tantras, 2 upatantras , The 

urdU kvammya has been dropped through some mistake of the copyist , 
probably the portion within brackets refers to that ammya. 

V Dat aanor^aryaya — (i) Purva — ^5kta with 100 tantras and 
8 upatantras, ( 11 ) Da^emo—^aiva with 50 tantras and Snpatantras, 
(ill) PosfftJTW— Vaisnava with {tattva) tantras and upatantras of the 
same number, (iv) Uttara — GSuapa with 70 tantras and S upatantras , 
(v) XJridkva , — Saura with 12 tantras and 10 upatantras and (ti> P^Slor— 
Bauddha with 100 tantras and 63 upatantras 

This division follows the Hait-^rmta but according to the Kai», 
^ana is iti the Eaaf, Vaianava in the SouiA, (Hnapa in the Wat, Saura in 
the Noith, Sakta in the upper [and Bauddha m the nether} Smmpa 
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III B mh i)iaijnhiala 

I have referred to this palm leaf MS moie than once m the first two 
articles It contains impoitant materials foi the history of the Tantrik 
literature and this is Tvhy 1 have thought it fit to deal at length with some 
ehapteis of the text which appeared to me to be interesting from that 
point of view Ihe MS is dated 172 Nepal Samvat (=1052 AD) — the 
writing IS old hooked Newan [c/ H P Sastii, Yepal Gatalogve II p 60] 
but the text probably is a compilation of the 8th century A D {of ante, p I) 

In the first patala. of the work, called Akaara vidhana — the Isvara 
relates the origin of the Tantras He says that he worshipped the Lord 
Srikantha devotedly for thousands of years and Snkantha being thus 
propitiated communicated to him the great store of spmtual knowledge in 
a versified language 

iBWPUlcf (?) g I 

II 

The Isvara then tells his consort — "I gave you that knowledge but 
01 kindness but you communicated it to your followers without my 
permission lou were therefore cursed by me for having thus abused 
the sacred knowledge But when you implored and begged for pardon 
I ordered you to go and incarnate on earth and to come back to me after 
worshipping me Thereafter j ou incarnated yourself in the house of the 
Brahmin Meghadatta in the viliagu of Kanavira near Prayaga There 
you worshipped me for thirteen years and attained spiritual perfection by 
propitiating me m the form of a hnga ” 

TTSTir ^ i 

rra ww *r i 

rn ^ ftlTW *r sm 1») ii 

^ apnfaar i 

The Isvara then narrates the secret knowledge as it was communicated 
by Srikantha “ The supreme energy (parasakti) of the ultimate being, 
the Siva, assumed the form of desire fiocAa) The bmdu was energised 
by this desire and trom it the pure spiritual knowledge emanated Sadasiva 
represents this knowledge in its plenitude and from him the creation 
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started This knowledge ■nas communicated n 123 thousand iih'mnp 
verses by imiba to others and thrjugh generaaons to Sriaantha Snkantha 
communicated it to others in amplified veioiona in crjic» of sioka'-, ana 
I will communicate in my turn to you exactly the 125 thousaiiil of veises 
which I received from him ” 

^vtaifw tpvnmw I 

itfi^ ?ial ftsfr '9T*nw 1*TO9rcfri i 

n 

w ffertr i 

?wiT?( tr?t II 

I 

f*nw«T I 

?mt*r H^rsrsiT 
Ti'3'srpr II 

iTO'R’a ifwi%r i 

^in^iTg^iaircr »i3T ’Tpr i 

rtnf^i 'siT«T?'8t?ii gwic- « 

The Isvara then tells his consort about the vaiious collections of tuese 
verses which would be communicated m different parts of the couutrv 
“The Bhairava communicated to Krodhi Bbanava 125 thousand ^lokas 
The Kapala Bhairava will make a collection of 21,000 verses and commu- 
nicate it to a Brahmm of the Kuiuksetri Padmabhairava will 
communicate a collection of 24 thousand to Devadatta born m the Odra 
country From him the following 14 disciples will receive the 

knowledge — 

(1) Eakta-Bhairava, (2) Jvala, (3) Hela , (4) Varna and (5) Vijaya — 
b jth bom in Madhyade^a as Atharvan, (6) Sisamsa — born m Baurastra in 
Sudrafimily, (7) Gajakama , (8) Canda — ^bom in the Sindhu country, 
(9 and 10) Sisamsa and Gajakama — both Ksatnya pnnces, (11) Yajna 
soma — (?) an Atharvan Brahmm, (12)^ (13)?, (14)^ The last of them 
a Brahmm will worship the goddess Brhodari m the outskirts of a village 
called Brhodan, after the name of the goddess and will attain ^iritual 
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knj'" 'e'-lg- >’ '?i/o He will get the sawed loie fiom Padmabha<rava, 
attain pufeetion and become the maker of Tantns ” 

The 3‘)th Chapter of the Bmliin iyamnZa called S'jofanimai/a is of gre"t 
inleieot 'or the classification of the Tantras This chapter has been referred 
to above, and partially utilised, c/ p 5 On being questioned by his consort, 
the Deva (=Siva) explains the three traditions (siotas) called DaTt&ma, 
Varna and Madhyatua These traditions follow the three Sahtts of the 
great u-jd which encompass the three worlds and their beings The 
Dxkii} a iwta is ch iracterised by the predommance of the Sativa guna 
the Tdi/ia— by the f?a;as and the lladhyama — by the Tanias Hence those 
beings that are placed m the DaPsina — ere pure (suddha), those that ire 
placed in t‘ie Varna — are mi\ed (misia) and tho e that are placed in t' e 
Mudhijamu — are unclean lascua mala railpta) 

qqiyrT ®r ^sjst i 

qrftrr qr i 

qfftcr q K^l^qr i 
rwtfirqiw i 

^ it i 

sjapfnra n (foi leo > 

The Tankas also follow these three traditions and may be classified 
accordingly The Tantras of each class follow a particular line of Sadhand 
(knyd bheda) Hence there are three classes of Tantras— Ho&snro or 
iuddha Vdma or mixed (vtmisra) and Madhyama or a&uddha Seven 
crores of Mantras belong to the Daksina tradition, seven crores to the 
Famfl tradition and three and a half crores to the Madhyama tradition 
These are said to have been promulgated by Gurus like Srikantha and 
others 

(1) The Bakstna tradikon issued forth from the nght mouth of Siva 
It IS classified according to the four pi^has and also as pure and impure 
The four pitkas are VidydpUha, Mantra., Mudrd , and Mandala There 
are eight Bhanavas belonging to the Vidydpltha — Svacchanda, Krodha, 
Unmatta, Ugra, Eapali, Jhankara, Sekhara and Vijaya The eight Yamaias 
belonging to this pitha are—Budrayamala, Skanda , Brahma , Fjs»u-, Yama , 
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Vayu^j Kuveia , Shxid India- Those Tanaaa that ong tj t*ii 3 Pi^hfi a»*e~ 
Yogim jdla, logtnlhidaya Matdiamrilim ( j Ijm oi, ifn ttsiau, Enul 
ghoiesvan, Ldlimlalpa, Manct, Malihmv anl LgianayCijat a 

The Bhairavdb oelonging to the Mauiiii dha a e Yiid Bhairava, Oanda 
Bhaira\a, Gudaka Bhaiiava, ilaha Bhau iva, and llaha vire^a The tv 70 
pithas, Maatra and Aludra are closely connected and the Mudra^ are 
distinguished bv the vaiieties of ilantia Ihe manJalas are deie’-miaed 
by the piesence o*- Go is like Siva \ni ■Elid»*a ^ho are denved from the 
Mudra pitha 

(2) The middle current oi tradition issued forth from the upper mouth 
of Siva The Tantras which belong to this cjiient are — Tijaija XiSvdsa, 
Svdyamhhuva, Vdthula Vnabhadia^ Rauiaia, MdMta and T reaa These 
belong to the Siva class The Tantras of a still higher class belonging to 
the Eudra class are — Qandrajndna, Vimha, Pwdgita^ Lahta, SiddJia santdna, 
Saivodgifa^ Kirana and Pdiamesvam 

The gods and sag^s who have dwiilged the j^lUo vie l^e of Siva (Sua 
jMna) are Isvaia, Mahadevi, Biahma, Yirabhadra, Kumlra, Nandl^iara, 
Mahakala Usina, Bihaspati, Dadhici, Kaca Lakuhsa SanitLumara, 
Visnu and Parame&vaia Thelstaia comiHumcate 1 thp T ?ja//a, the Devi 
the Nisvdsa, Brahma the Svdyambhtaa and Vitobhididy Kumira— the 
Agnetja^ Nandi the Eauiava, Mahlkala the Candiapidna (*>), Usaua the 
Viieba which is the ingirasa knowledge, Dadhici the Kaca 

the Prodgita, Lalita the Lalita, Brahma the hnam, Vi&nu the Saivodgita^ 
and Paramesvara the Pdramebvaia 

This Siva lore was established in multifarious forms on this earth and 
all kinds of beings attained perfection by piactising the Manilas promulgated 
through thebe Tantras 


IV Pingalamata 

The text is preserved m the Darbar Library m a Palm leaf MS dated 
Nepal Samvat 294=1174 AD (of anie,p 7) The introductory chapter 
called VyakhydpfaTcarana and the first chapter called Prainaprakarana 
(1® 6^) are full of materials which are of interest to the historian of the 
Tantra literature The text is narrated in the form of a conversation 
between the goddess Pingala and the Bhairava 

The Bhairava at first explains the words like Agama, Sdsira, Jfiana, 
Tantra, etc It is called Agama because spiritual knowledge proceeds from 
it to every dureotion It is called Sdsira because everything is controlled 

14 
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and piotected by it It is Jndna because eveiything can be kaown with 
itfa help and it is Tantia because eveiything is always pieserved and 
perpetuated bv it 

I 

cigt f*rar cpgf%$r ii 

The Tantra, first communicated bv Siva came down through tradition 
It IS Igama, with the eh aiaoteri sties of Ohandas It is learnt by the 
Panditas for the benefit of the listeners but it is leally meant for 
the addliahas 

Iff ^ II 

The composition (sanibandha) is of two kinds — geneial (sadharana) and 
particula’ {asddMi ana) A 1 other Tantias belong to the former class as they 
are well known wheieas the present Tantia IS ttsadhai ana as it is not well 
known While narrating a Tantra four things are to be kept m mind — 
denomination [ahindhana), caust- {nimitta) makei (Laitd) and extent 
(panmdna) First of all the question of necessity (piayojana) ariaes and 
then the question of the maker 

^ ’ff giviTs:^ i 

^ I cii^ ^ ii 

JTTtn II 

g ii 

What 18 the denommation of this Tantra 9 Its denomination is 
Pingaldmata It follows the Pratisth&halpa called the Jayadratha (ySnutla?) 
belonging to the Brahmaydinala It was composed for the goddess Pingala 
Bhagavan Srikantha is its maker and its extent is 8,000 verses It is 
again of two kinds— ^dmaiilpi and XJddtyani This is Kamaiupi Its 
necessity is to promulgate the method of estabhshing the Itnga, both 
manifested and unmanifested 

^ ftrojRW’siT I wR(v#w« sragurfiTOv ^ 

«a*OTii PiPi'iqi ^ ^1 
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^ =g 1 Tt^sw I 3r3'f2:^»=^Tp'fr5HW»c?t i 

'iftvim»i[*3-fl^5iS!fTit% I 

When the foim of the Imja is manitested t ’s t’i'i '<■«[, r hen it iS 
unmanifested it IS at ya^fa and T\ hen it possesses both the cfaaractenstics 
it IS vyaktdvyaMa 

Then follows a logical disquisit’on 
^wssT I ^ ^ I 

*51^^ , iransjr iRTraisB-tTisKif ^«s[a^%f?f I I 

^ 5zr^*li 3i^r?if?n iRTisa nTO^rara»t 

Wrat^Hf 9 t^ I 

The seven Tantias which folloii the Biahniayaitiala aie Daintdayam, 
Pdtcikam, Saiasvatamatam, Jayadiaika, Pheik&ia, BahndyaC^) and 
Latnpafadya {?) Amongbt these the Jaijadraiha again consists of seven 
sutras — Suiia, LUamsiitia, ^akti&utia, Einidouiia, Vtmahjftliia and 
Saivasandoha 

ftsrtei ^1%^ ^F«cwcr trat 1 

3i:iOTr 1 

TWRj ^q«rra^ 3tnfT 1 

sRjs^f^tnr sisTsEemfr 

fatJTTS?!^ I 

The present text, the Pmgaldmata, belongs to the Kalpdrtha sub- 
division of the Knyasutra The Knydsutra, which is one of the seven 
classes of Tantras mentioned above is of five kinds and amongst these the 
Kalpdrtha is an important class 

fet*rprr^*rt^(v) 1 

<h«(ii 5 «fapii 'iw g »Rn 1 

•n'wi^^fiafgar 1 

Stmlr gy i^ ^ Tirwi fhrr 1 


f^r snrt f^irrastw wra 1 ’tft 1 
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The concluding poition ot tLe Intioduotuiy ohaptei deals -nith the 
methods of explanation, the time suitable for it and some mtroouotory 
rites 

The fust chaptei the Piaihapialaiana begins with a definition of 
linga and a deseiiption of the Aodiyas who are competent to worship it 

(?) II 

(?) ^^ 3*r II 

^ fi l i g i q a inr ^ ^ II 

g?5T I 

?lflF 1 

«1»Rf Jjitflt fst^ wr II 

Then follows the distinction between sadhaiam and viscsa — 

twt w*n?f I 

w it% srtiim^ I 
sra5»tretfsra epwpjn^sifiT^Jlt l 
<#ij:5i’KPi(«T*|»t I 

^liTwra'^mra^ I 

<#llV«Kl!U«%l % I 

^ wt I 

«nf?r 1 

jffn^r *1 fl»n#«T ^ i 

*r arail^ I 

w »Rt ^ w I I 

I 

w SRiww ^1 

^FPwPl ^iwpr WIT? *1^ ?T spi I 
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tw»<T?rifrinfis(isr i 
<■ ^iwm ^ I 

Those ^^ho are unat for the wmship of the Linga are descr oed m the 

following verses — 

*r 

%a^reT5fmT? ^ snf^rini i 

•r II 

The mateiials for making a linga are of various kinds— 

^ tre iJ? ciTJifhsRW 1 

'5TOf^t’53r I 

^xn’fii^rzr wi-^ i 

The places at for the installation of the linga are the seven IculapaTvaias 
and the banks of the rivers issumg from them up to the distance of 10 
yojanas 

fi i 

'o'>»i«(«nl ^R,'«css i 

’rat n»nf*r g i 

^ sf^Tfir « (?) I 

%mf*r -q B 

y Jayadraihayamala 

The Jayadrathayamala to which we have referred more than once is 
one of the most important and extensive tantras It is divided into 4 
parts called satJca, each containing 6,000 verses The complete work is 
thus a catuTvimSati sahasra The complete text of the 1st, Srd and 4th 
f^atkas and an mcomplete text of the 2ad are preserved m the Darbar 
Library As the MS of the 4th part is of the end of the 12th century, 
and as it presupposes the existence of the first three saikas we can assume 
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tha^ tae teit is fairlj old Tbe Jajjudiath lyaniala is also called SnasoJieda, 
and as this Sitasclieda ib raferied in a Cambodian inscription of the Obh 
centurj (c/ ante, p 15) the text was composed in India before that date 
It 13 not hoWisxer ceitam if all the 4 lathas were known at that time 
The Jaijadraihayamala howexei contains much important materials for the 
history of the Tantnk liteiature 

Satka I (c/ Sastri, Daibai Libia y Cat , II, pp Iff) — Folia 393 , 
Slokas 6,000 written m Newan charactei, MS dated 843=1723 AD 
Colophon 

sftt Pi<aiql3 ^frtrrer 

The 85th chapter of this satka called Sambandhdvatdia contains interest 
mg information on the histoiy of Tantnk literature 
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^ fira 

!m'<8l«l<<tl(ijsHiJ ^«le{<4|tHsl g I 
^ sNftTW5?T’ll t 

afflt fttTftcrr i 
g 1 

On the question of Samhandha and Pitha — 

cw I 

^ eTO ^rgr^sj I 

9?ig^ ?>iimw i 
f5f5fnjvBfsiT3i[ST ctJin?n i 

wifat I 

Rt=5jt I 

ngPffar . 

g I 

% gwinr i 

jfmtf*f I 

jn’tT’JTR g ^Jisa»i?i?ig i 
sg’aiaiw’fra ?«? saw.pTr g ^g^^i i 
"siHifgiig "^rer q=gif i 

^ jreflwlcitii fisra t 

The pithas are four — Mantrapitha, Vtdyapltlia, Mudrdpitha and 

Mandalapitha 

The 36th chapter called Sutrantrnaya contains an enumeration of the 
Tantras of vanous traditions The Tantras of the Vidyapitha are — 

fij’8i4ii5}^>cl I 

q <aw g f^i?i i 

*ifie’*Hlw guT i 

ggpg^ gssmratg g f 
ADKigor^g g wg f^rTO*ra i 
gg g gg i 

g 
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The last chapter ot the Isfc ’’af'ka ('41ot ehaptei) dei’s T\ith the lamala, 
Mangula, hfnka and the lineage of the ancient it>i^ who piomulgated the 
Tantns The eight lamalas haie been laentionel in other places too, 
but the Bialimayamala is the somee of all ( yi+i"ir*ir g raiir*Ri ) 

Tte eight Mangatas a’e — Bhuuiimmanqnln, Cundiagaibha, Sdni 
mangala{‘^), Sumangald, SaiiuhiunguTd, Tiiuiid, Ltjiamunjcild, and Sadbhaoa 
mangaln 

The Calrasf alias ^re-^Svaiacaha, Yamanadi, GuhiidUnja hdlacakra, 
Sauin, 1/0(9) and Soma 

The Sikhdstaln—Sauht, Mahorchiisma, Bhavavi, Samvau, 

Piapafieak , \Idiiblndi and RudialaVi 

The Ibis are — (1) Duiv'isa Sanala Visnu, Kapila Kasvapa, Kmu, 
Sam^arta Sanihapala, Bhaua\a, (2) Bhigu, STetonivisa(9), Visvamitra, 
Gautama, t7ala\a, Ya]naralk\a, Tibhamda, (3) Kuicala, Kundana, Kamka, 
Kekara, Kanana, Ksami, Kataraksa, Sam\aita, Manakhja, (4) Vindu, 
Sa\indu, Satatapa, Paiasara, Ipastamba, Bubhukhya a(9), Katyayana, 
these are mentioned m the Mangaldsial a as piomulgato's of Tantras 

(5) TJluka, Sthulanldi, Hamsa, Hamsakha, Suka, Manu, Pitoksaka — 
are the promulgators, of CaKrnsiahi 

(6j VaSiStha, Daksa, Sukia, Kanaka, Kokiia, Suka, Visvabhu, Kasjapa 
and bi-ti piomulgated the Snakbja 

(71 Bihaspati, Ghamla, Kamkaia, Sj’miaka, Sikhi, Karnajata 
and Dhisa 

(8) Hamsa, Soma, Anuloma, Viloma, Lomaka, Sata, Jata and 
Valmika 

Satka II [cf Sastri, Darbar Library Catalogue, I, p 175) — ^preserved 
m a copy dated 762 (» e , 1642 AD) There is a very interesting iloka at 
the beginnmg — 

ll%^T*rr ^ g ^ i 

The names of chapters are 

1 The first chapter of Kalikatantra 2 Sanhai sanarupaka vtdhana, 
3 Humkarana vidki of Kalabankarsani, 4 Carcika vidhi, 5 Ananda 
Tidhana, 6 Dambarakali vidhi, 7 Yamakalpa, 8 Gahanesvari vidhi, 
9 Ekatara vidhi, 10 Sava4avari-, 11 Vajravati , 12 Eaksakali , IS 
Indivarikalika , 14 Dhanadakalika , 16 EamanI , 16 Isanakah , 17 
Mantramata , 22 J ivakalifardavavidhi, 23 Saptaksarahidaya , 24 



■VPPENDI\ 


113 


4.iaiiiantreiv!dhi, 25 Rksakarni , 27 I3ii>i"'Avaci*js. ai , 2t< K ii"uitc,li , 
29 \iryak5h-, 30 PiajQakali Jl SaptZLmua.ai , 52 K5liSiJa\a\iahaDa , 
33 llantioddhara , 34 Maxitia^’t^aiiirdpisa , 35 DhvanlrcaQadnika''a, 
36 Prathaoaapratihara Dvitna, Tihja , Catuitha , 57 S •• sca-da si’-a 
sadhana Tidhi, 38 S khasadhana, 39 Kavaea, 4» Wia adib L.a 41 
Siddhilaksmi vidhlna 

Sa^Zca III — The third aafka of the Javadrathavamala is pres r\e(i in 
a ilS of about the I7th ceQtur\ , the untmg is Nenarl, ante, p 7, n 2 
The to^al number of pages is 215 The colophon runs thus — 

sspit g I 

IPB g t g gW 11 

3p?r tligai it 

sfh fi< rrq ig (effaced) 

The chapters are the follow mg 

1 Pia&iavatara 

2 Tiailokyadamaracakie mantroddharavidhi, 3 Trailokyadamara 
cakre nyaaavidhi, 4 -dhyana , 5 Vyapti 5 4ngoddhara 7 Tagadi 
vidhi, 8 Sadhana-vidhi 

9 10 Pratyangira vidhi 

11 Cakreivan vidhau mantroddhSra, 12 Dhjaaa, 13 Diksabhiseka, 
14 Sadhanaprakarana, 15 Kundaiesvanvidhi 

16 Ghomfaraoaki e sahasraksarayam mantroddharavidhi, 17 Vyapti, 
18 Dhyana, 19 Oaturvimsati diksavidhi These are — 

(1) Tattvadiksa, (2) Kaladiksa, (3) Bhuvanadiksa, (4) Padadiksa, 
(5) Varna-, (6) Mantra-, (7) Sakti-, (8; Bindu , (9) Nada , (10) 
Prana-, (11) Jiva , (12) Cora , (13) Sparse , (14) Vedha , (15) Dhata(’)-, 
(16) Vastra , (17) Ghata , (18) Sadyomrvana , (19) Nirvana , (20) 
Dikbadvadasavidhi , (21) Alokadiksa, (22) Jiiana- 

20 Qhoratara yaga, 21 patalasiddhi, 22 eakravidhi 

23 Yogintcakre sambarotpatti, 24 -samanyahrdayoddhara, 25 Yogtni 
aancare oakroddhSra, 26 siddhayoga, 27 (?) 28 kalajfiana, 29 

paramaoakravidhana, 30 samanyavisesa 31 -samayaeare cestavidhSna, 
32 kalacakrasatkotpatti 

15 
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33 A\ydpaiesyakalpyavidbi, 34 Devisvarupamrupanavidhi, 35 
Bhasakrama, 36 Avatarakrama, 37 Kalikakrama, 38 Devatakrama, 
30 Vrafcavidhi 

Safb IV— The fourth exists in the Darbar Library m an oldei 

MS vihieh probably belonged to Kano] and was copied in the end of the 
12th century or in the beginning of the IBth by a disciple of the Kulacajrya 
of King J ayacandra The colophon runs thus— 

P 3B96~340a 

The names of the various chapters and sections are the following 

Mudrakosa, Sabdakali vidhi, Kalikrama, Babim yaga, —sadhana, 
--cakre kulavataxa, Vyaktmirdesa, abhiseka, bhagyavaropaphalani— , 
Puraksobha— Eahimcakre vidvesakali, — tatt\asvarupa, — vidvesakali, 
—sarvakarmakari — samgratnakalpa, — saptadasarna, — mohakali 

— bhramaresvari, — eakramelapaka vidhi (m 7 sections), —kalikrama, 
— kahkakula, — kalikula, — mahabhagyodaya, — nagasani, — meghakali, 
— pnyakali, — papantaki, — sirambhakali, — kalaratri, —kali, — melapakali, 
— nityakali, — paramaksara, — netrakMi, — hrdayakali, — ekatara — vag 
vidhi, — eandarosani, — jagatkbobhakali, — bhairavamalini, — samhara 
cakrodaya, — ^kaiasamvedam, — siddhaprayoga mafijan, — bhairavanana, 
— bhairavavyapti, — airalambakratna, — bhava'amtiarabheda — adyayaga, 
— viratandava, — pustakaribara, — vyakhyakrama — gurusisjacara, — siddha 
yogeivari — mahalaksmieakre devyutpatti-mantroddhara 




